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PREFACE. 



No apology is needed for the inclusion of the Brahmopaniiat-Sfira 
Sangraha-Dipikd in the “ Sacred Books of the Hindus ” Series. 

The manuscript was presented by a Dandi Swkmi at Ultara K&si, 
popularly known there as Mt Sw&mt, to a friend when he was there four 
years ago on his pilgrimage to Oangotri. 

It contains selections from the Upaniqads, and the texts are accom' 
panied by a ttkd, named Dipik^. The commentator’s name is not given 
in the manuscript and we have not been able to find any information 
from any other source. 

The selection has not been printed, so far as our information goes. 

As the name signifies, the selection contains the essence of the Upani^ads. 
We welcome this lucky find of the manuscript in the heart of the 
Himalayas, Its publication, will be a useful addition to the literature 
of the Upanifads. 

The object of the compilation is to place before the reader, in a 
small compass, the essence of the Upanisad teachings. Such a handy 
compendium is a desideratum in these days. One of the volumes of the 
“ Sacred Books of the Hindus,” already published, is the Bhahti-ratndvali. 
That selection gives the pith of the Bhahti ^dstra culled from that 
encyclopoedic standard work the Bhdgavata. 

The compiler of that compendium Visnu Puri has attained, by his 
single work, a deservedly high place among Vaisnavas ; and, so long as the 
Bhagamta will flourish as the great store-house of the teachings of Vai^ 
uam ^ftstra, the Bhahti Batndvali may be counted to have as much length 
of useful life and fame. 

The present compilation is to the Upanifads what the Bhahti 
Batn&mli is to the Bh&gamta. It has, in about one hundred and fifty 
texts, culled from various Upanifads, given the pith of their teachings. 

The modest compiler has preferred to remain anonymous. As 
Vi$uu Puri is both the compiler of the selections and the author of the 
UM, which he named Eatnamald, so the anonymous compiler of the 
Bratimopani^at-^ra-Saiigraha is most likely himself the author df the 
Hhd, which he has named the Dipikd. The Dipika is a lucid commentary^^^ 
voh Hie' texts. , ‘ •. 



PBEFAGE. 


Unfortunately, the printing of both the test and tne commentary is 
undertaken from a single manuscript, which was found to be incorrect 
and imperfect in several places. And, as there was no other manuscript 
or printed edition procurable, the printing of the text has been carried on 
with the aid of the printed editions of the Upanisads. The printing of 
the commentary was a more difficult task. Incorrect and imperfect in 
several places, its correction involved the exercise of much discretion. It 
is hoped, that the printed edition is free from the imperfections that were 
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INTRODUCTION, 



The word is derived from the root with the prefixes and 

The root has more than one meaning. When it means to destroy, 
the terra would mean that the teachings in the philosophical works 

so named destroy the ignorance of their students — ignorance specially in 
regard to the nature of Jiva and Brahma. 

As the root also means to sit, the name may have been given 

to such teachings, because they required close sittings of the disciple with 
his teacher (in the retreat of the forests.) Hence also the sense of secret 
teaching. Such teachings were not intended for the masses, but for the 
select few. 

The number of the Upanisads varies according to different authori- 
ties, Each of the four Vedas has its particular Upanisads assigned to it. 

The total number, according to some estimate, 18 1,180. Of these 108 
have been recovered and recognised, and printed and published. The 
first Devanagri edition of the 108 Upanisads was, we believe, brought 
out by the late Tookaram Tatya, F. T. S. of Bombay, in the Eighties of 
the last century. It was correctly printed and moderately priced. Since 
then a cheaper and very handy edition has been brought out in Bombay. 

SankarAcharya has left commentaries on the twelve principal 
Upanifads only. These are Mvaslya, Ken a, Eatha, Prasna, Mundafca,R ^ 
•M&ndukya, Taitiriya, Aitariya, Swetllsvatara, Chhandogya and Brihad4ito^W 
yaka, . ■ • ‘ ,3'; 

There are reasons to suspect that spurious ones have been fri^ 
time to time smuggled in and have passed as genuine article. One such 
fe the Allopanigad, composed, it is believed, in the time of the Mogul 
Emperors of India, 

English translations of the principal Upanisads were brought out by 
Ur. Roer and R4j4 RfijendraMa Mittra under the atispices of the Asiatic 
Society, of Bengal. These were collected and reprinted in a handy volume, 
and published by Mr. Tookaram Tatya of Bombay, &e publisher of the 
Wwnagn edition of the 108 Upanisads- 

In recent times, Rai Bahadur Sris Chandra Vidy&fMva, the learned 
alid laborious Anglo-Sanskrit scholar of Allahabad, has brought out trans- 
leiticms of the Brihadfiranyaka and several other Upam§^s ; and they form 

.Hindus SeUed - - ' 



mmODUGTION. 


Translations in the chief vernaculars have also been and are being 
brought out ; and the study of the Upani§ads is thus being popularised in 

India. EtjS R§.m Mohan R&y began this work of popularising the study 

of Upanisads in Bengal, about a hundred years ago. His discourses and 
translations, both in English and Bengali, will be found in his collecte 
wotks. published by the enterprising^ founders and conductors of the 
Ranini Office publications, Bahadurganj, Allahabad. 

The teaching of the Uparimd^ go by the name of V edanta. Vedanta 
Miteraliy means the latter portion of the Vedas. The literature of Vedanta 
comes after the Saiphita and BrShmana portion of Vedic literature. 

. It may aisc* be noted that the Karrm Kdv-da ib dealt with in the 
&Bt part. The Karma Kdnia- is concerned with the ritualisms and s^ri- 
-ices performed to propitiate the Deity in his various manifestations. The 
tnotiye of making sueh performances is the acquisiton of certain henehts, 

in the shape of the fulfilment of some desires or the expulsion of some 

;i_ of tbA Karma K&nda has its own distinct literature. 







INTRODUOTWN. 


a charm for DarA, the heir to the Moghul Empire of Mohammadan India ; 
and a European philosopher, Schopenhauer, burst into rapturous prai^ 
of the Upanisads on his happy acquaintance with it, in a Latin translation 
of the Persian version by the Moghul prince just named. The Vedanta has 
been popularised, both through the medium of Sanskrit and the Vernas, 
culars. Numerous works have been written to help the spread of Vedanta 
in all the principal vernaculars of India. 

The Yoga Visis^ha has done to some extent to Vedanta what the 
Bhl,gavata has done to Bhakti ^astra. Its Hindi version is very popular 
among the religious Sadhus of Upper India, especially in the Punjab- 
There it has found its readers among ladies of the higher class Hindus, 
as Tulsidasa’s RimSyana elsewhere in Hindi-speaking Hindusthan. : 

The saints of Mahirfistr4, from Jnanei^war downwards, have rendered 
the same service to Vedanta in the Deccan. , r 

In Bengal, the NySya philosophy and the T&ntrika and Vaiipa'^a 
Bhakti ^llstra have had their predominance for centuries, but the Upani^ 
fads inspired Raja Ram Mohan Roy to give to Bengal and to India 
the reformd mode of Divine worship, that goes by the designation of 
ErdTima-Dharma. And it was, a son of Bengal, Swami Viyektopnd^ 
a disciple of Paramahansa Ramkrisna, who carried the Rag of Vedani^ 
to distant Chicago in America and initiated there some earnest minds into 
his discilpleship who followed him to the land which has given birth to 
Vedanta. , 

Southern India— the Presidency of Madras, including the Native 
States, has the claim to be the birthplace of modern Vedanta, inasmuch' 
as the great expositors of the Adwaita, Vi^istSdwadita, and Dvraita 
systems wpre bom there. Hindu learuing and 'Blindu tlioifght tlierS^ 
#ss not so much upset by the Moharamadan invasion from the north, 
its force being much spent till it readied there; and Islamic influences did- 
not affect Hindu Society so much in Southern as it did in Northmen India; 
Soft. Veda , and Vedanta kept their hold firmer there 
Vedantic s,kidy is carried through what is technically designated as the 
,'^'^’ 5 F#i'(p*astotia-trayf, - the three procedure#, ii., Mb Upanifad;' 
!''^5''i^e‘'^i&i''8iitr3Ss (a) the Khagt-adgftS. fte eXpbaitioh ■'dl''feach o'f 
ttese varies aPcording to the school of' thought to which the commentator. 


The Principal Schools of Vedan ta y e.— Ist-^the Adwaita ; 2nd- 

■ Mta; 3rd — Dyaita. Sri Sankar^cbaiya born in a Mah 

.'.l&fiet • t^ . .fjuthernmost park of Indfe,'-'-w^''|hl"‘ 



INTEODVGTION. 


The great JrfRtppr (MahSvakya) «€ a^T (verily, all this is Brahma) 

and g H 5 W ^ (That thou art) and similar* other, form the Is'ey-stone of the 

Adwaita system. 

He also promulgated the doctriBe V^da). The 

illusonness of the phenomenal world — the unreality of the manifestation 
of the One, who alone is Real, and the identity of the nature of the 
individual and Supreme Soul, is brought out very clearly in the Adwaita 

doctrine. , . . 

The Vitlistadwaita holds that Prakfiti (the inanimate world) is as 
much a reality as the individual souls. They form the body as though, 
of the Superme Brahma, the Visi§tadwaita discards the the 

doctrine of illusoriness) of Sankara. 

Sri R^manuj^chUrya, the great leader of this school, was born some- 
. (modern Conjevaram), near Madras, some 
3is followers are called ^ri Vaisnavas. The 
_ in the form of Visnu, is their deity, whom 

■ii^y'vir^rhhip, te'd also Rama and Erisna, the incarnations of Visnu. 

. They accept the personality of the God they adore endowed with 
..^hpretoe powers, which he exercises as Creator and Ruler. Hereis acou- 
i>leffrom the Vedanta-Sangraha of RaraSnuja 

■ ' m stu H 

V^sudeva (Visnu) is the supreme Brahma, endowed with all the ; 
anspicioua virtues. He is the material cause of the worlds. He is the 
Creator, the Ruler (controller) of the individual living beings, i.e., He is 
|)oth the ^ril<I^Ki3 (efficient cause) and (the material cause). 

and ^ ^ 

They are real, and not illusory. Brahma is eonstflut^ ^ , 

. BEeuce. th^ name VWift&dwaita. , . 

, V - The Dwaila system holds, that Spirit and Matter are not one, that 
tsfmra and Jiva .are separate entities. There is no merging of the in- 
dividual souls into the Supreme Spirit, even in the state of MuTiti. This 
school i^ also Vaispayite in its devotional propaganda. The great leader 
of. this, school is Madhvtcharya,. who lived some centuries after RdmSnuja, 


where near KSnchipuram 
centuries after Sankara. E 
^'■/’(('d'ftl^lfestation of Rrahina, : 



■ 






Thio Braliniopanisat-^Sra-Safigraba-Dipikfi. is a small selection of 
some Upanisad texts, to whicli is attached a Sanskrit commentary 
by an anonymons author. Perhaps the learned compiler of the texts 
is himself the commentator. 

An English translation of the texts has been given under each text. 
The translation follows the Dipihd, whose exposition of the texts inclines 
towards the devotional side of Brahma-vidyL 

. The DipiM's exposition of the very first text makes it clear that the 
Sagum nature of Brahma was to be placed in bold relief, before the 
Vedantic student. Nor was he content with this initial endeavour to render 
service to the cause of the Sagum form of Brahmop^sana. He does not 
stop*^ there. Text No. 31 preaches worship— such mental worship as a 
Vedantin is taught to offer— nis., his self sacrifice-the resignation of his 
little individual self to the great cosmicfOne, to realise that he himself has 
no separate entity, that the Cosmic One is the all in all. 

This spirit of Brahm6p4san& forms the key-note of the Dipika. 
Of course, the identity in nature of the Jiva and the Brahma is the 
prominent teaching throughout, and the mmmun bonum of life is to be- 
come at one with Him. And this is the goal which the human spirit 
' yearns after. When he reaches- it, he is in bliss. 

To reach this goal, there are more ways than one. The temperament 
of the seeker after God— the capacity to comprehend the great truth 
varies in different individuals. So, although the common object^ is to 



it i- 




IWTBODVGTION. 


(of worship to the Lord by the devotee), of prayer, will lead to the happi- 
aessof the Jlva, The school of thought to which the author of the 
Dip^a belong, respects .the spirit of devotion ; and holds that this spirit 
prepares him to approach nearer and nearer till his individuality is lost and 
the devotee is merged in the Deity. So long as the Jiva has woildly 
desires and ambitions to indulge in, the gulf of separation will continue to 
separate him from Brahma. Oomplete union will result by the forgotfal- 
ness of self. 'WT W % ^ Dose yourself then you will find the Lord 

is the pithy reproduction of this Vedantic teaching that finds expression 
in one of the hymns sung by a Sikh Guru. The path of Love leads to this 
forgetfulness. Aud tlie sacrifice of self at the altar of the Lord is the individ- 
ual’s highest worship, ai ailt “ All this, verily, is Brahma.’.’ This, 

hriags the believer to lo?e his neighbors, including the least and lowest 
of living beings. Altruistic regard for the good of others, to the extent of 
Sacsrifieing his . ovm good, is included in this path of Love. The truf 
V aUna va (the devotee of the Eternal Pervaderj is the true Vedi-ntin. He 
.to- .Ms symbol of the Deity, he sees in that symbol-^whether that 
' Threat Luminary that shines in the firraameiit, or fhe ima^ 

<S>lay^!.atotfa.OE metal ; whether such image represents the Deity aa th® 
.^'a.ther or.the' Motberi or the Lord ; the Bridegroom of the brides who 
seek their lord. The individual forgets his own creature comforts — 
bia own existence m a separate being, so intense is his dr her feeling. 
Bi such forgetfulness of self that euds in the merging of the one in:tlift 
other. ; This is the (parS bhakti the highest devotion) of the devotee 
.M bib Deity.- Those whose temperament is more of (the exercise of the 
|jtitdlect) and less of (love) — they take to analyse the MaMvikytid ■ it}i» 

;4great texteof the VeddntaJ and find by the foiue of arguments that Jlva and 
are dfi#.- ■ They meditate' in their ■cloieters, iiT'the a^iWde-of the 
of'the individual with the Omhxoa. • -Society diefafbs 
■ They' feel' at orie 'With' ^fim When ho dflb' .cdisa?^ 
'Jwtween Him and the subject of their thoughts. He does hot loudly 
hdtrihof his Beloved, like the Vai^av‘a, ^eiva?"ell«. ’^iktf'i^yo^. . 
’^jiS'iohd of silence, of being buried in his own thoUghte. May he find' 
way. Shonld any one' gUarfel with hiut bd^ause it is not 
^^^a|feiite,his'm'wn way of fea^Aing th'e goaf.?* • ''' 

The lover of his brother ^an, who goes to nurse the leper and dies 

K ioos disease#, sacrificing his.life in. his endeavour to do good to 
has as much title to nnion with the Lord as the silent 

i|f6s,Brahma ail rouad^ provided .the former fed 








I-NTBODUGTION. 


his Bxiffering neighbour did not proceed from semshness, tne iove oi 
fame, the ambition to find a high place here on the earth or in the 

heavep. 

No ; the pious service should be rendered for the sake of the Lord, 
for* the sake of Humanity. For love to His creatures, is iove to the Lord. 

It must be pure, unselfish love. This is the fimm ^ teaching, as given 
in the QUa. Compare text 92. quoted from DhyAnavindu Upanifad. 

This (unselfish service) ; this (a mind free from 

selfish desires), is the test of a true Vedfintin. 

Ved&nta is sometimes charged by hostile critics as a systeni of 
philosophy that corrupts the morals inasmuch as the sense of memn and 
teum being loosened, morality is slackened. But the accusation is mis- 
placed. A VedSntin is not to gratify his senses, so as to injure another. 
For fouch a gratification is suicidal. There is no another in the sig t 

pfaVsdfintin. To injure, another is to injure himself. A severe pr^ar% 
tory training is a necessary qualification to Vedantic study and the lea •' 
ipg of n VedSntic life. 

This training consists in what is technically designed 
(the fourfold methods which the aspirant has to practise) and the *«£ 

(the six excellences with which the aspirant is to he endowed). 

These are enumerated in the Vedant-sto and other elementary 

A severe ascetic training which enjoins the restraint of animalism, 
the indulgence and gratification of the senses, is imposed on the seeker 
of the knowledge of Vedinta. ^ ^ ^ 

IW 5 (Yama) and PPW ’> (niyama) have to be practised to chasten 
the life of the practical student. 

The following virtues fall under the head of ^ ^ ^ 

(AhimsS)— abstaining from the infliction of injury to another. 

w^ CAsteya}— -Refraining from appropriation of what is not one s 

-siir«P^(Brahmacharya)— Chastity. Sexual purity and continence 
:,(Aparigraha) a vow of poverty-the refraining from receiv- 
■ owfl nnBRftfisinff nronertv except for the bare maintenance of life. 



' 




Iq the face of it is it not preposterous to accuse Ved&nta in the 
manner that some hostile critics have done ? 

Far from unloosening the moral sense, the grand techings of the 
P!pani§ads form the basis of some of the great moral commandments of 
the scriptures of other religions whose missionaries bring forward such an. 
accusation against Veddnta. 

For example, “ Love thy neighbour as thyself ” is one such com- 
mandment of the Bible. This commandment can only be justified when 
viewed from the light of the Vedtnta. To the question, why should I love 
my neighbour, the answer is given by Vedfinta — “ Because thou art the 
neighbour ; he is no other than thyself. To love him, is to love thyself.” 
So also the commandment, “ Love thy enemies,” is justifiable on the same 
teaching of the Ved&nta. How else can you accept such a commandant ? 

It is by the aid of the grand texts of the Upaniiads ; such as 
^ ^ and that the principle on which such a commandment 

& based can be understood. 

• , - Taie then, O ye seekers after truth, to the study of the TTpani§ada. 

. liiay this Essence of the Upanisads, the Brahm6pani§at-Sara- 
SaigraW, Dlpika-help you in your study ! 
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BBAEMOPAmUT-MEA-DlPlKl. 


Note.^ — I n tliis text the Supreme Being is described both as Saguna and 
f that is, as a Being, haTing a form and not having a form. As one 

having a foi^m, He is to he medidated upon as One whose head is the heavens 
whose eyes are the sun and moon, &c., This is a figurative description of 

His form. 

But He is also the formless One. As such an one, He is to he meditated on 
as the Inner Spirit that dwells within all beings. The worshipper of the Divine 
! Being has his choice to contemplate on Him as endowed with a form, a gigantic 
figurative form ; or^ having no form at all, as the indwelling spirit in all 
ohj^ots* 

The sun and moon are His Eyes, viewed from one aspect. Viewed from the 
other aspect, He dwells in them as their Inner Spirit, i,e., their lustre proceeds 
; from His refulgence. Compare QM (XV 12. J ‘‘ That refulgence of the sun which 
i illumines the world — that which is in the moon and in the fire, know it to be 
; my light/^ And there are other texts to support this view. Adityo Brahma (The 
sun is Brahma). Brahma animates the Sun and is also identified with Him. 

I Bhisodeti Silryali. The sun rises by His fear. When the devotee turns 

1 towards the rising sun and prays, it is not to the material orb of the luminary 
I to offers his prayer, but to the Indwelling Great Spirit, from whose shine 
’tto'shh^rocBives his lustre. 

The identification of the two — the material orb and the Divine Lighter of 
itho , orb— has led to sun worship. The sun has a place in the pantheon of the 
five Gods (Panchayatand). Texts, such as Stirija atmU jagatastasthntafya (the sun 
is jtho spirit of the moveable and immovable objects), are recited in the 

5aily Sandhy4 prayers of the BiAhmanas. The sun becomes the Fratika (the 
symbol of Brabma). And Saguna worship has thus found support in this 
scriptural text. 

i So, too, the Nirguna aspect of the Deity. The Supreme Being pervades in 
I all, as the Indwelling Spirit in each and every object that we see. His immanence 
j in this-and other texts of a like nature. 

Ti'He is immanent^ He is therefore ever present. He is not far from us*^ 
arA surrounded by him. We are immersed in Him. 

■ This compendium ot ^rati texts has made a right beginning by presenting 
It) the reader such an auspicious verse, dwelling on the double aspect of Brahms, 
: and the Wirguiia, 





BnAEMOPA NISAT-SARA-nlPIKl 


% gfKPngt ^!^f?gTOT ] tCTqsgyg?; i 

?ff’c^Hn%57 5Ri«ji I I 5rte?r sTKRra^ 

ipf g% ¥1^ i j?^crj i sft# sj^ 1 aESRi^j^rmr- 

I ^ ’^T^^fcn sRfrerg^i^r \ srrtirt i f^sg* 

?¥i^ ^«tra^3riTTn?J?^^ 3m<5[ i^i ¥r% i gfii#- 

»i^j I q?«it ¥Rtrs i «^^^5f*ir ^ ai^ 

¥nwj 1 5^ 1 

2. Fire His head. The sun and the moon His eyes. 
The quarters His ears. The Vedas His manifested speech. 
The air His breath. The universe His heart. The eartt 
(sprang) from His feet. He is the Inner Spirit of all 
beings. — Mundaka, 2. 1, 4. 

Note. — This text supports the preceding one. The Purusa is described 
here both as Sagmyi and Nirgu^a* 

' 51^ m 11%!! 

I ^ I 11 I) 

Bi§«r I ^;%in5R?5r si^ i as^, usr^t \ >5“ 

I <^[1^ ai^ \ % ^ 

iP3^?555W "“ar ^sgirfir a^ i sisKt^^ar ii 

3. Verily, this Brahma is before ; He is behind ; Hfe 
is to the right ; He is to the left ; He is below j He is above. 
He is spread allround — He is the totality — the entire utiiversfe 
*-^He is'.the Greatest, the Supreine,— Mundaka S. (2:'' Jit- 

^ Note, — ^Brahma is unconditioned.— (not limited by time'&c.^&a) 







' : ’" , BmMM0P4mSAT-BMA-DlFlKl. 

^ ------- -t"’-' ' ~"'''™''""*” 

, 3^ Prafe ^3?l^ \ 1 

I 

I i?roFn#Tft ^ncrt 3?c?jg^?w?:.i 

1^* i 'ar fsiigitwsiir 
pp:rai^ \ ^jfT I 

fiK 1^ f5*P*5. ^ Jiiar^^FEi ^ffe^crar^^s^r^Eisa- 

^pjag#s^ ’T^’5% gr^sis^PBrar^it ^-. 











BEAHMOPAmBAT-SAEA-DiPIKA 


1 iOT^p!T#J3r j I }>HJ» 

5. One is He the Deity ; He lies hidden in all 
objects. He pervades all, He is the inner Spirit of all beings. 
He is the Presiding Controller. He dwells in all objects. He 
is the Witness. He is the Perceiver (the observer). He is the 
Absolute — not formed of Ounas (Sattva, Rajas and Tamas) 
Swetaswatara 6. 11. 

Note. — The text in the manuscript has — The commentary notices 
another reading which is found in the printed editions of the Swetas- 

watara Upanisad, 

means the jc^n troller of all, means the controller of all 

(action). ^ 

By we have to understand that He is an intelligent Being, not a blind 

force. 

He is the Witness, that is an observer of tbe actions of others, Hixnself beijig 
no actor. He being — separate, not mixed in the affairs of his creatures^ and 
therefore not responsible for their actions* He is Nirgima — not constituted of the 
Gunaa {Sattva, Bajas and Tamas), All materiaLobjeetB are formed of these three* 
Gums, Not so the Pur uaa—t^e,. dweller in the body, (deriyed . from and 

not the Purusottama (the supreme spiidfc). He is, therefore;^ not subject to the 
influences of the Gunas* He is free, independent of the Ounas> The wor4 
which means liberation (%^) is derived from this word This sensfr 

of the word is derived from the S4nkhya system of philosophy- 


' STOP!# fPi^ ^ W^sr hah ' 

^l^rT #n5pT5 sEigfWtt \ 









brahmopanisat-bara-dipika 


6. From that Deity have sprung the various gods, the 
classes of celestial bein^ called Sddhyds ; men ; beasts and 
birds, the vital airs, the cereals (rice and barley &c., &c.). 
From Him have sprung penance, faith, truth, the Brahmani- 
cal life, the fe'iistric ordinances. Mundaka 2. 1. 7. 

imii 

( ^ I ? I ? 0 

ttlif sigpm ^ ww* 

iRsr srsRptr s!ig:i^5cr5| ^crr; i iiwf air® ^ 93 #- 
WJ fitot ?nii 3?^ spra-j trrqfTf^r^® 

^ ITtWr: IFCT f WOT- 

i airai 

^rgroj i ai:air ^ 

^ta5r ?^s I ag: 3? asf 1 ^ri^f 


7. From Him have sprung the seas and oceans and 
the mountains. From Him flow the rivers and streams of 
all sizes and shapes. From Him have sprung all the plants 
and herbs and juices and fluids. The world of matter is 
sustained by Him as its cause. — Mundaka 2. 1. 9. 

Note. — T he above is a continuation of what is stated in the preceding text. 
Farther elucidation of the cause and effect theory of Brahman and the phenomenal 
world is given in the next text. * 


iTOiuft#9T: Hstt, 

V';'".':- ; /■ sj 1 ? m 1) 











BRAHMOPANISAT-SABA-DlPIKk 


a^ga n ^ ^ shot wgi 
5Pr swcT'?^ iiH?r f^s h <i u 

8. As from the intensely heated fire thousands of 
sparks emanatei of similar colour and size, so, 0 gentle 
disciple, various objects emerge out of the Eternal One and 
merge again into Him. — ^Mundaka 2. 1. 1. 

srrwf^ mm irh 

( 50^ ^ M I 5 I ) 

cc^ sr9i^re?it a® 

•Igpmr l^^rart 1 snw: sai^^ gtgi;s snairqpr 

^Jll^RSiTRT^srai^J I STSTRf 

stPT} ^?r5 ^ !3^* 1 * 1 ^ 1 % sil^ s^=5rnp§r 

^ “sr I arw^^vsq* i <era?a#r “ar 

•ar tua^ qrac^l& i g 'g td ^ ¥n^5 ?ifera: 

sricrf^iarl^Rr «3C«r iimr a rf ZB or ^ ^ CT sirrMa^ u ^ « 

9. He, the Atma, is subtle and is perceivable by 
the mind. In Him enter the vital airs of five kinds, the life- 
breath of all living beings ; so also the mind, all are merged 
in Him. He is reflected in the pure mind, like objects that 

are reflected in a clear mirror, Mundak 3, 1. 9. 

' . #. ' 

To tlie enquiry, as to why is this difference in the size and shape of the 
evolved objects, when their cause, Brahma, is one, the answer is given as follows : 

♦ .«N . 

‘Siren I 

— iibJ2^-J2k : ♦ VV ...*-■ -_.*■■ .. . . rs * .. 

vTWrr srrqsT ^ w ;; 

^ m sTRr^TjrtSM^ ntow 
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* , 10. Just as fire is one when it enters into and burns 
material objects and takes the shapes of the objects it 
enters and burns, so does also the Inner Spirit enter various 
.objects, and appear different in shape and size. — Katha, 5.9. 

To tlie enquiry, whether Brahma is affected by the nature of the objects 
through which He pervades, the answer is as follows : 




feciti 51^1 5I5|RP^ ^ 

|;:#w ps 

Just as the 8un.— the eye of all— is not affected 
by thh defects of the eyes of men— so the one pervading 
Inner Spirit of all is not affected by the troubles of the 
bhjects He pervadas.— Katha, 5. 11. 

To the question why is there variety in the Universe when Brahma is 
one, the answer is as follows i — 









BBAEMOPAmUT-SAEA-DlPlKA. 


12. Brahma is not separate from the worlds Tarionsly 
designated, the Mahar, Jana^ JTapa^ and Satya. Neither 
are the ruling gods of these worlds separate from Brahmaj 
nor are the several regions above and below the Earth 
separate from Him, nor the Earth itself. In Brahma all are 
interwoven. Nothing is separate from Him. Atharva f^ira 6. 

Note,-— There are seven lohas (worlds) mentioned in the Hindu scriptures 
They are Bh4r, Bhums, Swar, Makar, Jana, Tapis and Satya. Each of these 
is the habitation of beings fit to live. These lohas have their own ruling gods. 

The supremacy of Brahma who pervades through all, is declared m 
follows : 

513 asrrefNRT ijTi I 

' i:(a^ ^ I ^ J I) 


s^rair «!i^rdar<an 


13. The sun shines not in His presence, nor does tbe 
moon \ nor do the stars ; nor do lightnings flash ; mhdh 
less the fire. All these luminaries get their shine firdm 
His light.— Mundaka 2. 2. 10. - 

Note. — As the light of the lamp is to the Sun 5 so is the Sun to the light of 
Brahma, ; 

To the question may not these luminaries have their separate entiti^ 
independent of Him, the following text gives the answer in the negative : / - 
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r 14. Nothing was before Him ; nor after Him— nothing 
in the past, nothing in the future. This immense universe is 
pervaded, by the measureless length of His feet and head. 
*A11 that is above and all that is below, all is pervaded by 
“Brahma.' — Atharva Ssira. 6. 

■ To the qxieetioi), if He pervades all, may He be not visible to all, the follow- 
ing is the answer : 

•ig; ^ ihiRh 55191*4 

pj5iSp%T 

V . ■ UUH 

193 p^j^^wicT ?9Rr?Jt5 

#r; 99555 9W^^ 9 

*1^9% spbi9t p9s uiIt ^ 1 : 5 ? 

3^^^*^lt^f^< ^ f9 5S ^ T9 sp9t^5, 99nfiS51^rt9t 9 : ?T WIT?K^*Wt ^*9^99? 

' ' . . ■ 

-Ue cannot be seen by th'e eye ; nor described- 

the tongue ; nor perceived by the presiding deities of 
i.th© other senses. Nor can He be controlled or propitiated 
■ by , acts of penance and austerities and virtues. 

the divine grace of knowledge, the man of pure in- 
; 4mlion, whose Sattm has predominated over Bajas and Tamas, 
'-P’itn when he meditates on Brahma 
S. X. 8. " ':.\ ■ ^ 

Srf NoIe. — W hen the cosmic honsciousness, (Voiced in the m^avkkya »«P( 

^^MSj '^'jwilyj is Brahma) is awatened jp the seekfr , then is he immersed in 

^^fcBiteffii#a#>Pres©n®©.' ®lu^ is‘-&© iVedaatw vl^w oH fehma,- 


Mi 
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crfrT3?rR r^TS^RT ^TTRIRRRm 

(?tgT>« 8 I n i) 

^ «5C« %Tf^ t3*?T ?? 'at flpaT^ #it 

5Ef: ?T 8ft¥T q ^ i = di ^l^ an^'^ 53*^ 

t^* ^psrrar fJif ?trfM <81 tRSiPSK* 

16. He, the One, dwells in each and every living being. 
In Him dwell all. Knowing Him as the Deity — the power- 
ful Ruler, the benefactor, the worshipful God — the devotee 
attains absolute peace. — felwetaswatara, 4. 11. 

The above finds stipporfc in the following ; 

I 

^ ^ I ■, || | ^ 

% ». Si? I ) 

«rt ’TT^waiJ ?niT^ir*^OT<Kt 5f*ii ^ iRlpw» 

^spraws «r fm 5ni ^ 6b^ srnwri^ 

m fw 3jrf snMi 3Kwt f 

tiwPSF ?Eg^ fci;; #i[4 ftigpn# 

areSiilr ir^5ii%%; gilf; 

f i^ C%T q-r i l va t acg t gSPST 

^ ,;_ ki-.” 

17. He is smaller than the small, lal^gei*^ iito 
large r He "is the soul of the Universe. , P©. dw^#lfeL the .; 
hearts qI His creatures. By the grace q£ the Greator,, |hi^ 
devotee' sees Him as One who does not act. Seeing. Him^ m^ 
His glorv, he attains peace and his tr6ublesome,w<loubts^®^^ 


ij ndi ‘Wi^ weilet' in ,1)^ 

ip tie f oB^ii 
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5 !FP?mT sr^^ ?r ^ w w w 

%iT wm 

^ I I ) 

* i w »ti gw g^ ’g ^af g iswg 1 g 5^ ?% ^rag 

f qrat i R gw m w c^t fqr ■ST ip? gi^r ijfcrw^Rsg^Rift g 
«^p?i« « ^a i^^qw f cq ;gp |% khvm . \ gg?(Rm f# 

uimr asgf ai* i\ 

18. Bralima is not attained by much recitation of the 
Vedas ; nor by the force of intellect, nor by much hearing of 
4b.e Vedic scriptures. He reveals Himself to him on whom 
He has gi-ace- Such a person realises Him. — Hatha 2. 23. 


^ witii 

: %f ^ ajjgi *^5Nr ggjj ssraw^arrOTig ^ azgf 

^i«3rr ^ g Tlt g OTsg^ ^ETflRR 

ow» 

? " 19. Brahma is One~the controller of His own self. 

in all obiects. He multiplies His one form into 


' Blessed is the portion of those sages who patiently seek 
Him, not of others. — Katha 5. 12. 
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plienomena. He is the animator 'hf the Sense organs ; 
the greatest Conscious Being among those who are 
endowed with consciousness. He is the One who fulfils 
the desires of the many. Eternal peace is the portion of him 
who realizes Him — not of others — Katha, 5. 13. 

^ sNtofewt M sr?sTi^ i 

Rr4 ^ =5r ctwrfet 5mt|?w gwsRimtu 

( ^ I i) 

%f% 5rRr% surot §rw%r 5i sufifsigfer i 
ssINfiot *fat^ i8 fe i 4« TS[ a t 'j^w^ciwiwwi. mm inl^- 

^akit s^ift ijpr 

’ ■ 21. He seizes, though He has no hands. He walks,' 

though He has no feet. He sees, though He has no 
^e hears, though He has no ears. He knows every one, 
though Himself is not known by any one. The wise call 
Him the primeval Being — the ancient one. — Sveta. 3. 19. 

■ Note. — U nlike ordinary beings, He can see, hear, catch hold of and move 
abont without using the organs and limbs of the body. The Supreme, Bein^,' 
according to the Vedic seers, is not anthropomorphic — He is trans^detital. . 

^ ^^iciTR (hadlv^wig i .. 

asbs.§fcsa!jeUjirati 3Hsi.5!isJaii;i 
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njiar stpij i wt ^ icr^ 

W Ti^ n f ^ ^ sr*w *13? w^FC’ioJTSRjrani^ra’^t 

22. He is the eat oF the ear; He is the mind of the 
mind ; He, verily, is the speech of the speech ; He is the 
vital air of the vital air ; He is the eye of the eye d.he wise 
who realise Him and have become freed of their I-ness 
(individuality), attain immortality after departing from 
this world. — Ivena, 1. 2. . 

UJoTSS.— Brahma is the seer, the hearer, the thinker. He works the organs of 
the body to whom is popularly ascribed the powers of seeing hearing, thinking, &c. 

♦ II 
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than He is the seer ; no one other than He is the thinker ; 
no one other than He is the knower ; He is thy self 
the indwelling Spirit — the immortal One. — Brihadaranyaka 
S. 7. 23. 

Note. — The teaching of this Vedantic text is that he is not an abstract an 
airy something, a blind force ; but that He is the ever-present Great Dweller in 
the head — who helps us as our Teacher and Guide. Oompaie QM— 

■ iitiPW. sEJssTTWit I 18-61-62. 

The Granth S4heb of the Sikh Gurus adopts bodily this Vedic teaching— 

i iff05c: sm?: *0% 1 505^ WQ Ji 

, l ^ ^ ^ STTrn^f 11 

m ^ si^ ^ strarir 

0fgt ^ ^ t 

I 3J#f| H U 

25. He from whom all these objects have sprung^ 
.on whom all those that have sprung subsist, He to whom 
they return and He in whom they merge, He is Brahma, 
him, know Him. — Taittiriya, 3. 1. 1. 

- . _‘0!|'g[P5P0i0^''<UW'g;i , ■ ' 

'y''.V;7r 7‘^iVrt.fri-'V€ :> 
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BMMMOPANXSAT-Si EA 


^ *| 5 ^ s«t«i4iKl^%r sinip^ 

•5pRfW^’5W*T ^ ^cTt lB55^ITra^?5R3r* I ^ *4^(il'sWr^ 

srflr%5rj m^mn\ ^5^ i ar^ st^ ^ 
ft MR^^-uftr sKwftcf i »!3 ^• 
19^ »j9?i#F95i5tTi I PirarpRt afasr ?rar 

grar ^nser* ^inicn^ ? 5 W|g[^p’®[^ipc»Jiw 5 S ftwfci f^^jnrar- 

wag h « 

26. He is mind — the propeller of the vital air of the 
hody. He takes his seat in the heart and rules there. The 
wise see him with the ken of their intellect, as the embodi- 
ment of unending bliss. — Mundaka, 1.2. 

^ ^ ggif 

H’t'sn 

^ ai^Tcnr sigft^gT ^ S^* 

^ gict g ^ ^ 3 ^: ^ spfmmm wan ^*#g- 

I 9 Rgi iHRftff ^wjn wtroggir Bpit g^swg. 

gqrg g g^ 1 a g?fi *a^ 

iwf %af fgj g^grilct ?gifi?sng: i^'su 

>1 :- 27. He lies hidden inside all objects and is not visible. 

VpEdy by persons of powerful vision that can penetrate the 
fnihiitest object can He be seen. — Katha, 3. 12. 

' ^3 Wcgr%si^gg} wdsrr.* 53 % ^ ^ fflgi 5ffwW* 

'^gfSH? \ 

pyt ii ’ 

'f^t iu>;n - 

; i 'si’ g^ '^ ^ sgT aiPff^ aiftr srag^ 1 ?ipt 


I 
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w sTO^s I ^Stlsr i M®if^«P!ira^f?fri 

4':§'«^'^'?T ^WJ i «!rfpii ?^I5F“' 

so^: 11 i^c It 

28. Out of His fear does the wind blow ; out of His 
fear does the Sun rise. Out of His fear does Indra (the rain- 
god) send down rain. Out of His fear does fire emit heat ; 
and out of His fear does Death— the fifth god — run (to carry 
out his commands.) — Taittirtya, 2. 8. 1. 

Note. — These gods are but the working agents of the Supreme Brahma.' 
They perform their duties in perfect obedience. 

f3|Fff I ^cNipai^j 

5r?3IIc^ Wrill rv 

m ^ 1 ^ h 

^ f %fUTtHll%5i:TOT is^ tR5.« 

' (^ra5Ri ) 

^ {l i ^ I gr^ 

iU«. R ^ i 

29. He who in the beginning (of the creation) begot 
Brahmfi, He who supplied him with the Vedas, That God 
do I resort to for refuge in my desire for liberation, He 
who manifests Himself before the mental vision of BeeJ%^ 
Swetfiswatara, 3. 12. , _ . - ^ 

Note.— T he liberation -which the devotee seeks is , freedoni Trcm th< 
condition of limitations. The finite (JIva) desires to be merged into the mfinih 
(Brahma.) The disappearance of the individual consciousness hy ^ advent© 
?!f'fjifflCc«BU'e'<?«i&cionsness is t^e prayer of the seeker. ■ 

ii;&lv;.;:V «rfer. i . ' ‘Ij 
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^ q:?3n^cR3 'n^^wt ni? ii ^o » 

30. The Mighty— the Inner Spirit of the universe, 
dwells in each and every object — although one, He appears 
as many, like the moon on the surface of the water. 

Note. — Though the moon is one, yet he appears as many. Eeflected in the 
expanse of the sea, it looks large ; on the surface of the water in a small vessel 
looks small. So does Brahma — the One without a second— assume different 

ioms. • • ■ - 4. 

i[gn^ » , 

4^1 i 3 ;y f \ u s ^ m jwki \\\\ » 


■q nil StflWTOOTt 


' sgjqfNprr ^ gR^ 


srniifJRr arniF^re^ = 

91®% ^icr?nTfF?rf^?r swt 

3X. Let salutations be incessently offered to Hirpr^ 
the One— the Eternal — He the embodiment of peace mov^s 
among those that are wanting in peace — He who move® 
inside, in the form of the vital air, and outside in the form 

V ■ ' |?qTE,< — The commentator ohserTCs that the Balutation of the wise devotee 
i§ .approaching the Lord with the prayer that his individuality he merged 
in that o! the Lord, 

^ I ) 
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m sEtvmStr Sw» siipks' # 5 s% gff 

seqr ?rcq^ 

32. He is indestructable. He is boly. He is the 
highest. By realizing Him — ^the Eternal one — the aspirant 
obtains what he desires. — Maitreyi, 6, 2. 

55Rj^)t 5^ I 

\ 


^ 53^ i ^ ^3 *pto 

mmt fer 5ft sfi^ 

*r^rcF3^1?agf^?nq^ s^rf^ sirfer to- 

g^ g q^qi % 5^4 ^ W«RKW!J^ 

ifTT ^ »I#T ^ ^ITPI Si&cq^ 

frai^f^ifeit q^«5S3Tai^ sTO’a# ig:*F5f 

33. He is the : Self-Existent— the Blissful— shining 
yrith the colour of gold. He is the Creator — the liOrd# The 
Vedas have sprung from Him. The wise seeker who has 
realised Him as described above, shakes oS his virtues an<l 

vices and identifies himself with the Universal, . .. .•: 


?ra ^ litw n ' 

ipr* iirsn ^ir t. \ ; 






gil l 


. 34. Bralima does not think, though dwelling inside 

•flie seat of thinking. He is beyond comprehension — hidden 
(in His mystery). He is beyond us. Let us direct our minds 
to Him. He is without symbol not dependent on any one. — 
Maitreyi, 6. 19. 

Note, — ^Tlie commentary quotes Glt&, XV. 16, in support of the ahoTe and 
■Bftys:- , 

^ srf^i^ 

i.e., let the wise devotee merge his thoughts in the Supreme Being. 

?R5r I 

1 ;; V ? I I ) 

«. srr^itcRiWf 


•35. As sparks emanate from fire, as rays emanate 
from the sun ; so do the vital airs and other constituents 
emanate from Him and merge in Him. — ^Maitreyi, 6. 26. 

' Note. — ^It was stated in the preceding text that Brahma is {,e*. He 
not stand on any. In this text that declaration is supported by the statement 
th^t Brahma does not owe his existence to any other than himself — and the 
manifesUtidns emanate from Himself and return to Him, 


rv^wi^ sw5P:ferj mrnx 
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IT 'ST 55r{ ^Rqwj p^w w qmgsjrj 
«cft5!|§t « \\ » 

36. The Dweller in the body is heavenly (pure and 
self-luminous) — without any form — is inside and outside — 
unborn — un-dying — without mind. He is so fair (lustrous)— 
greater than the individual self (Jiva) — ^Mundaka, 2. 1. 2. 

Note. — The reading in the printed Upanisad is — The manuscript of 
those texts has and the commentary explains it by the words TOdfti: mmn cpc; 
Compare Gita, XV^ 18. He is 

'r u^fFTTu: i 

fu%n- iwm 

( I I s I ) 

HIT I ^ sri^«r ^ 

50 1 5iT5^T9rit|[ ?i3[r wji I 5rer?Rift[ \ 

«r 'T5[n^ I 

snftmt ^sr p? ’Kttt 

?i 5 % I ststrt »r^ gftg ^ mi 

^q g gs rrf ia ^ jiruRO^: w^rdl# nflngf 

tsarsTT^f asni^s^rrsipRiri pt i^iwjrail ^s^mt i p: gfliH 

snsr^ ^TW! ^ctt* srfirfs^fT: 5r^ ^Pest^ asri^fcT ^ppit^Bgsr 

^ftr w \i u 

37 Know Him to be existent and non-existent, ador- 
able, incomprehensible, beyond the reach of the intellect — 
lustrous — smaller than the small. In Him dwell the worlds 

and their inhabitants. — Mundaka, 2. 2. 2. 

* * . 1 , ‘ 

Note. — The commentary gives the alternative reading, (adorable 

of all— good and bad — the Suras and the Asuras*) 

.-‘‘■i ■ g*|w 

'r Harai^RsitfJW: 
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^iRjpEigtTwf^*^. •asr^’v^* 3r?^nrat% ^flrj i 

5te% 3 ^ I 

St% \ rrel^ >^3^% «E5£t«T% cTcq^jw^iantfcr w 1 

itp ^e f W t f^TcqflcT ll^'T snUT cl^ HfT STTOT^nf^ 

m^A ^xmx *R ^f^f wri l :% T 1 '^^m- 

iNm: i wmx ^T5PT sErfgicJR^ wxt tj^(^ uVii 

38. Know Him, 0 gentle disciple, to be the imperish- 
able Supreme Being. He is the vital air ; He is the living 
Jiva. He is beyond the reach of words and thought — 
(unthinkable, indescribable). He is the real. He is immor- 
tal. He is worth knowing. 

t ; ::^OTB.— THe text of Munijaka 2. 2. 2., partly agrees witk the ahore. 

The commentary labours hard to show that the 'wpwi "nmW’ {'the great 
4Maratbn, “Thou art that”) has been explained in this text. The identity of 
with ‘*thou’* is to b© mad© oo.t by the expressions Hse(J her©.* Foir 
instance, wc, the indestructible, is the ?iq (that). Compare ’SF’if ix^ 

The word points to the living self ^ (thou)* By in the 
meant the {mn the subtle body— that survives after the fnortal 

remains are disposed of by cremation or burial. 

sfWt tif tflf: I 

..iw'l ' M sii^wu^ r %S! iRtn 

#? m m ^x^i itansi^ ^ 

mar^3^t jr! 

3ir%3 w=?JT ^spsiir^^^T 

«rj#rat nr fisa u crfrpnr 

mA3 wlrf^ 1 "ac^JirreR ^xmx ^wsOTiirt #3*. 3 *t^ 
i^i m ,1 n H 
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39. In that Brahma abide the heavens, the earth, the 
firmament, the mind, and the vital airs. Enow Him to be 
the One — the Self. Dismiss all other talks. He is the 
bridge that leads to Immortality (the liberation from the 
conditioned to the unconditioned) — Mundaka, 2. 2. 5. 

Note.— B y heavea is meant the celestial regions. There are five or seven 
such celestial worlds. 

The Earth has seven regions^ Atala' Sutala, TaWcila, F^tala, &c.j &c., 
The firmament is the Bhuvav'^lolm^ the abode of the spirits of the dead before 
their rebirth on the earth or translation to heaven. By mind (in the text) is 
meant the mental world. In short, the entire V irat (cosmos) stands on Him. 
The commentator cites Glt^, XVIIT, 66 to' ^ ) as a parallel 

teaching to the words tot ia the text. This verse of the Gttd is' called 

mn nm — the final teachihg of Srikyisna to Arjuna and, through him, to mankind. 
This TO TO is also called the |)ath of refuge— the resignation of 

one’s seif to the Lord, — absolutely. ‘ . 

Dismiss all wranglings, all speculations ! Take to Him^ and He will be 
your Saviour. This 'Hfis to (the path of devotion) is reconcilable with the" 
Vedantic teaching of utoJI ; for does not the merging of the Jiva in Brahma 
mean the renunciation of the lower self — its losing its individuality— in the 
cosmic Self.? 

Prom the most ancient till the latest days, Hindu seekers after higher life 
have made thefr goal to be at one with the Supx'eme. Sikhism, which though 
considered as a protest against Hinduism, has also the identical teaching in their 
Granth Saheb. What is (Sukhumni)? It is the merging of 

the individual ray (the human soul) in the cosmic (the Supreme Sun.) That 
great Hindi poet,. Tulsidfisa, notwithstanding his express devotion to ESma of 
the R&m^yana, soars at times to great heights of thought and gives out his inner 
aspiri^tjoni the wish to be lost in the Supreme — ^In his (his devotional 

Lymns)’^, TuMda^ foot Only inclines to the teaching of the Vedanta the final 
goal of the soul being at one with Brahrna, — but also to tbe toto doctrine— the 
illusory character of the phenomenal world. In one of his hymns {Vifi^y'a 
Patrika,-^page 190. Indian Press Edition) occurs the following , 

’ i , V : : ' . I ^ 't' / 

v^'; ■ wj i ^ ffrft )i ' r ' : 


: excellent edition of this work Jhas been published by tbe Indian Press of 

fcbabad with the very lucid paraphrase and^ explanatory notes and vocabulary of 

ally redCunds to that Pandit’s fs<^holar^ .The Hindi, public is 
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Eptglish tarnslation,—Thj abode is in the ocean of bliss. In tby ignorance 
why dost thou die suSering from thirst. Thou takast the mirage to be real ! Why 
dost thou immerse thyself into it with a feeling of delight. 

Such ideas haye before found expression in old Vedantic texts, and bave 
been re-echoed by the modern saints of Hindusthan. 

Identical also on this subject is also that great iconoclastic foe of Brahman- 
ism Kabtr, who sang as follows : — 

^ I if# I 

^ *5*1 'SJt# ^ U 

'jjOT SIT ^ 5K #5rc, ^ i 

^jicTu iw f%»?r .fc w, wsn i>R§r I: i 

/ipit vrrl #«nr(T# I: I 

Engliah translatiori * — The fish is thirsty in hia watery abode I ! f. 

I see the spectacle, and cannot help laughing. 

The mask lies in his navel. But the muskdeer seeks every blade of grass 
outside (to find out the cause of the fragrance of the musk inside Ms own body). 

The Omnipresent Brahma pervades every object (on this earth) but the 
seeker wanders far and wide in search of Him. Men lacking true knowledge, 
of the whereabouts of the Deity wander hither and thither — sometimes to 
, Mathura, sometimes to Hast, 

Says Kabir, hear 0 ye saints, the Eternal One can very easily be reached. 

The Vedantic ring in this hymn is very clear. The belief of the 
Mohammedan Sufis of India is too well-known to require dwelling upon, i 

JsrcRf cT#!" I 

sqJ^sqtOT sifilfer: H 8 o 11 


40.- He is all-knowledge — all-pervading. His glory 
rises from the earth to the heavens. He resides in the celesr 
tial capital town of thd heart — Mundaka, 2. 2. 7. 

Note..— T he attributive of is tautologous after unless we take 

S e root, meaning to find, . . 

'is the figuraliye expression for the heari ■ ' . 



Jg|£ 


nWASMOPAmUTMRA-DlPIKl 


^ TOri lr i 

■^ N — ‘^- ■..■.... 

ff^Ussi Igt V 


He wlae ie free from Majas and Tamm- H@ is ■ 

iiig— ifehe iiglif of lighfp. Tlie wise kijow kim,---Mtt3^aka, 

2. 2. 9. 

»-T}ie coram^aUtor 4^W63 %lfrQia'ii (Bjafejaa) + %5 (Ipy^k ^ 5^ 

n»gi8as ,5t0 1? 1 

The lisavi is the seat of God. Co.mpare Gk^ — 1.8. 61 — Brahma is fhe 
of lights — Pompare G Itat — 15, 1?, 


( gwsgsp ) 

g n. g ^«n r> ff ^1511 ^ i pi ^g rra 

1 «4i«|5ll'«- 

?graicn|grrwfl 'eppi i «i«ir 
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air ^ ts ^ » 

«ra: wfft isft 4 !Rni: #rtRt^:U8^n 

( > 

tc^ 5HTOT *3^ ^w^jS^icraT apcf aft# ^ 

ppt^##r(cl^t SS^:* ^TRPTS 

igfa jflft *3# s^Jwn^RF^arar 

|li^^ I Bgr ^^ ^ sr* ^ i fi^j^rr tra *3% 

^’gt ^ gW T '«r \ trasrrain^ i 

«t?R^ > *i4fi 4 ?a < f I §Jc*i i 5J3 3?ft 

g^s r rg ucTt ?Enfl^: it st#** 

4 =5iOT5 5ir?n%tertlTif45r w%5 ^ 

wift sritefSwra: w w 

:■. 43. Brahma is always attained by truth, by penance, 

by perfect knowledge, by Brahamaeharya. Inside the 
Body is the Dweller — the pure, lustreful One. The saints 
see Him — they who have controlled their passions — they who 
have freed themselves of their vices. — Mundaka, 3. 1. 5. 

NoTJK.—Saty a has been defined as having the meaning of viewing things^ 
impartially. 

. Brahmacharya, according to the commentary^ is the renunciation of the 
fruits of services to God. It has also the meaning of all those who associate 
with men who constantly study the Vedas* 

‘ u 

3PTf^ HTOi ?I#T W I 

gra^RTOT m qt fW^na; ii^an 

( ^ I 5 Ul ) 

^i?En%5fT ^^rarff.* ainut ?jt 3 *i5Rj ?w ?3 
ifetr Jimf I ft i xer^m #er* 

n 3^ ^rraf-iiTflnW'wt 
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ti ^ ^ q<*ci^n?3!ji?:. arstrfe# 

naati 

44. Truth, alone triumphs, not falsehood. Truth leads 
to the path of Brahma. By that path do seers walk — they 
who have attained all their desires. Through that path lies 
the seat of Brahma. — Mundaka, 3. 1. 6. 

Compare Gita II, 10 7. 

wft ^al%tfq T wr q:«r « 

JiTOW! fera: n « 

^ 5iTO?n!rj ferat ¥ra§tflr 

^%rtFT ?cjp|5 UHM« 

45. All the so’9ereigns of empires that are seen on the 
Earth ; and all the rulers of heavens, Indra and others, such 
as are heard — all are pervaded, both inside and outside, by 
NSriyana. 

sfNmF*rare!i 51=^ Sterne H 

^ sn^ ^nsTTO wm ^ i 

i\ II 

( R I V n u I « l) 


m. <a g T tffiTOi^ 5t M mipnwRm ^ 

?r0ni I^W5t^F5F#[w4 ST Fugc. i %st 

Tgn? §t 4ITUTjgi3? ISTi^WS^’gj^<f 31TST% % S^fcT I ^ gTTFWK {*51% 
ITT'T^T «rr TOt) H ST??Rji^'Rft S|5rTf^V£R*ar ST ^ ^ 


46. Words fail to describe Him; the mind fails to 
apprehend him. He who knows Him to be full of bliss, has 
iJfp;; fear, from 'any one.-^Taittiriya, 2, .4, ,l.,and;2.^6, .fe. ^ , 

'. ,ijoTE.—Braliam has .been 

blis®, let , him. yeacl}- t^'jfonntambeaia of ^blisS. 'nwi., 
m 'feaS'’krjae#;frow' tod 'Wbo^is otber than self 



?i5ir ainir*. sret^ cRtf^ ^ar irrin- 

gra«rt?r?TOn^ ^itw 5 #r 3?^ airal 

fl#it^5(^ € f*itk l tB?€ j tfa t > #tt% 

47* All the Vedas sing the praises of that place ; all 
piendhceB ai*© nndergone hif the attainment of that placi* 
Men observe the ordinances of Brahihanical life to reach that 
place. That place do I tell ^on in brief.— -Katha. 1. 2.15. 


«nfr ^ CRT^RFRI^ «niT 'TC TOrTOI STW 

B ii<2 II 

4®. ^hat reihge is Ibest ; that f efuge is the highest. 
Maying attained that refuge, he is honoured in Brahma-loha 
tthe world of Brahma. — Katha, 1. 2. 17. 
gpitWr arw ^wm i 

TOiRT ft ^inw ^PfRT mm i 

a^ia 

3|; tihsfhn WIteJ fW*, 
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i ^ ^sgrllr- 

s*ir$!5^^ I ?Jtt i ssRpmai’ig^s?^ ail 

n § i cccni?! asr«^ asRr it^ m^‘ 
n n a'*, w 

49. Sittiag he travels far. Lying, he reaches all places. 
Who else than I can know such a Deity — ever intoxicated 
with Bliss ? — Katha, 1. 2. 20. 

ismsif sr%t i 


cTI!’ 

w ?rri% 1 3i w t^]tf^OTT5w:%?r 

nfRT wt|«?cr«n 553r3!iw% ^ 

strnNj ?r^ ^^^icrrcin^ w^gr tSk cccrti^q^c^j^?:]# ^ 

5f ifl^rtREtfiwras II V II 

50. He who has no (physical) body (like ordinary men) 
and he who dwells in bodies that will die, is great. He 
pervades all objects. The wise, who know him to be as des- 
cribed above, are not affected by grief. — Katha, 1, 2. 20. 

I 


(^sa^ ii|4H I) . . 

?i^^i5Eg[fi55pcf|;jcf ^ni#f5cr4 1 ^wil 

iS^iTOTgRj;, I ^scTQsrraraq^ i ?r«ffsi5# 

m ^ TOj 

ii!t^ f '5r I ?iq, ' air^rai^ '^#1 '-1^''%^^ 

'ippcissTfs*?^. ii-Hl, O '.' ' , 
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51. He is beyond sound, beyond touch, beyond colour. 
He does not waste.— He is Eternal, -r-He is Bliss. He has 
no desires. He has no beginning, no end. He is greater 
than the great. A man who understands Brahma (as des- 
cribed above) is saved from the jaws of Death. — Katha, 1. 
3. 15. 


arnai wsrrf^j 

iratlcrn' l *I! 

J 5f sftsfKwiff 

^ j >3 I ^ ?raT JT5i: sn5#^*?%?iT5 1 

%rNT5!rfii‘3t#?j^ w ’'n^Sr I ?T^raT?5r sjKra^ff f^^nsrr 

iStqtg: 5^ t? 

M Hr h 

52. The dweller in the body is of the size of the 
thumb. He is the Inner Spirit. He has always* his seat in 
the heart of men. The seeker should separate Him from 
the body diligently and patiently, as one separates the reed 
from the munja grass — Katha, 1. 6. 17. 

Note — No statemeHt of actual size is meant by speaking of the Inner Spirit 
as having of the size of the thumb. It simply means He is a sujbtle^s^^ 

Here the spirit is described as hidden by the covering of the physical body^ 
as the arroiv reed is enclosed in the Munja grass. And, as the latter is separated 
from its covering, so should the spirit be sifted from the material vesture which 
Rovers and hides it 

Elsexvhere the spirit is described as being concealed in the body, as butter 
lies hidden in milk. He is to he churned out. He is like the oil in the Til seed. 
He has to be expressed* The art of uncovering Him and churning Him and 
Expressing Him. is taught in the Ved4nta, the Yoga and Bhakti S4stra8. He is to 
fee evolved by constant application of the mind to Him, 
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5|3 WC3R 5rc«KS?igW'«iif I 

||i|||i||i||pt 

1 a^rruT l ?rt^ swr | 

c# I ^ ^RRit 

53. He who is inexpressible by speech, He by whose 
power speech is utterable, know Him Brahma. He is not 
what is (ordinarily) adored. — Kena, 1. 4. 

Note. — The material forms that are worshipped as symbols of the Deity are 
not to be considered as the real Brahma* 


ftfir Hv«ii 

utf j aitc^ 3iRlrf| i i ’5^? »^«n 

54. That which the mind cannot comprehend, He 
who gives the power of reflection to the mind know Him to 
he Brahma and not this (the material symbol) that people 
adore. — Kena, 1. 5. 


ST I ^ wn wnPr m 

H n 

55. That which the eye does not see. He by whose 
r Che eye can see, know him to be Brahma, not this 
b^peisrole' adore, — -Kena, 1. 6^ : 


IkSI^ 


»i 



BBAEMOPAWIUT-BlRA-BtPIKi^ 


qBtT#T 5T strftrfit ^ awrt 5n#!i^ I 
a^r *3 W? ap/l^i<naSr listen 

{ ^ *r 9 1 1; 1 ) 

snp ii#ff !| in@G^ ^ 9(41^ sTPns sn#?i^ ^ 

56. That which does cot breathe with the vital air hut 
ije fey whose power the vital air gets its activities, know 
fe[im to be Brahma, and not this that people worship,"- 
Kena, 1. 8. 

air % Jsn^ # 

?T 5T ^latspiL I 

( ^ 9||lfil ) { Sl=i0| ) 

^ t siwprilT i 

^<gFtf^<5csSrair'sr^«nJTq9??j% sr^gcsn^jRtw 


57. His form is not visible. No one sees Him. He 
composed of the heart, the mind, and, iateUeet. They 
who know Him as such, do not become snbject to deaths 
— Katha, 1. 6. 9. 

Note. — The commentary explains by the word fifSia Brahma has no 

material form to be perceived by the senses. He can only he thoujght of as con- 
stituted of ^ »«*w ( ) 3W0 { ra*sqmflf!fi ). 

^ sur ! st iWTr < 5 Tf ^|l ^ ^ ^ t 

H ftf#- 





BRAEMOPANmAT-SA RA-DlPI KA 


torai 1?^ feEft ufsrq^xR:: 

isrtEjt I ^fT^^RTEir "iIj % itwt t 

5r5^'5®5iT ^ sT^?i9f^q%i?E=5r snar? ?r »??f ^ i i 

sg' f^stTw^T :«fpjR:?rs ^ cc^ 5r^?roT?fft i tt# 

^ ^ spfeff^g^fTKfergl^ sgl^r 

^a^q^fEir ii v it 

58. Verily, this Shining One creates the quarters and 
the sub-quarters. He appears to he born, soinetimes inside 
the womb, sometimes on the point of coming out of the 
womb with his face bulging out — sometimes covered by the 
membranous coat. — Mabanarayana, 2. 1. 

Note. — The commentator derives from %, to act like an actor. The Deity 
is described to act like an actor in his various parts, sometimes as a foetus in the 
womb, sometimes as a child delivered from the womb, and so on* His manifest- 
atioiis are nnmberlesB. 

3n=3ns i 

I 

5r^NT%: 

( up P«*I5I sjlal ) 

qftcT Prqrr qr69TSTiE*r 

<giv55^gR ^ srsrrrfir: sm^ 

qi^! ssrgt'cnrtffs 3E?req qT^^rfcrq;?q 

snqgsrt smir Pi ^ i r tg i iir^qr 

3if5T?ticrl%j 5g¥iTl%crqTq. ^mjswqtw^^npcfr^ sfngE 

sflvqra ^q?iTriq wrat g^WT3!nf^5il^ u w 

59. Pervading all the worlds, pervading all objects, 

pervading all quarters (north, south, east and west) and sub-, 
quarters (north-east, north-west, south-east and south-west)/ 
the Lord of creation,’ the First Cause, manifested Himself. — •' 
Mahlintrayana. 2. 7. . ^ ' 

V : • m \ '■ ;;;:v'; . ;;/i; 
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^ iT^fSiT ^ UltTO 

5?^ ¥ra[% 5OT5?3rqif^5\j 

ft^iJIrbt ggp?g^ m 3?w§t?if57srpi! n ^o \\ 

60. Verily, know the Self as one in all conditions 
of wakefulness, dreams and sound sleep. He is beyond the 
regions of the Earth, the firmament, and the heavens. The 
man who has realised that Brahma is above all conditioned 
states is not subject to repeated births, Brahma-Vindu, — 11. 

*13 cR^qeiiifr ^3Rfirflr crsr 

spntg- utr^asrreg 

?s^ vnnvi ^ m w %% n 

ftnct ^ wtr ci#%t sif^r snir- 

wm «m^r?tR?T wrt wnaj 3fn»TTt ’^tsr*. eirfiih wih 

mtr: cTFifi^r ctst simR cr^Tnr^qfiOTJff 

air cRaFar^Tg^f 5nPi ?^5T^lcni^‘ 

?TrraTW?«r^ 5R?n5?T*‘ 1^553 gqfrr 

II w ti 

61. Divide the point at the end of a hair into a hun- 
dred thousand parts and continue dividing the part into 
further halves. So small is Brahma.— Sveta. 5. 9. 

Note — Brahma is called Niranjana^ because he is not coloured (affected) hj 
the condhien of the phenomenal world. Though described so minute as smaller 
lhan a .hundred thousandth part of a hair’s ending pointy yet it is also described 
elsewhere as of the largest size, pervading the whole universe and immanent in 
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5r§t w fs^ in«wf?!w‘ ^giai r q< B - 
3ino|r 

«pppjt sircra# iiirr'i!^5r^ arni#T ^srr %rt« 

62. Just as oil exists in the Til (sesame) seed, just as 
smell in flowers, so Brahma pervades throughout the cosmos 
inside and outside. — Dhyanavindu. 7. 

mi f I 

(®!rmf|3^ ^ t ) 

w ^ sErr<?% wjx 

w \\ « 

■ 63. Just as fragrance pervades the flower, just as 
butter permeates the milk, just as oil pervades the sesame 
seed and just as gold permeates the reef of gold. — Dhyana- 
vindu. 5. 

!Frftr: ^5r i 

^rftl w w 

( «?nq[f^ % t ) 

airg)^ w 

5^ ?i^anw fl^fcT >3!:^«ra§r^^ 5i§rf^?^f^cn?R:T?Jn' an^’aT auft 
Ifeicfi” fl«rt5f^§f\‘5r^5 ii u 

64. Just as the bads of a necklace are strung into 
the thread, so are all objects strung in the Atmd. The man 
who has a stable mind and is free from delusions, realises 
Brahma and abides in Him {i.e., attains to the condition o£ 
Brahma) Dhyanavindu. — 6, 

a strar i ; r > 
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f^?asE®m%5f ctw 1^3 

m^t ^ gp:^^5rl^ 

3 5r«n asr ^ 

5?i% ia ^i aT ca T s^Nraa^at sjgftsiaj srfci%^ 5t|q[§io!i5|j u 11 

65. Tbe tree has its parts, but its shadow is without 
parts. The Atmd has the condition of both Sakala and Nis- 
hala (with parts and without parts). — Dhy^navindu. 8. 

Note - — The term mt (kaM) is used with reference to the digits of the moon, 
which is supposed to possess sixteen hila^ 

The waxing and waning of the moon is due to the gain or loss of its kal&s. 
The tree has its roots, trunk, branches, leaves, flowers and fruits, All are 
its haW. Therefore the tree is mhala {i»e, having kal§.h Not so its shadow. 

Brahma however, has the double nature of being both sakala and nh- 

kala. 

Well, there may not be many Itmas, bat you must concede that 
there may be at least two. To this the following is tbe answer ; 

5|3 ^ JIT '1% StT^fJTT^ ^5 I 

^ i'nff Bmm i 


ir w;Rt^s^ ^tgrrcJiT 

qrjnrJn^ 

sfe TI!^ ^ 1^! cf <mi^m l^^HT55crT 

^•^grr 1 ^ mpssmn 1 ®^t% 

^ i trf^^ W anrt iJi^mrRsIr crlfi^NicJT’TCJiTcJTtT 

:tiranc?n f^FR5 jt ^ m 3?ir^- 

m iTJOTcJIT ^H^sra: JPfrniTf eteRcTJJT 

ten; 3 

te u ’ 

66. There, are ,two birds with beautiful plumage, who 
, associated with each other as friends. They roost on the 
^^l^fttee.,’- One eats the. 'sweet fruits of the 'fig tree ; ' but the' 
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other abstains from eating, and looks on. — Mundaka, 3-1-1, 
SwetaswStara. — 4 6. 

Note. — T he commentator plays on the word Samana means ordinarily 
equal, common, ie, the same. But it has also the sense of possessing 
egotism— the sense of one’s individuality. The jwa has this sense. But Brahma 
is free from it The jwa, therefore^ partakes the fruits of its individual existence. 
Not so Brahma. Tins is the only difference between the two. Consciousness, 
intelligence is the common property of both. 

5??: W W 

( ) 

irat sFFf^jssit iri'%in^T^ JT!^ 

^ 351^? i^qrei|qT w tr^Etrfipg^HR 


«r apid' m sft'ypRc^t.* ^?pijrt j?Rf i iR 

JR iTRT i ?r?(^ ^^ttr? 

5?pr; im ’RWifR icrtr 

«R7I%^^R?IRRr iRTTRr^iwf JRI^ ^ffRR^^ t fesal ' f gcrf 

Rwfe JRfq tRJtlRT f|T IIRRT5R5- 

ilRflRR STKit^ f^sf^T H^vSU 

67. The unborn Purusa (Dweller in the body) con- 
sorts with the unborn tri-coloured Prakntt, constituted of 
the three Gunas — Satwa, Pajas and Tamas. Many are the 
off-springs begotten of this intercourse resembling one an- 
other. The unborn (Purusa) lies with her, the unborn 
(Prakriti,) but renounces her after enjoyment of his inters 
pohrse with, her — -Swetaswatara, 4. 5. - ■ 

Note. — This text has a double meaning. A)^ means a he-goat, she- 

goat. The attributives, red, white and black, have been purposely used io de- 
Majasj, 'SalfW: and, Nature etblye. but By 

union with spirit This is the pith of ■ the Saiijkhya , system of philosophy. 






38 brabmopaviut-sara-dIpika. 

This is not the only instance of the use of indelicate analogies in theological 

and philosophical literature. 

The Hatha — Pmdi-pika, a well known treatise on Yoga, has the followixigi — 

( a ) qfT I 

^-fkwrt tmr H 
ffT i 

fff •' 

(b) # rTO|jc^re# srr i 

*T^ il 

ihJTrews* 3ra « 

One is surprised that a treatise on Toga should be disfigured hy this picture 
in sloka (a), suggestive of carnality, so uncalled for and so out of place. 

But when the real meaning of these utterances as given there, is learnt every- 
thing appears as decent and spiritual as could be desired. But why on earth use 
such gross figurative passages? An unscrupulous Christian Missionary preacher 
bent on making mischief, and others equally hostile to Hindu sacred literature, 
can make good capital out of such apparent irreligious texts, by suppressing the 
true interpretation of these texts from their audience, before whom they can 
caricature these “heathenish ’’ teachings, 

^ l^feTfTT afn#TOWFT ! 

3FU Hm\ 

’iW sif 

^ arnn^?:?!!T?i srrwr ^&wR>inq; 
tmii mm ^wvm mmt ?j?rj 

^ 5f ■ : ' ■•■•7;;:^^;^ ■, 
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68. To obtain a supply of one’s food one should 
take to honest work that may not bring ill repute. The 
object of eating is to sustain life ; and the object of life 
is to acquire the knowledge of eternal truth, so that one 

may not be subject to repeated births. 

Note. — The object of Brahma jnana (knowledge of Brahma) is to obtain 
victory over death ; or, as the commentator puts it, to obtain victory over repeated 
births. 

mmm ?r q q i 

qrr^qf q^ i 


smt wpm m figrt d ssfkT- 

5EPjPB ^ ^ 

®ssnf?EJ%isoET5r^^s ^ mm sst^ms^-: 

^^WJK qftsR^ 3F«n5ft?5f57!JTOt 

69. Many have not succeeded even to the extent of* 
hearing about Him. Many have not understood Him,: 
though they have heard about Him. How few are they who 
can speak wh^ He is. Accomplished is 1 he who has the 
knowledge of Brahma. Wonderful must be the knower— more 
wonderful still the disciple taught by such an accomplished 
teacher. — Katha. 2. 7. 

Note. — 'I' be commentator observes that rare is the man who, after having 
realised Sagvna Brahma, strives to know the Nirguria Brahm a, 

qftqq ^ q^ uvsoh 

y ^ ^ _ ’ • i 5"^ afes j, , 





BRA EMOPARIBAT-SA EA-DfPIKA 


!j!if§ST«raTiT9Tf^^^ ^ 

fipofcrq; ?r%T Rjf ® sir ^^srr 5%¥fmj »- 

71. He who thinks that he has not appreliended 
Brahma, may be credited to have formed a ^rrect opinion. 
He who has formed the opinion that Brahma has been 
understood, is an ignoramus. Brahma has not been known 
by one who thinks that he is the knower. But he who thinks 
he has not known Him, has come to know Him (correctly). — 
Kena, 2. 5. 

Note —Self-satisfaction and arrogance of a pretender to knowledge of 
BraJitfia is condemned kere. 

15 «rfT « 

JRT tit srgw% ^imr t?*! fetm: 1 
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5F5|^c?:WT% ffcwrar! 1 cT# g'tw 3FITR SUc# sElTfl^W^^cEl^: li H 

7 2. W hen all desires that have lain in the heart have 
heen swept away, then has mortal man no death. He reaches 
the Brahmic state here (even in this life on the earth).— 
Katha, 2. 6. 14. 

llH <^^ i?!pgiRT» g r € [ q gT K >! i 


( 8 I « I !{ 5 i I ) 

error 

^ mwmt 

er^ sr%:g:^r?Fn^ ^el^erJeWT H 

73. Those Brahmanas attain Brahma who perform 
sacrifices, charities, penances, without any wish for reward — 
simply as duties demanded of them hy S'astric injunctions, — 
Br.-4. 4. 22. 

Note. — in the text literally means— only worts done nnselffielily 
bear lasting fruits. Hence, the attributive signifies that sacri’fices, charities and 
penances performed self-lessly, go to help the attainment of Brahma. 

5 'if !?gr I / 

vs?3gif^ ^taitnrr: q fag n fi ii ui^fri ii'ssii 

( 9® I’j 

t saisr# ^ 

int %r ?it srtaiisiiiai fe5rN?r?iT^s 

551 rosrirri^'ssfe ijgroisro \m rr 

‘ 74. Two Brahmas ha.ve to be known. — The 'Word 

;,tSfahma, and the Suprenae One^ One thoroughly cojjij^erh^l' 

■ th the Word Brahma (Veda) gets^ the . knowledge of the 
_,i|i^Bxahma>. (Supreme One).— Brahma:VMdu,T-7. * ■ ; ' t 
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Note. — ^T he realisitioa of Brahma follows the thorough attainment of the 

Inowiedge revealed in the Vedas, 

fRtfti Wmt 1 
^ ’TORt 

( ¥5£I# ^11 «l ) 

¥r5f% m. 

^wf s^qrg; gf^Bcrr#! 

^ 5T gft Wlf JIv^M 

75. When the five senses of perception, along with 
the manas and the huddhi are worked with no selfish aim — 
that is the highest goal (of life). — Katha 2. 5. 10. 

Note*— T he translalion of the text is in the spirit of the interpTetatioB m 
the eoaiaieiitaty* 






^ || 

JiftHR «3RK%R^ I ?{#n^ 

#frR5if g^TT 50% ^ ?n# 5tr3rf5!q; \ sft^ 

«r^ ^ I =5r 5FS1I^R13T* i ^5«f^ ^ igTT ^i Sir ^ ^t g^ 

^swressi^ #f%crn I Ifjwi*l5f %?r itlr wtm ^ #fidT%T 

%tr »Rfcf ?n^6q#5 II ^ II 

■% 

77. The Jiva (Purusa) clings to the body (as a bird 
roosts on a tree) in common with the other Dweller in the 
body. The Jiva is distracted by anxious thoughts in his 
helplessness and in his del ision (that he is without a guide 
and master). When, however, he sees the glory of the other 
one (the Supreme Dweller in the body) that lie is the lord, 
the Jiva’s anxiety departs. — SwetSswatara 4^ 7. , 

Note.— in. the text has the ^uhle meaning of in common w||h*’ 
and/* affected by egotism^individuality ;| 

So long as the Jiva is guided by his sense of egotisin — his individuality —he 
i«i8uhj0Ol to.anxiietite. But m soon as he comes to see that the iSup^ome One 
ihe' master# ha, has ' tha satisfaction of the hnowledga - of ihe^ . exktehm, , f»f , 
friendly controlling guide, and he labours noinore under anxious thoughts about 
himself. ^ ^ r ' _/ ^ "/■' '■ - ■ ‘ ^ ; 

^ !"* \ '‘I ikkWn' the Infedduality is 'lost co^ic 'conskbusness,' there is 

ait^he adye.nfjf Ifels hew cdnfeibuenasi^ 
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5! ^Airr ^ SFiFTT ?! ^ 


(1^55^0 ini) 

! 5T «K^ ^tFj?pmrf^cr^g^i^!T 

« i ii srsrqr gsiT^OTn^rJ^T > «wrerr^ m i f^§ «5 c%5t 

4%^ 311^ :^KiTl^5niE?:flcr>5f^5iT# 

3| j > | g R* s frd T ^:TO ^ ^Ta^cT tq[ i fiTSTg: sng^i^:^: i cRiiTfiS[flrf«5ErTr^'>i 
air *n^ •irwiTr^^f^ ’K sraitcrli' 

i aiy4i?! T }^iaii>gu i wc? 5T ^ cr ^ «i^j i?j3pr^% !i?r^s|cncgi^^ ?jw- 

78. Not by karma (religious observances) ; not by 
•progeny (the begetting, of children who offer oblation to the 
ihanes of the departed) ; not . by riches (as the means for 
the performance of works of public and private charities 
and religious sacrifices) do men attain immortality. That is 
gained by renunciation only. Brahma shines in the cave 
(retreat) which is beyond Swarga. The controllers of their' 
passions — they who have renounced their attachments — they 
alone can enter that retreat. — Kaivalya, .1. 1. 

Note. — This is an oft quoted text of the Vedanta. There are more than on© 
renderings by expositors of the various schools of Vedantic thought -'"Th© 
translation here follows the Dipikd, 

^ r\ fN rv C ♦- A 


^ mmm m min 

r % %^i>df5jiirw^i^'q?5rrah 

I <wj I q:w 
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79. They who have well ascertained the highest truth 
by their knowledge of Vedanta — they who by their renun- 
ciation have been constantly endeavouring to control their 
passions ; they with purified mind attain the region of 
Brahma, in the end of their time. — Muudaka, 3. 2 . 6. 

Notei. — i.e, in the case of the seekers of Brahma, is the mo- 

ment when they get the knowledge of Brahma, and, renouncing their individuality, 
are lost in the great cosmic consciousness. 


air stimfiT% ittrt 

#121^ airf^i; udon 

80. When the individual Jlva knows “ I am that 
Brahma” — the one without digits — the unconditioned — the 
dispassioned, colourless One ; he becomes at one with Him. — 
Brahmavindu. 

Note. — That condition when the Knower, the Known and the Knowledge are 
all merged in one consciousness (the consciousness of their separate entities 
having disappeared}^ that is the Brahmic state referred to in the text* 

I ' ' V- ' ' ' . ■< '"'.'i 

5T H ?T ^ I 

5T ucul 
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81. There is ao death., no birth, no confinement, no 
pmaishment, no liberation, no desire for liberation (to him 
who has realised that all is Brahma). This is the snpi’eme 
timth. — Brahmavindn. 


82. Like butter hidden in milk, Brahma permeates 
in each and every object. Let there be constant churning 
by the churning stick of the mind. 

Ihe manner of meditating, by which, the unity with Brahma is to 
be attained, is mentioned in the following text. 


83, He who is the adored of all— He who pervades 

all, He who is the kind protector of all— that Visudeva I am. 

Not®.— T he highest form of Bhakti-thQ Para-Bhakti takes the form of the 
devotee’s merging in the God he adores. 

mm- fcrr:- 1 
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84. Those worlds that are void of the sun, are filled- 
with blinding darkness. To those worlds do they go after 
death who commit suicide.— jsSvafeyopanisad, 

Note. — It is not the killers of fcheir physical body alone who are visited 
with the punishment of being immured in a sunless prison. The spiritual suicides 
who kill their spirit while alive — the rank materialistic— it is to them also that 
the text specially refers. 


?T W fUT wm i 

srifUT w^yLW 

i^iSsn^:h[3rT^ ^t tgr ^ s^r r 

3Scra3 3«T5S^ srmf^ sfri^j 

^^WTcirr^ 5E!f tfc ^HTTcSfm JR3RFIRT} f^'SK 

85. 0 ye men, you do not know Him — He who has 

created the many worlds. It is due to ignorance that there 
has been this separateness from Him. Therefore, ara you 
subject to birth and death. Being suri'ounded hy the gloom 
of illusion, you forsook the Eternal spirit and clung to the 
perishable physical body. Therefore, are you subjected to 
censure. You have gratified your physical hankerings — you,, 
who were enchained by scriptural ordinances — Yajur-Veda. _ 

Note. — T he mere ritualists — the followers of the letters of the law ; they 
who ]gerformed sacrifices with the object of acquiring the good things of this 
World^and that of Swarga 5 are perpetually liable to be re-horn. 

tited?PF«i*rw:. \ 
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■1^. 1 . — — ,f;. 

3i5«5iF?«5Hin^ 3i(|Rn 1 | 
l|^ g§HRTt %35ITJ I ^ g^Tt *3^^^- 

^ 1% %cq5RrJ I ‘St qfecmssWHt: ^ ’TfecTt f^tf^TOR^cT: I ^W^- 

-JIRTJ ftftrwsj^tsr^rgr! i ^ 

w si^if^giK t I ^ % wsTf. ^ iTgjwr««ft 

imstRt^t 5^ ^swRT i;rr ‘^[fTRT ‘mosimstTJ ?tfq g 

fsrf^ Tji trf^% a^wtcf%u ^ ¥Rfej#nFikf5t^ 'qTfe^ftf^T^- 
sqpll^fe^RR "I 

86. Immersed in ignorance, considering themselves 
as learned sages— constantly oppressed by passions blind 
and senseless — they wander about like the blind led by the 

blind.— Mundaka, 1. 2. 8. Katha, 1. 2. 5 . . 

Hots.' — T his text occurs ixi both, the Muudaka and the Katha Upanishads, ■ 

with but slight differences* The reading of the Mundaka has been *^1 

>d, Opted by the text. Katha has instead of The commentary 

explains by saying (constantly overpowered by || 

'l^ssione, on acccmnt of egotism,} • a 

^ • ' '■ Hsifera I I 

w srfiu ?rr«r4m ^ i 

#rr srm^m u c:v9 n i 

( ^srspsft ) 

w siftH* ?[T^ilRT nwiRid 'i^cf 35R! f|[3rr! snswflr ! 

- t gig fe?sTO?oigt g’JWitWJ W^’ \ 

gwfSt?»^r5 um ' . 

'■‘37; j^g beasts" and birds do' not stay in a moun- j 

tain that is blazing in fire, so vices and sins da not remain 1 

in those who have attained the knowledge of Brahma. — Mai- '] 

' tfSyani, ■ ' 'j 

fRgj sffUTFwf^ j 


. % 5PFrT$?r ^ ^ 
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3rg3iT ^ nw^a^'q r ^ ^n g r ^ft i ft?! ^raarerft5t Jms sra^t 

i^ng;. ct?^?# ^fjr^'airsnc^ srr# gcg- 
55[g; ^i^TR^ft ^^nft s n# ^igif 5 fR:ft g^air 
g ^ T ^ | g 5t5iTtf|[5 5png.g|g sra^RiT 1^3 *sr asrsrrftj 

?gi3n^ I g?r gi^w r g ff gw srrat ar^ sujnftlgigi = 1 ^ elgirt^ftr 
^Rf g^ ^w gT ^ rg fe in gg?Ri|g ^ ft^gsw ^sng; g|g s^ra^g ssrrat gg* 
g ^Bffft ft qrqrftft gftsgnrff^gig^gg't 

?raigw srgf^rftrg: sg«rt ircg R * ^^ ^^ ^ncwft g^ifti ft«RgT i^^srggftRtftr 
srratirgi^j H<f<:u ^ 

88. It is tbe peace (tranquility) of bis mind that a 
man destroys bis good or bad acts. Tbe man wbo bas 
peace (serenity, tranquility) enjoys everlasting bliss. — Mai-' 
trayani, 4. 4. 

Note.— This peac6 is the result of the attainment of the knowledge of Brah-* 
ma ; in other words, by the realization by the Jlva of his identity with Brahma. 
He then has no desires nor fears. He is not in want of anything — he is fully 
gratified' He is in an undisturbed state of mind. He is in peace, 

% ^FRur^TOT^R I 

?TteR?n=fpit ii u 

( g^rt^ ^j«i ) 

ft JR <R ggKJ iSRj^^^^tjarft- 

snfR;ggRW5SR#gg^g^ft^nwg|g5tra^^ f%i; 5igs gsEW^gr- 
^ggiTcpg:g^gi i^=g Rig; ggmg|q »R ¥{gft ur 

Rigg^ g^ jR%gR ftR i ft% Ri?g ggi% sRftr ggf 

■g sftjiggjctgt^-^ g gift giRjig \ gRIft <51 

g^Tg*niggj ?rg 1 

gftrsft t fBRiftwi^ i Ji l g i gig— - ^ gi g^g g^t gtft ftgwn ft 

ftgggu 1 ggift gift gf ft jraiftftift jgftft \ gw^g^rwRiR 
wgiggg aiprftfircRgRiRig jr =igrf5isngi u c«. 11 ‘ ^ 

89. It is tbe mind that is tbe cause of tbe changeful 
mbvement of w.orldy life (tbe birth and deatb-*-continuous]y 
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repe^ed). Let a i»aa purify his miud, By attaching his 
mind to an object, he makes himself one with that object. 
This is the ancient secret. — ^Maitriya^l, 4. 3. 

Note, — T his secret^ viz*, that your heaven or hell is the fruit of your good 
or bad thoughts— has even been the theme on which all the scriptures have ever 
enlarged upon. Oompare Git4 : VIII, 6, 

He who, when breathing his last, attaches his mind to any being, verily, 
does he go to that being, 0 Arjuna, transformed into that being by that thought. 

is also an oft quoted text. 

He who regards himself free, becomes free. And, similarly, he who regards 
himself in bondage, becomes a bondsman* 

I 


90. If the heart were as much attached to Brahma as 
it is to objects of pleasure, who would not be freed from his 
bondage? — ^Maitr^yani, 4. 5. 
ifi'l : ''liwfiii i 

■ jWt ft flsM g I 


, 

91. The mind is of two kinds — p 
ife^iippure is that which is defiled by the c 
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The pure mind is that which is free from desires. — Brahma- 
viadu, 1. ’ 

mx I 

(?r|) ^ \\ 0 

«f?r ssa^'Tcfl:^ w ^ 

mi ?r3r ?5lrr f^r stiot mm q^tpaii =cf^ 

#4 fNpi ?Ji*=JT%n# n'^<i'i'n:#rs>FCT^- 

?icTOT aii^: 

92. By rendering the mind free from lassitude and 
slackness, as also from distraction, it attains the state of what 
is technically called That is the best condition. 

Note.— The mind may be supposed to be endowed with two wings. One 
is w (laya) ; the other is {vikshepa). 

Laya is the condition in sleep and other inactive states of the mind. 

Vikshepa is wakefulness in which various activities prevail. 

When the mind has lost both these wings, then it is in the condition called 
technically unmani i.e., wre« amanasta— mindless. 

Then there is consciousness without thought- Reference to that condition is 
made in Yoffa Shtra I. That condition where there is consciousness without 


m 
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93. Tkoiiglit is to be suppressed, so that the mind 
shotild become entirely void of it. This is true knowledge ; 
this is mohsa. The rest is multiplying pages of discourse.— 
Brahmavindu MaitrS, 6. 34. 5. 


I 5! WFm ^ ^ 

w w 

^ U^ERT- 

:^f{r ^ iRgsr? imiiit 

atgr% s?r^ Miu{% i 

5if twraiTf gR;^ ^ ^■ersrrwni^ 

^ wp^ 51^ ?ronR^ asf^sft 

1 3RR 'sr \ 5i 5n#5rrftr gps^ar S3R^ q^^Karc: i 

wm ii h 

94. The bliss that one enjoys when the mind is clean- 
sed of all its defilements and enters the state of samddhi 
(the .suppression of the mental functions) — that bliss is inex- 
pressible. It can only be felt by those who go into that 
condition. — Maitrayani, 6. 34. 

s[?ni i 

i; ; ; ^qiyrrqff^^^ m o^ft^T ^ { 

^ ?R; ^ n 5.V(. n 

( <11^81 ) 

^jtniTqj ^reittSITOTS- 

f3israraiiqf^55r‘ sRrjvnq»Rf q irj- 

air^ 3j?rn5jjpil^ Ararat. ^ pqt q^sqtfs^srf^’sqtt^t 

95. Just as water gets mingled in water ; the fire in 
fire ; vacuum in vacuum, and after the mingling the one is not 
distinguishable from the other ; so also, when the mind of a 

liberated {muTttd ).- — > 


, 6 , 34 . 


■ " '* ‘ •'■■■ * ‘ : ■ 
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K , 

gf^JIcT I 

. ♦ ♦ ♦ ’ ■*\ *V 

I7?T IT^?TTWr I 

W 5.1. U 

(suf^: ^1) 

m ^ ^ ug^nsf 1)1?:# t55|wi|F 

i^rwf %!?WJ JTJST l?ITg(^ cf^ 

^5Rj f^qRUreRT^ts? \\\%\\ 

96. The mind of man is the cause of his bondage 

and freedom. When the mind is attached to objects of 

pleasure, the effect is bondage. When it is detached, it leads 
to liberation (moksa). — Brahmavindu, 2, 


Wm I 

?I^f5=s[?nXR^T^ f SraT f W wxh W 5.V9 11 

( 13^ 1 I ^ I -Sr I ) 

3 5#lr f%Hirsg[#5i^ ip^sraiFSPufir 

di: 5rw 

urc!^! ispir ^ u^\sh 

97. The mind of a person who has not realised its 
identity with Brahma is uncontrolled. As vicious horses 
give trouble to their driver, so does such an uncontrolled 
mind. — Katha, 1. 3. 5. 

^ 3^ wmx i 

ri 5.q u 

( 1 I I ? 1 ) . 

5ft«T JTSRfT f5R2fEr «!■% i;??anit 

^!srg#fr5 iwit ¥f#§r3Jf5i5nRi: \M 

98. The man who has attained realization of identity 

with Brahma, has his mind under control — like good horses 
under the control of their driver. — Katha, 1. 3. 6. : . 
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us-^u 


g 

^ g^t ni mm anW^^g gaj^aiwi- 

55aiTi^[^ ^{^ ' a'ggQt ' ri'*.^n 

99. He whose mind is always impure — not having 
realised indentiy with Brahma — never attains the Brahmic 
slate. He undergoes repeated births and deaths, 1. 3, 7. 

fHTSTif^ ^ ^ ii^oou 

( ? I ^ 1 1: 1 ) 

S ?rcq?r srfe^if ssranm ?mrMlr ?TOTtt sir «n5r 

'qraawjfeifcwafe ara^tga- 
mt g[ al [ gg ii % 5EaTc«tir air^ 

aiT s^-«rt?raT%* a t ^ ¥i*Rs^1aTg » 

aafgNa: \ arg^ g ilia galFa a u?«®h 

100. He who has attained the true knowledge of 
Brahma — he who has controlled his mind — attains that state 
where there is no birth or death. --►Katha, 1. 3. 8. 

Compare Git^. — 8. 16. 
i ‘ iTO gaaigNi: ^sroaMat stai* i 
arf^g®ft%r ga^apr a w 

(People return to birtli, even after going to the Brahmaloka* But people 
who haTe reached me, 0 Arjuna, iie?er are reborn.) 
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mmt 'i’m 

101. That man who employs his purified huddhi 
to control his senses, holding his mams as their reins — that 
man reaches the end o£ his life’s journey and arrives at 
the shrine where Visnu (the Pervader) has his abode,— 

*15 ^ asTHfwaiTf^tJ 5 raTi; 1 

( M ? I ^» » ) 

wa ^ SPKlt^B ^3?% 5l|: 

5I^IWElWSEi% #*Tfl 51 ^ 

Ipawi «BKw OTi^ Tt i a sfF a 

102. Just as the fire that has consumed the fuel 
becomes extinct, merging in its cause — the air ; — so does 
the mind merge in its cause, when its fimction of thinking 
has come to an end, — Maitri, 6. 24. 

Note. — Fire is begotten of air. 

sp!m 5Tcrirr?RT ^ i 

a %o\ It 

( ^ M f »■ I ) 

snu^: \ nw i 

srgf% incW’^j tprt ssten 1 

<Ra# I \ gt^T 

!ERsrg[ w ^E»wi^raif%g^sDi% ®#«ir w^s^wwHIr aiiiiSitlHif 

103. Om is the bow ; the Jiva is the arrow ; Brahma 
is the target. Hit the target very carefully, so that the Jiva 
enter Brahma and be lost in it, as the arrow penetrates the 
wall (at the point of the target.) — Mundaka, 2. 2. 4. j 

Note — The mind sbonld^be fixed on in full concentration ; and 

yikm Ife iMnfcer k jodt^ in hm thongH, be, baa. gai.ned:ffi't goal . ' 




.i^*; 
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TO I 

^ ^ ^ u 1^2 n 

?j«iT wm ^BtlssrPi^ *rEr%5r^ ^iraricW’isq't 

ifrar i licr ^rl^ra^flw ?i«fr nirw ’ert: 

str 5t5!c*TOSfl% ¥T^ \ ^ ^ ?5^f%raRn5« cfsicn^it ^ m£- 

mfi ^ 5E!iig; i fsr *Tfii«?il^ i a«Emg;5[R?s^ ^laipieEJ iijr 
5i^w wtggw ^ | sanq% 

#^€r anTPU 1 gi^T%s a#? jfir^i qsrtw airrcfRE®^?!^^ 37^% i irsr 
i^ r< g§ig n | ; jitogn 

104. As the target (Brahma) is on all sides, the arrow 
should have its pointed head directed to all sides. And 
when the marksman is everywhere, surely, the tar get is hit. 

Noth. — B ralima is the all»pervader. The Jiva to be at one with Him is 
to lose its conditioned existence and to be drowned in the depth of Brahma. 
When the arrow has entered thebnlFs eye in the wall, it is no longer visible — the 
target having swallowed it as it were. So the individual thinker loses its separate 
existence, having become one with Him. 

1 

sri ^ fsr ^ isgmigsiHg qi ^^rc f \ 

ffe^>=Er: TO ursft <Jt JR: I 

TO JlfTTO: II ?o!t H 


I ft nijff; gg^nsrrf^ to 

TO DTOIT ?i?^ I aw %r 
m ^ nioHn 

105. Highor than the senses are the objects of percep- 
tion ; higher than the objects of perception is the mmias ; 
higher than the manas is the huddhi ; higher than the 
is the ma^a£— Katha, 3. 10. 






( sesg# % M? I ) 

?WfqasRP ^^sr#i?w^ siW'H trcmw^i i ^jsncgjprj iwsrtiRf 

«rliT?T "gr a^ifer i crarrctpc ^ i mt gn:ST ng!^ g#% \ isr 

w iwife^gr ^rgrrer ?r^ so^gri^c^i^s n^o^u 

106. Higher than mahat is the avyakta — the 
tmmanifest ; higher than the TJnmanifest is no one. This 
is the highest limit, the highest goal. — Katha, 3. 11. 

Hote. — ^There are perhaps no exact synonyms in English for and 

Mind/’ ‘‘ intellect ” and the “ TJamanifest ” are the words generally used* 
Manas h the (in determinative) aspect of the mind ; the 

(determinative; aspect is Buidhi, The Avyakt i (unmanifest) is Prakriti, and 
higher than Prakriti is the Puruaha- The {Dweller in the body). 


^ mom 

(^s^; i||) 

w ^ wm5f ^¥nf^ grar; rrl^rtg- 

wi^ ^ srs qgr sc g?pcf^ ?r§[^^ ^tgccwf^ 

gg^g?n%r ^ gcRfccg^ 5renf^f«J 

31^ SSrd^RtC^I% IHo\sh 

107. Inside the earthen jar is vacuum. When the 
jar is broken, the separate entity of the vacuum in the j,ar 
no longer exists : The soul is like the jar. Its individuality 
having disappeared, the common property of consciousness 
(chaitanya) survives.— Brahma vindu, 13, „ 


V) ■ 
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« mmn 5a#aRiftr i ^ n^«»<:H 

108. The individual self, like the earthen jar, has 
many forms. Being broken again and again, it does not 
know the nature of breaking. But the Great Self under- 
stands what the nature of the breaking is. Brahmavindu, 14. 

( 1 I 1 I t I ) 

i ^Bng? i wlr# i ^ tlT- 

I i ?#i; cr|^ iw- 

^p?Fc i m to: fesraR^? ^- 

qftSr I ^ 

#aw f«r wi»^H 

109. The inexpressible One cannot be seen ; cannot 
fee seized ; has no genus, no species ; has no eyes, ears, 
bands and feet. He is all powerful, eternal, all-pervading and 
axeeedingly subtle. Only the wise know such an one as the 
.mchanging cause of all changing effects. — Mundaka, 1. 1.6. 


te# ?n5fTflw 

( ^sp 1 I 5 I » I ) 

Iht 11^:® gfe^n|R:f«3rat f^inipw5t^^pt%f5i#lr #Piar% 
awit <51 «i4%ia«iir «st5r: gaai^sa^TwriR ^rq ^ ' l apJwtif 

m ?n#flr I tot; amir: aRiftoitowit 

<WRitevi;’W*(.*tiHW'!W<'b5^ llupr snig; i0Rfifa%. sna#’ 

^ «ato^niu«H 
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110. Just as herbs’ and plants spring up on the earth ; 
just as the hair of the head and of the body grows of 
a living, man, so does the world, in its various forms of men 
and gods, spring up from Brahma, — Mundaka, 1. 1. 7 . 

Note. — A ccording to the VeMnta^ not only is Brahma the efficient cause of 
the world, as the potter is of the earthen vessel he moulds, but Brahma is also 
the material cause, just as the earth is of the earthen jar. 

( ^ » MA: I ) 

S^srnst gfr^itr Afjwflr ^ Jstnws ep? 


% \ ^ iAiinfl{sr3j*T?i5iftaTST m ?nfer iwqf- 

#}CT^ I m 

?E% H lU H 

111, They alone reach the world of Brahma wh® 
practise penances, chastity and truth. The pure world of 
Brahma is their, not of those who have deceit, falsehood 
and fraud. — Prasna, 1. 15. 

aprif i 
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m ^ I ^ f 

=^ I ^ * 

^ ^ I siTW^ 

f%%f g ^ ^ UU^H 

(nw»i*?0 

nTgi# qcwRi# aiif^ R3?&^tcRW sr%g!f SHB^ i^dlr 

»»^fcr 1 mx #t# =51 ^iftrs #r#mwi^^ *iw! i srj ut^Jfnsrnc^^s i ^- 

ili^ 5S?I >5 gigJTPn??^ ^nw ^ Mwn^rai^n^ 

g^gs5;f^g3[4^ laH'^ggraRg 'gi^asa} ^snsg °gi angiit^' 
ft ^ i si'g t sirg s ff ’g^'gr i ^Ktog^ 1 ^ 

sp^ias^'ar ’^s^* ^ ^ grm “gr '5«K|f 

*g|i^'gri’t^[^^reilt^ra®!T?!n54'ariiwrfe^*5r«MH«?l^^ 

^ wrsir ^r ^ \ m ^ 

flE#sw 'ar I sgr #fr«i ^ ?ar i smsj^ l^4lidI5ia^'4 ^■ 

sie(^* isr sfi'is^pBr ^^i%;<isg' 'sr ^ gf|9®n^ 

sr^p^ftiii^Mi \K\ n 

112. All ttis, verily, abides in Brabma — tie eartli 
and its subtle essence (from which proceeds sinell) ; water 
its subtle essence (from which proceeds taste). 
f|4< ^ ^ire its subtle essence (i.e., from which proceeds 
colour); air and its essence (i.e., from which proceeds 
audibility) ; the eyes and objects of sight ; The ears and 
objects of hearing; the nose and objects of smell; the 
water and objects of taste ; the skin and objects of touch; 
the tongue and objects of speech ; the hands and objects of 
being held by them ; the feet and motion ; the anus and 
evacuations; the organs of generation and the delightful 
thrill of sexual enjoyment; the tnanas the ahamhdra, iAi& 
ahd their functionings, light ahd'the object td shed 



BBABMOPAmSATSAEA-DlPIKl 


light on ; the vital air and animation (all these abide in 
Brahma) — ^Pra&a. 4. 8 . 

mm «iT^T mm m^m ^m 

( sw » u I ) 

« 3 CBr 1 5!^ 5ft 5 [ir 

^rar aicTT ^:>0i^RTr %i^%«rsK^T 

113. He is the seer, the hearer^ the smeiler, the taster,' 

the agent of the fnnctionings of the manas and huddli% 

the actor, the Conscious Intelligence.— Prasna, 4. 9. 

H 5Ft%: uu^H 

(iRST S M« I ) 

?r’TO&s«gtr% I ’srwr: 

?r^;ira^5uq:5!ir?!‘s®T?T 

aft 5 ^ stM% I « 0 r 

3 ^; m 3irsrT% ^a^ftcW ?pr^te§J « KVa i\ 

114. ■ That Being casts no shadow, has no physical 
body, h as no colour, is pure. He is not subject to decay and 
death. He is the Conscious One ; he is the all-Knower ; He 
is every thing, 0, gentle disciple. — ^Prasna 4. 10. 
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115. In Him the Word is lost, i.e., the Vedas fail 
to define him. He is hymned as the Supreme Brahma. 
Verily, the man who meditates upon Him as such, attains 
moksa (escapes death.) 

SR siirari^ ^ 'srr ii \V\ ii 

I 

( U I ) . 

fIjsiT airiffRRjr 

fIfSTT; ainir^asdcr «sr 

wtPrar sftji^*Rici5rr^ i at \\A\% w 

116. The twice-born sages, seeing with their eyes of 
wisdom, percei-ve oaly One in the many— from Brahm^ down 
to the lowest inanimate creation— the One who is pure 
and all-pervading. — Chulika, 16. 

s!5 3Rc53R5rqT 'gp^*gi3StiRJTi5r^ !ffreg q«p^ 

gfe# fePtratfC fW IrSRTi: ^ 

* ""S. ♦ ♦ 

111^: 

r ( I^T t« J ) 

grii^rq' g gp ^^ ^ m ssR^un^tJ u |i 

117. All immoveable and moveable creation is inter- 
woven in Him. They all merge in Him, like bubbles in 
the sea. — ChulikE, 17. 

?Rrr arnpRarar 

siTtq«Kg r ^ r sg^w ^trsRFgf^ f s iT Rig flis: \ 

sraiw I "It^: 

I ag *33^ ftwtft ) 5n*i^ «H 
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,f\. r^. .rs . , rs^. .-s.. . „,n„ f>.t , ■ 

^tNwra I JsiwiX^ I I 

wmm 

17 ^ ^ ww^w 

^ '(^Ithlf^l I) 

iRiHs^rc ^ gw^sj stfnfft 'aRgriftsfifirs itti 3j^ ?«rnn^ 

^ ^ <355 stfr { 3 ?fiiilr ^ 

grrat^% «rRfRf=3 =3c3n:{ 3 T^s i 

5 jT^^ prr!nai5i^«iT ^ JT^tf^w ^aiw^ 5r^3 'll# 

^!^f 3 33 T 3^3 \ 33 3n3ft?i asw 

ll»ifc3t^35raT l ^3CT ?3T!3?^rCJ!n^ ^ ^3 3I^3f^ I 

*ig#r ^ «l53H33 I gpS?} ?33^3i^ air ^ 33ri5[?iJ ^ tc3 
flt^l* ^ ^ 33 g33J «er 33 srrau 31 33 ^s 33rf3J 33 snsrart 

iSri3^3^T4)' ^3t *r^ 3?’K air f%3lf3 f3^3^33cr3T f%f333f3:3^3 3 
siraa' ?^nUl<!: « 

118. There are four places of abode of this Being — 
the navel, the heart, the throat and the head. The Brah^r 
ma shines in four planes — the plane of wakefulness, the 
plane of dreams ; the plane of sound sleep ; and the fourth 
plane. 

Brahm^ in the plane of wakefulness; Vjsnu in the 
plane of dreams; Rudra in the plane of sleep; the Para 
Brahama in the fourth plane. He is the Sun, He is Visnu, 
He is Siva, He is Prana (the vital air), He is Jiva, the indivi- 
dual Self. He is fire ; He is the wakeful. The Supreme 
)3rahnaa shines on all.— ^Brahma Upanisat, 1, 
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?Ri; air ^ ^wr% ^RW?!^ ?T5TS*d-M‘*»«MKl*9K{|^ 

?n%f^^5f 5r^ ’'iTWRRf I =gr 

iirpi #«i 5f ^ 5q#f<r i 

I ®Pn!J5 tf5F sywyic^ ( ?]e4i|f;^^ ^ foptnf^ H<t^5t* 

II II 

119. He ■ is without manas, without ears, without 
hands and feet. He is made of light. 

There, in that plane, the worlds are not worlds ; 
the Vedas are not Vedas; the Devas ; (the goda) are not 
•Deyas ; the Yaonas (Religious Sacrifices) are not Yagnas ; 
the mother is not mother ; the father is not father ; the 
daughter-in-law is not daughter-in-law ; the eliaiiddla is 
hot chanddla (low class man occupying the lowest place in 
Indian Society) ; the paulhasa (the unclean pariah), is 
no paulhxsa ; the t^ramana (ascetic) is no Sramana, the beasts 
are not beasts. Only one Brahma shines in all. — Brahma 
Upanisat. 

: SPT 5p? » 

( « I ^ I ) 

5rtw d^«s5[^w’t3^ %d t|#R#rn|T^ 

asr^nr f^raraif^ fiij 55 ^ 

ara&Sr I iiUou 

120. The i adiyidual . man has ideas of colour, 
taste, smell, sound and touch and sexual thrill, through this 
cosmic Pervader (Brahma). Nothing remains, except Brah" 

JKatha, 4. 3. . ■ , 1 . ' 
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ITfRf ¥1^ ?T 3^^ \\% H 

( ^saf# 5? I « t ) 

3W "er cT^ sn’ifeiM WtR?T^<Sira ^ 

iw % g ’ »gnCT %aT agpnr. ?r*Ri^ JUJ*# ^1?®:® s5rr«i% 

3nr*lR IR^T ^ 

^ sf ¥i^€iFif5Tsn?i{ n\^\\\ 

121. Man sees the heginnmg and end of wakefal- 
ness ; he sees both through that Brahma, knows Him to be 
large as the Pervader. The wise have no grief, no anxious 
thoughts. — Katha, 2. 4. 

^ ^ 5r^ %i Igfesmt i 


;^abpar ^ ^ 

t n ^ r ^^ iT ^rsnft jwwt 

"g ^ sffdTO^J^t 

I ?rai «'***''^ 

I iraT I 

5r«3Tftr 

5rat \ SPcT ^ ^ ^ cTsn^^^aswtRt ^ 

^!^in«Krararnpif^^ i didssf. 

stm «sr !^5rarf g"*# dsrrf^r \ «%3n <ildTi^'^ f^rsitRt 1 5rtw as# 

H ^ ■ ' ' ' ' ' 

122. Brahma is the Hamsa (the celestial swan) the 
destroyer of sins and sufferings)^ the separater of milk from 
;water and milk, -Brahma is pure, eternal; He dweilk-ih;t^e 
irihaateht :::He-:is.the -sacrificer ; He prfesideB>vthe.;.pia'ces' 
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of sacrifices. He is both, tlie host and the guest. He dwells 
in the firmament, in water, on the earth, in mountains, 
in man, in truth, in sweet and truthful speech. — Katha, 5. 2. 

srpr H \ 

fT srro? i 7 NH?r i 

( I ^ I ) 

5^ 5 T STt^ 51 

?isn^ jjipr: ?3t5!r 1 *15 m crsrti ?3[%q: 

Huftr sfTOTOsf^qifli^ *R?rs 1 «!C?T%Trfq!^^?r ^*4 5 i#a i 

515 *n5^ #55r^ q:^' sfficirRf^ ^ 

^ gr^ 1 <i^giir^i5?}gpiT grfirfni^ sn’fi^ 

123. Living beings do not live by means of vital 
air, which they draw in and expel out. Living beings live 
by the force of that Being, from whom the Prawn and Apdna 
airs derive their being. — Katha, 5. 5. 

Note. — P rStia is tBe breath that is drawn in, ^panS. — the breath that is 
expelled. 



"X** - ->i.r 

(*[fi5fmqs!i!,i,,r;{'t ) 

qdir ?rfei5gtin% irajiflREi ?ai 

agni# 3- ^ si^wr 

^ mm ?t^ ^ 3i^5i%5n%^ aftu^ iron^: 

124. He on whom this world stands, He who per- 
vades all. He oa whom the Gods take their- stand— He is 
the past, the future and.-the present. All these have a place 
in the Eternal, Supreme Brahma.— Mahandrayana,-!. 2. . - 
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W: qr^ snrr: iiiq^ii 

( iTfraRm-’ « I ^ I ) 

N ggnin iwcrffc^ ^ ?iTfrr srwfer i ?t^ ^ # 03 ^ Ji^ 
ITH sJOT 3iTf3[5ii: ^eq% M graiirfit a r q5ii:tww ? 1 s^ i gg sc f a ^jr 5Rr- 
stgrfiir srit: sr«i^ 5fWTfwgcr?jT sucnain^^gR^r 
¥r#it% siii^tT ^qs^Rsi^: 

125. He who covers the firmament, the heaven, the 
;earth ; He by whose refulgence the sun shines ; He who 
enters the depths of the seas— all these have sprung -from 
that imperishable Brahma. The seers and poets declare 
Him to be so — Mahdn§,rayana, 1. 3. 

aR|fcR^5T t 

( wiHRRnir! 1 I » I ) 

5#r s^ ^Wc^^ TctR: sr^r#5rrsi: spicr^ 

?T?npsr ?ltg^f5n?5n^r 

^ !P^ cT^ ‘«r<w<ipt »3^ sri%sgR 

g r ?^ §jr gr^gsTTf^^ii^f^ 

126. He entered the immoveable and moveable 
beings — all that has sprung from Him — all that dwells on 
the earth, in water, all the herbs and plants. — Mahi.narayanay 
1.4. 

?rT5=«r^#^ % TO^ i 

^fiiOTfpfFF^ fk4 m^x 

( n^wnnwi: 1 I -<; 1 ) 

* ft ^ 1 5 ^^ 

^ i 'sr 51^5^ '^grfer 1 ^ g r ftftw; 

ftRRn: gro-,^ 
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127. Nothing is more subtle than He ; nothing larger 
He IS the greatest of the great, of numberless varieties— Un- 
manifest; infinite; without beginning, without end; uni- 
versal ; ancient, beyond darkness. — Mah§,nfirayana, 1. 5. 


128. All this universe is Brahma- — all this that 
appears real. Verily, he is beyond the description of poets 
and seers. He sustains the universe, with all its land and 
water. He is the central navel. — Mahanarayana, 1. 6. 


aiaw a 5 jTqt%: in !( 5.11 

( iR[TfrTn?rar: ? 1 « » ) 

!i‘ ,i- / ‘1 . . _ ^ r 

129. He is the fire ;. the air ; the water ; the sun ; the 
moon. He is the very seed of all that exists ; He is Prakriti, 
He is Prjadpati. — Mahfinarayana, 1. 7. 
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130. Brahma is Conscious mtelligence (immaterial). 
He is one, without parts, without a body. For helping the 
devotee in his practice of devotion symbols and forms have 
been attributed to Him. — Rfimatapini-Purva, 1. 7. 

5FrfT|l?: I 

5K#sn5!|{ ^sr ?ri%Frf*5rg^ ?r.* st^ot 

:5CTrf^ : fip 

W %53r 

qi l l ffl i T #c grefftg[T^% *«?nr qr i 

gftf *ft3nai^w ¥F^ crltf^dcq# 

“wapc 5FrRfreft?i;i »r^ g|^a r 
cR5icJT^ h n 

131. Just as the huge tree lies in the seed of the 
Banian tree. So, 0 Hama, does the universe containing 
immoveable and moveable beings lie in the Brahmic seed.-— 
Ramatdpini-Purva, 15. 

fT H Rr: w* hNr: wr t \ 

m ^ snw: ^ ^mr u « 

( RfismT^wrs ?i I ?? I ) 

ItKswfjife*!! atFH’q’EnBTs m mik m m 

?! ?! m 

M \\n H 

132. He, verily, is Brahma ; He is Siva ; He is Indra ; 
He is the uridecaying and unchangeable, self-resplendent 
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One. He is Visiiti ; He is Pr^na ; He is Atm^ ; He is tlie 
Supreme Ruler. — Mahantrayana, 17. 13. 

^ ^ 5}^ ¥So4 I 

^ W U \\\ W 

133. He is all and every tiling — the past, the future ; 
He is eternal, to know Him is to conquer Death. There is 
no other way to moksa (liberation). — Kaivalya, 9. 

; qT!% 5?T=%T u a 

■ ( 1 e I ) 

134. He who sees everything in AtmE, and who sees 
.Atm4 in every object, attains the Brahmic state. There 
M no other means. — Kaiyalya, 10. 

gR^mrSTTI^ ^ ^ U^XU 

^ ^ ‘ gR: ma E! i 

wi«i%T 5Prw% i[gf iP5?R? fTrgTc^ f 

s fig i t wr 

135. The supreme Brahma, the supreme Atma, is 

pervading in this broad world. He is the subtlest of the 
subtle ; He. is Eternal ; He is beyond the twenty-five 
^principles, i.f,, He is. the twenty-sixth. He is the Purushot- 
toma.T— I^aivalya, 16. ; . , 

Note. — Compare Gita, 15.‘, 18. 

#1% “sr s^cTs s^’tNw} n • 

, Therefore, hare I beea designated in the world and in the Vedas as the 
'the greatest.-PuTOfa). ■ ' ■■ , •■'.'r'j 
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( 1® I > ; 

sr4^ ^ ^ sr^T?[FEi^ ii# gn^grr- 

fE^ jfra^^s 11 \\\ II 

136. All that is Manifest as being in the condition of 
wakefnlness, in dreams and in sound sleep ; I am all this— 
I am Brahma. To have this realization is the way to libera- 
tion from all bondage. — Kaivalya,.17. 


witm \ 

^ «IPI^ ^srftfcT % W!( ^ ^ 

< il ^{ ^# g£r $ i T”T * ^'EKrJtPT^!^ ^5=^ ?ig; % I 

Piiat^iii T arfofeg t i^NpcPTorj wyEStfeiiEj; 1 5£iiTf? ^^t?r t?f qtiror: 
Brw* »nfer ' ’3?r-' 

^5RiWr ^Iqr ?i5 ^nftiflr ncgrr p«i: 

fa^ 534«rj iit^vsii 

» 137. All the objects of enjoyment in the three worlds — 

[their enjoyer, and the enjoyment — He who is an unique' 
witness of all — nothing but consciousness — the eternal iSliva ;■ 
that One I am. — Kaivalya, 18. 

. Note* — ^The Jiva's realization of identity with. Brahma, is the snmmnm 
bonmn of life. How many texts have repeated this truth. 

5*rd^ mmt arf^niRpJ^ i 

5r ^ ^ wf|TT% 5T mftgr ^ t 
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iiB0Rre«n^ 

a ti Ri iqg i ^ rs ^ ‘ g Ai i T^^ >3^ ^rregrr 5frafcr i ^ sfsr- 

arfet i i ^■grritg;? ^iq%fer > h ^N<*fWPgHTfeT i 

^ g f lr F^feg r t ilFPsncJR} ?^Eft^spnw*PW firroiPB- 

w 3 5F*r?ir i osri^ sjsh^ fir^rtcJiw *! sweit 

5 ?i^ f di 5 wr<t It \i< « 

138. He is not the earth, not water, not fire, not 
air, and He is not the firmament — He is without digits ; He 
IS entire there is no one other than He. This is the descrip- 
tion of the nature of Brahma. — Kaivalya, 23. 

crerR^mi^ WTJiw? ^ i 


\ dtwrarwigj 5rera% % i ssr fe* *3®ra5r 

1 5f ^ i[% «TPn^ 

TOTRJTOT mt srarfcT ii ii 

139. Man should meditate upon Him as the Witness, 
as one who cannot he defined, either as a being or non- 
being — He who is the Supreme; the holder and the pervader 
of the Universe. He existed before the earth came into 
existence, and will survive its end. 

Men should offer oblations to Brahma of all this i.e., 
'^stfaeiali this as Brahma,— -Kaivalya, 24. , !, 
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140. That man is designated as the JnAni and the 
Yogi — he who experiences the bliss of the knowledge of being 
at one with Brahma ; that is the highest state, • the highest 
goal. — Paramahamsa, 3. 

141. In me is every thing born; on me does every 
thing subsist ; in me every thing merges. I am Brahma — 
the One, without a second. — Kaivalya, 15. 

pirw. 

( ( ) 

142. He is subtler than the subtle ; larger than the 
large. I am the self ; the pure ; the ancient one ; the lord ; 

one. — Kaivalya, 20. 


the golden 

143. I am Mrdyana. I am Shva ; I am all ; I am 
the sole one ; I am knowledge ; I am truth. 
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have no ears. I know . I am knowledge itself. No one 
knows me— I am eternal.— Itaivalya, 21. 

^OTE, — Such are the thoughts of the person who has attained cosmic com 


sciousness. 


^?3nr W' 




145. I am revealed by the several Vedas ; 'I am the 
matter of the Vedanta ; I know the Vedas. 

1 have neither virtue nor vice. I am not born.'' I 
have no body, nor the organs of perception, nor huddhi . — 
Kaivalya 22. - 

( 1 4 r n I ) 

.146. One who knows that Brahma is Fjj?zdna (highest 
Knowledge) ; one who does not neglect and slip from that 
Vijndna, such an one drives off all the sins of his body 
and attains all that he wants. — Taittiriya — •2.5.1. 

147. Know Him to be Atmd ; ever shining. He is free 
from ignorance ; He has cut all his bonds. He is .even .free 
from the idea of duality. He is full of bliss.. He is the 
abode of all ; He is self-existent. He has dispelled all dark- 
l^ss pf., ignorancp; Hi^ individual “Iness” has bepome 

cosmic. consoiousness.— N|’isimha.tapani*-. 


#N 
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I ?f ^ \ 

, , ,( :-i»Sl1®;^l;;|f;a^ 

148.— The kiiower of Brahma attains those hi/^h planes 
that he wants to reach ; attains all that he-desires. Let all 
people who wish to gain prosperity, honour the knower of 
Brahma. — Mundaka, 3. 1. 10. 
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IPS. 0 ♦’•v 

mm mn wto mm^* \mu\ 

( I ) 

149. He who has the highest faith in his Deity and 
equal faith in his Guru (preceptor), success attends that 
great man. — 8wetaswatara, 6. 23. 


Wif^ \\\x^\\ 

( ^1^15 1)' 

150. The knower of Brahma becomes one with 
Brahma. He is beyond the reach of grief. He is not 
touched by sin. He is freed of the. chains of his bondage.-'- 
Mundaka, 3. 2. 9. , : ^ 

.._cv.. ji.^ •v' fN ±. . n , & L. - . - . . 
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The End. 
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INTRODUCTION, 


The Upanifeads are a class of Sanskrit writings which meat the 
highest spiritual needs of man* Nearly every civil- 
ized country in the world may be proud of her 
spiritual seers and spiritual literature, but the un- 
fathomable depths of spirituality were never so profoundly sounded, and 
the mystical truths of the soul so highly elaborated, as by the authors of 
the Upanisads. The message of self-realization and spiritual edification 
which they convey to mankind is perhaps more needed in the present age 
of weary and heart-burning strife for hollow things than in many former 
periods of human history. Let the reader open the pages of the Upani- 
sads, not mei‘ely to feed his scholarly cariosity, but to receive life in the 
truest sense of the. term. 

The fundamental theme of the Upanisads is plain and simple. 

The Spirit (Atman) is the sole reality. The world 
of phenomena has only a borrowed existence— deriv- 
ed from the Atman, the Reality of realities ( 

It is by the light of this Atman that all phenomena in the 
Universe, the sun, the moon, the stars, and so forth, shine as well as 
appear (S^vet-yvatara VI. 14), and to this Atman every object owes its 
existence, appearance, and attraction (^ve. IV. 10). Eternal happiness 
is only theirs who see this Supreme Reality, the Spirit (^ve- VI. IK). 
They are childish fools, however, who pursue external objects of desire, 
and so are ensnared in the vast net of death 

Pa {lta5R«l ’IRira:)- In short, the true Heaven of mati’s aspirations is .wilhiiv 
not without; and that Heaven is the Spirit (Atman). 

The word “ Upauisad,” according to ^aftkara, is derived Irma*: 

the root sad with the prefixes upa and- #i*. jSow "the 
^Th© word “ Upani- j^ag three meanings — (1) to destroy, to 

dead or go, (3) to remove. All the three meanings 
are implied by the word Upanifad, as it destroys ignorance:, leads to 

thte SupremSiBraltiman, and thus removes all evils. . ■ ' 

;V' . l^ivatioh'^ shhws a" ^-very' "clever; and 'boll;' ' etyttofegy*'- 

4 l*ke’.^t^hara,"'dhdu.gh;:i;t 'does not 


The llpanisads ^ 
{a) Their position as 
spiritaai writings. 


(h) Their fandamen- 
tai theme. 
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its distinctive featnres ? It the firat place, as Dr. Denssen aptly remarlrs, 
the iSveta^vatara Upani§ad is “a monument of Theism,.’ as we shall 
presently elucidate. And secondly, not only its method of handling the 
abstruse problems of Spiritual Philosophy is plain and direct, but it also | 
ministers to the spiritual needs of the ordinary man with a realistic and| 
hence truly sympathetic and fruitful insight, as we shall presently show. 

Several scholars of eminence have divided .the Age of the Upauisads 
into four Periods ; to the first period belong the prose 
The period to which pipansads like the Brihadfiranyaka and the Chhfen- 

’ dogya, and to tbe second Period belong the metrical 
Upanisads like the K.atha and the ^vetarfvatara. The ^vetssSvatara is 
certainly later than the prose. tJpani§ads mentioned above, because 
(1) its style is far more direct, simpler, (c/. 6ve. VI. 7-9) and more modern 
than that of the ChhAndogya. The style of the latter and its associates is 
often cumbrons, much more archaic, and frequently very allegorical, thus 
hearing the influence of the style employed in the Age of the BrShmanas. 
Secondly, the treatment of various subjects in the ^veti^vatara is direct 
and simple, and the mediocre reader is spared the trouble of studying the 
allegorical and philosophical interpretations of ritualism and mystical 
readings of natural phenomena which confront him in the larger Upani- 
§ad8 and which may prove as harriers , to the comprehension of funda- g 
mental conceptions. In fact the ^vetSsIvatara Upani^ad may be called a , 
short Manual of Dpanisad Doctrine for the beginner. Moreover, the ;; 
metrical style, and simple, eloquent, and beautiful poetry (c/. I. 15, II. S, ^ 
li. 17, VI. 14) of this book stirringly appeal to the spiritual needs of thb 
average\eeker,' and hence its wide popularity. - ■ 

' In order to facilitate the thorough comprehension ' of the general as 
: well as the distinctive feaUtres of the ^vetAdvatara 

The main Divisions Dnanisad, let ns indicate the main divisions of the , 

, 0f its Eubjeet^matter, *1,’ \ 

subject-matter which it treats of 

’ I. The fundamental theme of the Dpanifads— the lenity of 
■ ■■ the Spirit (Atman). .. 

' IT. The nature of Brahman, Essential as Well as Relative. 

III. The nature of the individual soul (jiva). 

- iV. The means and methods of attaining spiritual enlightenment 
' "(jfiana.)' - ■ 

: IVe have, already quoted Sve; VI. 14 and ^ve. IV., 10 to’ show that 
1; x;;.^ th^ft ^^■Wk,^ferciblv-^teaches '^e 
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Spirit, says that the fctiowledge ot the three means loe nnowieage oi 
Brahman. ^ This verse indicates, as onr commentaries 

explain, that the underlying Eeality of all these manifold entities is 
Brahman, the Supreme Being, and that they borrow and derive their 
existence from Him. Similarly L 12. In Sve. III. 15 the basic Reality 
of the Past, the Present, and the Future is said to be the Supreme all- 
pemding Spirit m ^ ’W) 

Most of the misunderstanding, and unfortunately bitter controversy 
on the Vedinta Philosophy is due to inadequate 
comprehension of the distinction between the Essen- 
tial and the Relative Aspects of Brahman. Let us 
consider these aspects carefully before we handle the details thereof in 
the ^vetSilvatara Upani^ad. 

In the early pages of his great commentary on the Ved&nta ^htras, 
l^ahhara cites the example of a person, say Devadatta, bearing different 
relationship to different persons. Thus Devadatta naay be the father of 
X, the husband of Y, the brother of Z, the son-in-law of W, and so forth, 
apd hence when considered from various standpoints he is father, husband, 
byother, and son-in-law at the same time. It should be noted, however, that 
this relationship is conditional ; for Devadatta cannot be called a father if 
he has no son ; this relationship, then, depends upon external personalities 
or entities. What, then, is Devadatta ? He is not essentially a father, 
teacher, brother, etc., because his teachership, etc., are hypothetical, 
cannot be considered independently, apart from the idea of a pupil, etc. 
Devadatta, however, as such, is not a mere bundle of relations, but has an 
^djvidpE^lity, of his own. Nor does it indicate, on the other hand, that 
l^^j8y(^^j^^onshi.p8 that he bears to others are baselessly imaginary ; 
P^l^^^.that his essential Individuality is far more important than, and 
over and above, his relative and contingent attributes. 

The, nature of Brahman also maybe considered in the light of this 
example. In various relations to the Universe, Brahman is often called 
Creator, Preserver, Providence, Judge, Destroyer, etc. These attributes, 
however, are contingent, and not independent or essential, j for .the idea 
.qf a, .Creator involves apd dqpends uppn the idea of creation ; the concep- 
tion of a jud^ presupposes the existence of the parties or persons to be 
judged, and so pn. If these were’ the only aUribute^, pf He 

^aAM ;hpj.a mere bundle of relations, ■ yyidt . no es^ptial attributes of his 

H ",„Many pliilosophers and theologians teach .only the Relativ 
They 'cannot conceive of 'thp,,pttpreme 


n. The Batnie of 
Brahman, essential, as 
WsU as relative. 


I* 
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I from or over and above tbe universe ; they make Him exactly coincident 
[ with the Universe. It is these low conceptions which have led pliilo- 
‘ sophers like Hegel to state that tbe Infinite without the finite amounts to 
zero. The distinctive glory of the Upanisads is that they have most 
searchingly I’ealized and forcibly taught the absolute and essential aspects 
of Brahman. They strongly teach us that to make the Eteity coincident 
with the universe is to dethrone Him from His transcendental and inde- 
pendent position. Not that they have in any way denied the existence of 
His relative attributes ; they have eloquently preached even these, as we 

! presently show ; but they, especially the larger Upani|ads, have much 
more emphasized the essential and the Absolute, because the latter are 
likely to be missed by the mediocre mind, and because exclusive attention 
^ to the Relative may lead to atlieism. 

Let ns now consider the hearing of this discussion on the ^vetasfvatara 
Upanisad. We have called the ^vetMvatara Upanisad a short Manual 
of Upanisad Doctrine for the beginner. The reader should not think, 
however, that it is a mere summary of the Upani§ads, like so many 
“ Abstracts ” of History that are sold in the market at the present day. 
It has a distinct message of its own to convey to the ordinary mind 
struggling for spiritual progress. We have already pointed out that Dr. 
Deussen calls this Upani§ad “ a monument of theism,” and justly so. 
Theism is belie f in One Pers onaUHcd^ais, the Creator, J udge, Preserver* 
etc., of the universe, in a word “ the Relative Brahman” as explained above. 
In this Upanisad the Relative aspect of Brahman has bean greatly empha- 
sized and glorified, while there is also a considerable number of prayserg 
addressed to Him. Now, considering the fairly large number ef prayeiS 
here addressed to Personal God, Dr. Deussen in his Philosop.hy of the 
Upanisad!’ {p. 78) remarks that the l^vetSilvatara contains “ a theism that 
has wandered far ’’from the original Upanisad doctrine. He holds. tFat 
|the fundamental object of the Upanisads is to grasp and teach the Real,; 
Essential, Absolute, Unqualified Brahman, and that theism and.prayers to a 
Personal God are opposed to the basic principlescfspirituidity propounded 
by the Upanisads. -Now, with all deference to this great scholar, 
prge that .fhe difference, certainly noticeable here, lies not in the doctrihe 
but in thq emphasis. The older Upani|ads frequently describe the'high- 
est stage of mystical realization which, as an English poet says, “is above 
I : and hi^rfeptions of prayer,” in which, pr^ywii unnecessary 

.tjwv.upiverse'.'is iffahk,in ' 
dpesweoe' between the 'subject ahd.the obJ^t, ’ feb ’ 
fUnd rn^whiteh-tbe ■frbrtd bf relations 
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seems to dwindle into notliingness before the -Absolute, cut is there 
no help for tliose who, inspite of sincere and weary struggle for 
spiritual progress, are unable to attain spiritual enlightenment ? The 
f^vetA^vatara Upani§ad, which we may call, the gospel of grace, comes 
to them with the message of prayer to the One Personal God. 
Eealizing that the ordinary mind is yet unable to penetrate beyond 
the Relative Brahman, it brings to light the deep . experience of the 
sages in the subject of prayer, and emphasizes the grace of God as 
the most important means to . that spiritual enlightenment, as we will 
presently show. 

Let us now descend to particulars. It is well known that the 
Upanisads speak of the Essential Brahman— f.e., 
Brahman as he is— as being only negatively: know- 
able, as embodied in the famous formula, neti, neti 
( *1%). The so-called positive attributes, sat (being cMt 'con- 
sciousness') and Ananda (blissj, are only . the denial of empirical being, 
empirical thought, and empirical pleasure, as Dis. DeiTssen has ably shown. 
Several passages from the ^veM^vatara on this point maj” be guoted.-f In 
. 14 the Supreme Being is figuratively spoken of as rising above trie 

'tei^iVerae by the measure of a span. This passage indicates; as We'hsave 
'Abowo above, that the Essential Brahman is not coincident with the pni- 
b j-iiajam ;,.aM it. In 111 ,^,20 the Supreme Bgi aaJajcaJlfid-the 

j g^te yond space. V. 1 sp^ks of Brahman, as , the itnpeyishjEtWe^thus 
suggestmglus freedom from change and fas Dr. Deussea- infers^ froth all 
ihjecoming and causality. V. 13 calls him without beginning and without 
I is .above, tipie. Similarly, VI. g-cajls him “ Afe' Ci*eator'of 
I (i*fW*iR). VI, 5 speaks of . Him‘ as.-beyond the tltfdh ' fini'eh 

‘ ,) :and without parts { wwO which Buggehts'^'that'He -'is 

s&ove_both time and space, because both of these are divisible ; VI. 6 
refers to Him as beyond the body, , time and form; VI. 11 gives' Him 
: Ae, epithets “ Spectator, knower, free, and without qualities” .'•VI.' 14 
(idrea^y quoted; describing his pure and basic consciousness says that by 
|!;;|il|||'ilight/,eyery thing sbi^s-j/and to erown-all,'--VI.: iQ-desbrlbeS fMA 
|‘t)i^^ii*#I|';jtf^without parts, -.without 'actioo,- withottt’ ''fedltsi'' without 
dr misery. ; . ' , , 

^ fe>\! ^;;Thu8,. though- the nature of , ,the ? EssentiaLBrahmait Was profoundly 
Illative -realized .by, the. authors of^tho ¥pafiisads, 'if could 
t :he d,e^tb^4'-dBly .negativhlf . s It Was easier, 
^^^^^^^|;^ktion.to.th,e univej;se;,iaaditaphehoineu:a. The 


1. The Essential Brah- 
man. 
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Upaiii sad describes the pbenomenal aspects' 'of the Supreme Being in 
%'arious ways ; — 

(a) The whole universe, compared to a wheel (1. 4), or to a river 

(a) As embodied in (I. 5) with all its phenomena, is a form of the Supreme 

phenomena. Being I. 9). He has assumed the forms of 

fire, the sun, air, the moon, Brahmt, man, bhd, the seasons and the oceans. 
(IV. 2-4), and hasjnnumerable heads, ipnumersWe eyes, and innumerable' 
feet (111. 14j. 

He is one God hidden in all creature (VI. II) ; He is the one 

(b) His Unity Controller of numerous individual souls (VI. 12) ; 

He being one governs all the worlds with His 
ruling powers, who alone is one at the time of creation and destruction 
(HI. 1) ; who is one and does not stand for a second, i.e., has no rival 

(HI. 2). 

He is immanent in aJI^^tergops- .and ia all directions (IT. 16) ; He 
is present in fire, in waters, in herbs, in tbe whole 

(c) His Omnipresence. * ,tt tt j t. 

universe (II. 17) ; He pervades everywhere 


(d) As Creator and 
Destroyer. 


His formis not terrible, but promotes' good (HI. 5) j He iS' 
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of Theism. 
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object of worship naturally involves the distinct existence of a worshipper, 
the soul. In ^ve. IV., 6 7 God and the soul have beenj 
God.^ distinct from compared to two beautiful- winged birds occupying' 
the same tree, the one (i.e., the soul) tasting the fruit, 
thereof, while the other simply gazes down. When, worshipping Godj 
the soul sees Him, its grief departs. The distinction is further particularized 
in I. 8, where the soul is said to be protected by God, and in I. 9 which 
states that the individual soul possesses limited knowledge, while the 
Supreme Soul is Omniscient. 

The nature of the individual soul has been further described in 
a considerable portion of the fifth chapter. The 
soul is a doer of actions for tfte sake , of. J ruil..a jGyd 


Ab m ugmt md 
mjojer. 


it is very subtle, and has been compared to the ten thousandth 
S subtlety and portion of the edge of a hair. Although so subtle, 
.y for inanity. capacities for infinity (V. 9). 

After death it has to travel, in accordance with its merits either of 
the three paths (V. 7), the path of the gods (acquired 
5 future life. knowledge), the path of the fathers 

ired by merely good deeds) and the lower path, which evil-doers are 
to travel. It is also subject to transmigration, and acquires various 
Sr forms in accordance with the nature and degree of its desires, 
iations, etc. (V. 11). It 
lowing the Creator (V. 13). 

..We have already remarked in the early portion of this introduction 
that the ^vetSdvatara Upanisad ministers to the 
mS ^lighten- spiritual needs of ordinary man with a sympathetic 
and realistic insight. Unlike Wordsworth'’s_ 
irk it is not confined to “ the privacy, of golden light is not 
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methods of attaining this spiritnal enlightenment which is the exclusive 

condition of real freedom ? d a 

We need not now repeat in greater detail that the Svet^^vatara 
Upani§ad considers the grace of God to he the most 
Bivine grace. potent' and infallible factor of spiritual enlighten- 

ment. It should be noted, however, that Divine grace is not subject to 
the whims of an unprincipled, capricious aristocrat, and so does not 
descend upon man in a haphazard way, but is regulated by definite, 
divine laws, which are indispensably associated with human effort. Here 
comes the' need of Yoga, the glorious speciality of 
our sages. Thus ^ve. VI. 13 says that the Supreme 
Being can be known through self-examination and Yoga. Just as 
modern Psychology describes mental states in terms of brain conditions, 
so ^ve. II. 6 describes the state of a perfectly enlightened mind in 
terms of co-ordinate physical conditions. In ordinary peraons a peculiar 
physical energy, which is the co-ordinate of (latent) spiritual energy, is 
latently stored in a central portion of the body called the muUdMra. In 
. the perfect Yogi this energy is discharged from its centre, passes through 
canal (which is closed in ordinary persons) and reaches the 
a portion of the head, the innervation of which is, the 
'^^minating co-ordinate concomitant of the highest spiritual vision. In 
i 4 the untraceable motives and various other phenomena e. g., the 28 
kinds of infirmity, eight kinds of contentment etc., of the human mind 
ikve been most minutely and elaborately analysed with remarkable subtlety 
and ingenuity. The details of Yoga and its methods are given m i^ve. 
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btallenged by ^afikara and several otter scbolars of tbe VedSnta^ 111118 
tbe advocate of tbe SMkbya refers to ^ve. VI. 13, where the Supreme 
Being is said to be knowable by SSbkhya and Yoga 
while it has been argued in reply by the Vedantists that the word 
S&iikhya here means self-examination, and the mere mention of a word 
which conveyed a different sense subsequently is no sufficient indication 
that the book is attached to the Si&khya syste*. Again, the word Kapila 
occurs in ^ve. V. 2, and it has been surmised that here is a reference 
to Kapila, the founder of the Sfiikhya systeffi. It has been ably shown 
by ^afikara, however, that Kapila here means brown or gold-coloured, 
and refers to Hiranyagarbha ; the word “ tarn ” “ (that) " in this verse, 
and the words following refer to exactly similar words in IV. 12, which 
evidently refers to Hiranyagarbha. The connection with the SSfikhya, 
however, is less doubtful in IV. 5, where a she-goat (referring to MSy& 
or Prakriti) of three colours, corresponding with the three gums of 
the Sankhya Philosophy, has been mentioned. But it has been again 
forcibly urged by ^ahkara that the three colours here refer to fire, water 
and earth, the original three elements of the Upani§ads. Moreover, 
the Prakriti of the developed system of the Saiikhya Philosophy is inde- 
pendent, while ^ve. I 3 speaking of M&y&as “God’s own power ’’and 
IV. 10 describing God as the Lord of MS.y& clearly indicate that the 
Prakyiti mentioned in IV. 10 is an entity dependent upon the Supreme 
Being and is thus essentially different from the independent Prakyiti oi 
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Peace GJiant. 

Om. Thafe is Pall, this is full, from that Pull, this full emanates. Taking away this 
full from that Pull, the Pall still remains behind, Om. Peace, Peace, Peace. 

Om. O Devas of senses ! May we (live long to) listen with our ears what is pleasant, 
and to see with our eyes what is beautiful. O Holy Ones! may we with firm limbs and 
bodies strong, estolling you always, attain the full term of our GodK>rdained life. 

—(Rig. Veda, I. 89. 8.) 

w ?[rrf?5rj u 

Om ! May He protect us both {teacher and pupil). May He cause us both to enjoy 
the bliss of MuktL May we both exert together to find out the true meaning of the 
scriptures. May our studies be fruitful. May we never quarrel with each other ! Om ! 
Peace! Peace! Peace! 


CHAPTER I. 

MANTRA 1. 1, 

1. Om. AJite expounders of Brahm thm. is©te 
Bf ahm the Cause: (of , the' .Universe) ? from whhSi tAve. m 


H 
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been created ? By wliom do we live ? On wliom do we 
depend ? Under whose superintendence do we exist in hap- 
piness and misery ? 

0 Knowers of Brahm ! let us (consider and) come to a 
decision, 

NOTES. 

(a) Those, who usually speak about Brahm, (aiRR{*RftOT!) 
or, (6) Expounders of the Vedas, where m also means the Veda 

(a) Having gathered together say to one another (#3?l 
or, (b) Consider or reflect among themselves 

^ — Various intei-pretations of this have been given by 
different commentators, viz., 

(a) Is Brahm, or some other thing, the cause of the Universe ? 

(b) What is the nature of that Brahm who is said to be the cause of 

tib UnWerse? ( ^ m > 

(c) What bind of cause is Brahm ? Is he the material cause or the 

efficient cause, or both ? ( ^ m, 3^, ^ m ) 

g(ig( — This word means the Supreme Being. It literally means 
(o) That which bursts forth or grows in the form of the Universe. 
(Max Muller). From the ^ to increase or grow ( WRRf 

(b) That which is supremely above time or space, from the same 
increase ( ) 

pt! snuii—From what have we {lit. arisen) been created? (The 
cause of creation is put in the 5th case) from Brahm or another cause ? 

{ W ? ) 

Imperative in the sense of present Tense (wsif ) 
It means, by whose power or agency do we live ? 

Means:— 

(a) On whom do we depend ? means foundation or basis, 

( ffiiw *3 ®rai! ^ ? ) 

(&) Where or in whom do we live after the destruction of the 
.yilfprld or during Mok?a 3IT ferais ) 

I ) ;Thia question is asked -in natural sequence after sftTOl ^ H : 

' c.',!' Superintended, controlled. 
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It is evident that we are not independent in our joy and sorrow, for 
o&erwise we wonld never suffer. Therefore, there must he some sxtperin- 
tendeiit on whom we depend for our joy and sorrow. ( 


combination be tbe cause ; owing to the existence or the soul ; 
the soul also is incapable (of being the cause), on account of 
its being subject to happiness and pain.. 

' xoTm. 

In this verse the counter-theories of creation opposed to the Vedanta 
Theory are mentioned and criticised. Ih 

— Some philosophers, in opposition to the Atomic theory, 
(which neglects Time) bring Time as the All-in-All-cause of the Universe ; 
they urge that atoms in themselves are powerless to create wi&out 
, . Time. But the Time-Theory is also insufficient, because in the JJ^^ 

, ; T 5|)jnje is lalw^s ipsoparahly associated , with, properties of thin^, space 
"'I ‘ . .and other spirit *s**WI^^ 
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?r TO fffsaN' I ^ 'at aETST^ apR^nta «R!rara i 

"Saraii — Is the nature or inherent property of t 
natural property of fire. The Materialistia or Lohayc 
causality to the nature of things ; but this is insufficien 
of various things is also subject to Law. 

^«na ^ i a a %it ^wna€«i ii 

f^:— Is the Moral Law or Karma which, i 
MttndTnsA Philosophy, is the sole and sufficient cause c 
activities arid events of the world in accordance with 
But this theory is also defectiv 
There are several happenings in 


bad deeds of men. 

without exceptions. * . _ ^ 

cannot be explained by Karma, ^ I W 

iflflRRBI! I H 

?Fe«ST Means chance or a sudden happening,— a belief of Atheists. 
But chance also cannot operate without materials in the form of person or 
things. sn%: I ^ I 

^ ,^nf^._The five elements. Earth, Fire, Water, Air and Ether— a view 
Iteli by the Jainas, who believe in the Eternity of the world. But ele- 
ments are powerless to operate without the guidance of an intelligent 
being. a gg iBt RisRiin^Bt t ^ i srutosfw 

■' ' — Means: — 

(a) Cause, and with this meaning it is associated with each of 

Bw above words, &o. 

(h) Matter or Prakriti, the material cause of tike world according 
to the Safikhya or ^dkta Philosophy. (When has this meaning, the 
word from the first verse should be brought and associated with 
each of the above words). But matter also, like elements, being lifeless 
and lacking in intelligence, cannot be an independent cause, 

^ I srf %* i # sjnw! 1 f« mm si^ 


or, {&) It is speculation merely, but no purpose is gained from thettfe 
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or, W These causes being insufficient to explain, some other cause 
should be considered. siiSHistfwaiif'1% 


s» 5= This expression has two important meanings : — 

(a) The above cannot be the causes of the TJniveree ( <5^ ) 

(h) Nor can the combination of these be the cause. ( »J«lf 
sr tl' ) 

— On account of the existence of the soul. This is the 
reason why the combination of Time, &c., cannot be the cause. Each of 
these objects is unconscious and inanimate, while the soul ' is conscious 
and animate. The former, therefore, cannot be independent, and all their 
movements must depend upon the guidance and control of a conscious 
and animate being. For, no regulated and orderly movement of an un- 
conscious being can take place without the guidance of a conscious being. 
Time, &c., therefore, being the dependents of the soul for all regulated 
movements, cannot independently combine to create the world, and their 
union to produce phenomena cannot thus be called strictly a combination 
(for that implies free co-operation), hut should be named a regulation 
by the directing master, the Soul. I liiww- 


Incapable of being the cause of the Universe. ( afnfiwfi} 

§^;^^t^i=This is why the Soul is incapable of being the cause. 
For his happiness and pain, he is not independent, but depends upon his 
good and bad deeds, and often does not get happiness inspite of desiring 
it, and suffers pain inspite of not desiring it. — 

I wnfife i 

MANTRA 1. 3, . ■ / 


3. Resorting to yoga in tiie form of mental concent 
. t3»iion, thidf ■ extremely bidJ'ii by Its o’f^^attriWtee' 

effects)/ tbe' .power' of tbe aloae^ 
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governs all tiiose causes including time and tlie individual 
soul. 

' NOTES. 

^ — They, the Kuowers of Brahm. ( ) 

meaas mental concentration ( ) Toga 

is of several kinds, thus, Hathayoga consists mainly of certain physical 
feats ; but, here, they devoted themselves only to that yoga whose chai-ac- 
teristic feature is mental coneentration. ®n*rrra I 

«wraiJ — Resorting to ; devoted to. ( ( ®n®raw- 

«rw^nng*raT: ) 

(a) The power of the self-luminous Soul, means 
all-shining {from the / to shine.) ( ^*1 ) 

(b) The self-luminous Being’s own Power or MSyfi.. This is said to 
be an important expression, because it brings to light the Vedantic Theory 
of ultimate causality. 

The expression shows that Brahm in itself can neither be 

tihe cause nor the non-cause of the Universe. It is his Power called 
May& (meaning Productive Power according to Max Mailer) which the 
sages saw as the cause of the world. But there is a further important 
reservation and distinction from the SSfikhya Philosophy. This MayS, is 
not independent, as the Satikhya Philosophy holds, but depends upon 
the Supreme Soul, as the expression ?tlcU!ofvCT( clearly shows, which means 
(God’s) “ own power.” So, according to Vedanta Philosophy, Miya, under 
the guidance (vide further) of the Supreme Being, creates the 

^Universe. In a way, therefore, Brahm also maj^ be called the cause of the 
universe, because he gives form and appearance to His dependent M&yi, 
and existence, appearance and attraction to all the other subordinate 
causes. But, it ought to be repeated again, that Brahm in itself is not 
the creator of the world, according to Vedanta Philosophy, because it 
emphatically holds that Brahm does not perform any action, as He is 
When Brahm is spoken of as a Creator, He is not then the real 
Brahm, but Phenomenal Brahm (Max Mailer), which consists of the real 
Brahm being apparently limited by tbe obstruction ( ) of M4y3,. 

So it is the Phenomenal Brahm (also called which governs the 

.yarioua causes of the world, m ^ ^ sraiWf’? i sr 



QRAPTEB I, 3, 4. 


SETO l *frar wmt iirqwTi 

*9 sif^ignq?gfg^ i 

extremely liidden by Its attributes or effects, 
refers to, 

(а) Sattva, Rajas or Tamas, the three well-tnown Gunas of Hindu 

Philosophy. < ) 

(б) Creation, maintainanoe or destruction of the world. (*Bf^^ieatrTOe^“ 

(c) Or, to effects as Earth, &c. ( si?{lra5ra5^5 ) 

= extremely hidden. ( ) 

*i: refers to 
mrwiR all ( wrig: ) 

including ipra and ItmS pointed out in the firat verse. 

(?pRn3i«tf 

?5rfsr%St§^: — Governs alone — ^Its importance has already been pointed 
out. The Supreme Being alone gives existence, appearance and attraction, 
to these causes because he is Himself li arf^t 

'^1 wn5w 


MANTRA 1. 4. 


f\. , . t ’V ■> 0. « 

^SIvWT ^RJSfTRT 5[RITW 


4. (They beheld) that (wheel of the world) having 
one circumference, covered with three (attributes, etc.), 
possessing sixteen ends, having fifty spokes with twenty 
nails, having six groups of eight each, with one bond of 
many forms, with three kinds of paths, and having delusion 
which is the one cause of two. 

In this verse " (they beheld)” is to be understood from the last 
verse. ( «rtj3P#fit ) 

In the last verse, the Phenomenal Brahm is said to be the cause 
of the Universe. This ”^verae establishes another very important truth 
bf; .Vedantaf^tim identity ofcause and effect; '' In opposition fe the Hyfi,ya 
i^lildsbphy,. ' th^ holds . that cause aud^'jeffect ate identical in 
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essence, that the effect is only a form or aspect of the cause appearing to 
be different on account of delusion for M4y&). The above verses had only 
pointed out that Brahm (controlling MSya) is the cause of the world. 
This verse goes further and says that the world is Brahm in another form, 
so, Brahm is said to have tahen the form of the wheel of this world. 

irhrir; i ^ ‘ 

«ini^ saiW'iH.I a 

ia the circumference of a wheel on which the spokes 
or radii stand. The Srfir here is AvidyS. or Mfiy4, on which this world 
and wordliness mainly depend. Whence, once this AvidyS. is gone, the 
Samsfira (which, according to Vedanta, is a mere mirage-like illusion) 
vanishes, and Brahm, in its true reality is realized, 
irfls ufeensi# I «PTsl%?lT a «4<*>^Rr: I 

(o) covered with the three gu^as, Sattva, Rajas and Tamas, 

; iBlfd «ii<W44g^lf5T} 

(b) having three forms Brahma, Visnu, and &va, 

:/ (c) having three primary forms of creation, earth, water and fire, 

(d) one of the commentators has applied this verse to the human 
I-: body, and so according to him means, possessing the three 

(humours) qwi, and qw I u 

— (a) Whose end or consummation constitutes the sixteen. 
These sixteen are the five elements, and the eleven organs of sense, includ- 
ing the mind (eleven = five organs of perception, the skin, tongue, eyes, 
ears and nose : five organs of action, tongue, hands, feet, rectum and 
private organ and the eleventh is the mind). 

(b) whose form constitutes the sixteen powers or spar. These 
sixteen powers have been mentioned in the Pra&opainsad as (1) breath, 
(2) faith, (3) five elements, (4), organs of sense, (5) mind, (6) food, (7) 
manhood, (8) effort, (9) Vedic verses, (10) action, (11) worlds, (12) name, 

, (so sixteen— including five elements.) qi vfissiJfipw «IW 

lifl smirs'si^ ^ tm stm i 

w^el)- which has fifty spokes or radii (OTq TOdR'l: 




iiiilSiiiiii.,,, 
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These fifty spokes are (a) the fifty Jiarticular forms of conscioixstiess, 
constituting : — 

; (1) five 'kinds of error ' 

(2) 28 kinds of infirmity ( ) 

(3) 9 kinds of contentment ( ^ ) 

(4) 8 kinds of attainment ( ) 

1. The five kinds of Error are. — 1. darkness, (^’ mental error 

of seeing spirituality in material things). 2. delusion 3- great 

delusion attached to sensual objects). 4. nocturnal darkness (otI+t« 

disappointment at non-attainment of sensual objects in spite of effort). 
t. dense noctural darkness (sffsrarRl^t disappointment at being deprived 
of half-enjoyed sensual objects on account of sudden death ) 

aRfRu^ i i sraa- 

gifira! i a'lfeRfg 

«!.' irat ^ss^tgrfi^ I 

2. The 28 kinds of infirmity are : — 

(1) The 11 infirmities owing to the weakness of the 11 organs 
of sense. '(2) Error of the 9 kinds of contentment (3) Error (or 
perversion) of the 8 kinds of attainment. ^ tKW. 

«r!crfe?STf^?rfii^T^ i 5i^5rg3«i: t WW 

slgvrrsafe: i i 

3. The 9 kinds of contentment.— 

( 1 ) contentment due to knowledge of nature. ^ ^ ' 

" (2) du'e'fo' acceptance of the Symbols of itsceticisra. 

(3). due to consideration of Time (Time will heal or give). 

(d) „ » fate. 

^ (5) five kinds of contentment due to reflection on troubles 

involved in gaining, maintaining, change, insatiable desire, and injury 
to others associated with sensual objects. ^ , 

li'ggw: I • ■ , _ ■ 

''jii',.. 4-:"'igie'8-kihdh of attainment-^ ' 

(1) gebips (lit., intuitions received from previous life). ■ , | ' ; , 
■ «''5- (2^>'^|ir^ii^6n^:lliy' iherely 'he&db^ w® 

-istaoldihg,)' '(3) understapding acquired by patikl stfldy, X^Mhddh^. 
r'^■■‘■;eM- 6 i^'KhOWlyge' 'fwfo' ^ Qmu. XS)'- aie';*^dvM qf *© 


' ■ "X ir ’■ ‘ ' ' ' . ' X' ■ , ' 


list 
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three kinds of suffering, mental, physical and natural (from natural 
phenomena, as Earthquakes, &c.). 

j str^Rqi?: » »Ri»piraig(^ 

9I^Rtr^: «J59[! I stRfWSf?!^ ii 

Or, as(6) The fifty portions of the (the six mystical 

circles of the body) as propounded in the Yoga Philosophy. ( MajWli?ig5El?R*l 

or, (c) The fifty letters of the Sanskrit Alphabet, as they expand 
into a great literature, f «RBRT% ) 

or, (d) The fifty powers of the Supreme Being as propounded in 
the Puranas. iT??!l mi weK^.' I 

Sf^Rtf^! (a ) — With twenty nails. S(9W! Are, literally, the nails 
which assist in strengthening the spokes of a wheel. Here, these are the 
ten organs of sense with the ten objects of sense etc.) 

«Rn«rt RSRT ^ ^«il«KT WtWrt I SRSRf 

■ ^ V or, (b) — the nails standing at the ends, i.e., the ten 

finals of the hands and ten toes of the feet. 

8wf%5P3: t 

X ^Rl$: understood) — Having six groups of eight each. Hi 

the whole universe there are six very important groups of eight each. 

(1) The eight forms of nature. — 

(The five elements, mind, discriminative faculty, and self-conscious- 

(2) The eight essential ingredients of the body. — 

(The skin (sensitive and ordinary), muscle, blood, fat, bones, marrow 
of flesh and bone, semen). 

(3) The eight powers of Yoga. — 

, The powers of becoming extremely subtle, great, light, heavy, of 
attainment, irresistible will, sovereignty and subjection. 

(4) The eight types of feeling. — 

Righteousness, knowledge, renunciation, mastery and their four 
opposites. 

?' ■ v- ■ ' eight types of Superhumam beings. ( RSTf, Rl|i|f^, 




Vi'i • * J c 


_ The eight virtues of the soul. 


■ '-.‘Vtti.* 
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Kindness, forbearance, absence of jealousy, purity, barmlessness, 
goodness, liberality, contentment. 

wal* 4t I «rf ^4 

# srf%ia^ tt 1^ I wRjw, nf|w, »rilw, sn%5, strarwr 

(of various forms) «ia: TOT: ( 'mq# 

(aro?) qar Desire is the one bond which has many forms and 
which binds or entraps living beings. 

fitqpiwtpi — with three kinds of paths. 

qpw?! There are said to be three paths, traversed by the 
deceased spirit (according to its qualifications) just after death. These 
paths have been variously named and described. 

(1) (a) The t^PnH (path of the Gods traversed by ?fT^) 

(5) The (path of the fathers traversed by a Dhirmika.) 

(c) The ^terf^n% (path of beasts, getting of low forms as insects, 
etc.) traversed by a wicked or unrighteous soul. 

tnuf; SWWR I 

(2) Or, the three paths of sJRt, and 

(3) Or the three paths— the path of light, the path of smoke, and 

the lower path (state). ( saPlqN)? m ) 

Having delusion which is the one cause of two. These 
two are “good and evil” (S^q <117) or happiness and pain 
According to Vedinta Philosophy the conditions of good or evil and either 
of happiness and pain are undesirable, because these are relative things. 


MANTBA I. 5. 


5. We iiiidersteiid WAter ol ^Hch; 

ias;fiVe;©Mrr#a4s^»^likliis crooked -Asd se-?Bre-ofi,a^ddttat‘''of' 
tte'* causes, ■:'tli^''wave6 of wliicli are tli© 


liiipii 





source is tne nve senses oi — ----- _ 

whirlpools, whose movement is the collection of five miseries, 
which includes fifty kinds, and which has five stages. 

NOTES. 

la the previous verse (4) the world, the expression of the world » 
has been described in the form of a wheel : in this verse (5) the same world 
or the world-soul is metaphorically described in the form of a river. ^ 

— (a) <N v-hose water has five currents. The 

five currents, here, are the five organs of perception, because they incessantly 
attend to objects of sense. The water is the desire or ^^^ m generah 

{&)— in which the five currents (or organs of senses stand for water. 

{ «rw omi ) 

which is crooked (m) and severe (^) on account 
‘ Of. Muses. <^) These ‘fi^e causes are the five elements «r9W. 

: SJtf ^ I 

(h) Which is due to five causes, the five organs of sense 

because this Avidyft, on which the conception of the world depends, can 
be traced back to its origin in the five organs of sense. Moreover which is 
severe {m) on account of its impassability, and crooked (n*b), because, it 
leads man to prohibited paths. ^ » 
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Or (e) may be joined with sg? WWTO# whose Brsfc 

cause or source is the five sense-perceptions. 

Of which the five whirlpools, obstructive of progressive 
movement, are the five senses, in which living beings are drowned. 
4=91 itfeaf^stwstw (% i 

— (a) whose movement or velocity =1*1 is the collection 
of the five miseries (1) in the womb, {2) at birth, 0) old age, (4) disease, (5) 
death. 

Or, (b) the movement of whose (watery) collections is the five hinds of 
miseries (1) ignorance, (2) egoism, (S' attachment, (4) aversion, (5) fear of 
death, ^c. ( ) ( wi^anrsiRaT ?T»if trife 4^ 

W‘ ^ 4*t-* 

4=gTO?i.*^^l which has fifty kinds, already explained in the 4th verse.. 
49iqgf^=:iT4^ means the step of a ladder or a stage. (1) Whose five 
stages are the five ignorance, egoism. &c., already mentioned or (2) dark- 
ness, delusion, &c,, already mentioned. 

srl^sferat^: ^ 4=^ *mf: i^<n*rrf5r *iw: i 

— We rememberer understand, with (second conjuga- 
tion) means to remember. ?rRW: ( =81?# ) ?Tf^ =81?# f#: I '?=a=Pn; 

«wf»5ira8( I 

MANTRA I. 6, 

^ ufbHi=dt «rrf!jd i 
qspiuntd SStmt ^ »r?t tRn 

6. In tliis mighty wheel of Brahm, which is (the recep- 
tacle of) the life of all and of the stability (or death) of all, 
the individual soul is revolved. Having known Him as a 
separate and controlling Self, and having then been beloved 
by Him, the> individual soul attains Immortality. 

’ NOTRS, ^ ... . . ^ ^■;4 

This verse states the causes of bondage and salvation. So long 'as 
there is Avidyi., the sN or individual soul wanders from ’ birth to birth. 

it gels, salvation by knowing the Supreme feing. wfirai ?RCa*rf' 

=tp^ ggi^ <% ^ ^t#=a f g I . , .Alley 

=a5if^4T— in which there is the life, of all. "rae3f^r.'^'fp3i;' 


Bceans liability, (hr standingbor. 
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In which there is the stability>or death of all ( wp? 

the vedic equivalent of If Loc. singular of (in the mighty) 
(soul) which goes to different stages, f a:— ^ »r^ artiraif^ 

«RWW: ffit 3(k: I ( *lf% ) 

— Brahm accompanied with M&yS, in the form of a wheel, that 
has already been described. IfEsrr^ ^ 

Spsf® J^=gT5qT Having known as separate. This expression 
has been variously interpreted. Some commentators have asso- 
ciated the third line with the above two lines, thus 
i.e., the individual soul wanders in the wheel of the world because it 
thinks the snc*n4 (==3ftgj3n# ) and the or the Controller i.e., ( fwf ) 

as separate or different from each other. So long as identity of Ood and 
the soul is not realized, bondage remains and salvation is yet far off. 

Other commentators have associated the third line with the fourth 
lirie, thus The individual sonl gets salvation when it 

realizes God as different from the world. In this case, ®n?gi^ means the 
Supreme &lf. 

= Controller, director, God. 

means to please, to love or to serve, served or beloved 

■ ■„ ■ ^iiiiilLuiIIIit^ ' ■ . . , 

I wtg: sirat m ) 

'iNl*=,By God. 

MANTUA 1.7. 

7. Sung (in the Vedtnta) as an exalted Being, this is 
the Supreme Brahm ; in Him the three fold universe lives ; 

He is the good support (of all) ; (and yet) imperishable ; tbe- 
knowers of Brahm, having realized Him as immanent in this 
(pniyerse (or the body), and being devoted to Him; • w^rb V ( 
i completely absorbed in Brahm, and so released from Mrtk 








GEAPTEU 1, 7. 



NOTBS. 

In this verse the real Brahm, as differentiated from the phenomenpl 
Brahm expounded in the above verses, has been described. 

« 5 pi 4 a® I sr^ st'f^i’spSuflg 21® stf^'rrat 1 

— Sung as differentiated from the phenomenal world. ( 35^ 

a«r3ig: ) 

Or, sung as an exalted or transcendental Being. ( iflcffit ) 

Or, greatly sung. 

g= implies emphatical certainty. 

Supreme Being ” 

?PrH The whole universe considered in its three aspects in various 
ways. Thus, with its qualities sattva, rajas and tamas, with its Gods 
Brail m^, and &c. described in in the 4th verse. WRrf 

Or the soul, matter, and Is’vara or the three vedas 3l ) 


( sravarwiw ) 


gsif^ST Good support (of all the three above described). 

Another reading is the support of the phenomenal world 

which is conceived to be in itself. < ) 

«WC=(1) Imperishable. ( w ) 

(2) Omnipresent from to pervade. ( 

*S 




in this world or in this body. 

?rP5PP? has been separated in two ways and «i?r + 

Having known the difference (between the real 
Brahm and the individual soul which is false^. ani®tw 

KIlRir I 

sh«‘®PJ:= the immanent soul, the real soul pervading the phenomensd 
sonl. ( , 

gsTO!— Dovoted to him. 

13 ®^ sfhw: — ^Entirely absorbed in or unified with Brahm. ^ 


(a) released from birth. ( ) 

(&) released frpjto Avidya. X ) 
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MANTRA I. 8. 

8. AGod sustains this whole universe connected (by 
cause and eifect) the perishable (creation) and the imperis ^ 
able (Maya), the manifested (phenomena) and the unmani- 
fested (cause, Maya). But the individual soul, which ^ is not 
.God, is shackled on account of its nature (or condition) ot 
an experiencer, and having knoWn the self-luminous God, he 
is released from all bonds. 

NOTES. 

i Jn the last verse, the real Brahm, has been described. ^ In this verse 
is stated the function of the Phenomenal Brahm in the practical world, the 
nature of- the individual soul and the way of its bondage and Salvation. 

Connected by cause and efiecb This world would appear 
: entirely disconnected but for the phenomenon of cause and effect. 

‘ * ! ( sRWWl’ipnt’r ) 

i — Perishable things, the five elements, or the whole group of 

effects in the world **’*^^» ^ 

sjra -Manifested, (in form as well- as name)' phenomena,- te., aU 

^cfsi • ( ) 

-Imperishable, M&ya, which remains even after the destruc- 
tion of the phenomenal world. H ^ feJESWEt I 

' .« 5 ?iRBqE— MAyi, the original, germinal condition ot the universe, 

when it is neither manifested in name nor in form.. ( 

) . 

Sustains, maintains, protects. ( , 

— j;fot God, that which does not realize that it is God. 

' 1^^ shackled or bound. Another reading is From J 

(ith conjugation Atm, P) knows itself as the experiencer of happiness 

: ' "ihd' pain.'‘'^'-»frw f '# ' 

; : wN|RiTO[=*nw means spirit or existence of a feeling or nithirtf Of 

;;.;‘^ndition means the recipient of joy dr sorrow, experidhdef. '''Th its' 
; , bohdage stag^ the stfnkiitfagines itself to be WW. 





GHAPTEB I, 9, 


MANTRA I. 9. 
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f| sraraf =sThis II means “ because” and it has been Tariously applied 
by different commentators : — 

(a) Because be is unlimited soul and has all forms, therefore, he is 
notiadoeT. w •pwaf » 

(&) Because He is not a doer, therefore he is God. ( tlWrat, 

aSi5«j*ft?r! ) 

(c) Because he is not changeable therefore, any man know- 
ing the three to be Brahm gets salvation. «raBgf wflroft % OTTat, 

^ ^ This has already been partially explained. 

When he knows these three to be Brahma, then he gets salvation. ( 

m 5^ ) 

Another version, (6) After thorough contemplation of these thiee 
j ^^ties, the true Eeality that remains is Brahmaxm ( 


is Vedic Grammatical peculiarity and stands for WSt 
-• ■ MANTEA I. 10. • 


10. (Pradit^na) is perishable, God (Hara, the 

ignorance) is deathless and imperishable. Qne ' 
Being governs the perishable M§yil and the midi- . 
vidnal sonl. By thorough meditation on and communion 
- with Him, and by the realization of true Eeality, (there is) ' 
again, the destruction of all nescience (just) after death. 

: ■ . notes. 

la u ’*'’9*8® Inys, down the non-ctcmity of MAyS, ©tci^ty' of 
,^0«b#»d,'i^fe,OiC)ntrolo£bothby God. I, ■ s^' 

JIW- m* means M&y4 or Prakjiti. the one cause . on wHdb 

^vplao^, wcrp, the; various .ilktsdfy fonhs ethe#, '' I 


. ■. ■■ ■ 





TO perisliabl® (by knowledge). In tbe 8tb verse Mfiy& has been called 
imperishable ; this 10th verse indicates that MfiyS is perishable when 
true knowledge is gained, fiHl%EWSTOf5rf^ 

I war ( 

wsarfif a*er^ + erro (qualifying ^ ) 

means free from what is popularly called death, i.e., the release 
of the life-breath from the body. ( sr^n^sng. ) 

WTO imperishable, i.e., whose true nature is indestructible ( 

*r ww? ) 

TO! — ^He who removes or dispels ignorance wfirat TOdH^ TO* 

TOltW^ *®TO + wrut^j M^yS and the individual soul ( siTO*lS^t ) 
rules or governs. The Grammatical form is Vedio. 
frf^rsrracasby thorough meditation or chiefly remembering ( wij: 
^PFTOtigtwrfitg^ 

by communion through Toga ( ) 

iSWWraRE.— by the realization of true reality or one’s true nature 

(a) by contemplation, &c., again and again ( g«j: gst: 
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meditated on Him (the thinker) after death, reaches the 
third Almighty Being, (where, knowing the true Brahm) he 
Becomes quite free, and has attained all his- desires. 

NOTES, 

This verse describes the fruits of meditation and knowledge re- 
spectively. Meditation is the first stage, and by it, the thinker, first, 
reaches the fAlmighty) Phenomenal Brahm, where, getting {knowledge) he 
attains the true Brahm. sr 1%: 

^ agtirw ^ ^ ^ » 

^ 4 'm means abandonment, breaking, throwing off 
5 RqWiHT qRg n n ; the release from all bonds of AvidyS,, &c. 

destroyed. 

I^j_are the evils described in the 5th verse ( Tettrak ) Sife«W5%raT. 

" ' ' 3 IW > 5 ^ means entire release, 

T- ■ '—This word has 'been variously interpreted ; thus : — 

'’l#K ^ (Almighty) (t^> Three stages of Brahm's 

:^i 0 m have been mentioned : (1) or Brahmd (2) ^ (higher than 

%o«jn4) (3) Phenomenal Almighty Brahm. So this last is the 

^ ( 6 ) The salvation stage. Three good (desirable) stages have 
been stated ; (1) The moon stage. The performers of good actions reach 
the moon and enjoy there. (2) The ^irira: stage. Those who meditate on 
-Brahm reach there, and attain the Phenomenal Brahm. (3) The salvation 
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In (6) explanation WR5 is an explanation, of the salvation 

stage expressed by . It points ont the negative and the 

positive sides of salvation — negative, by the destmction of Avidy4, («|aiir:) 
—positive, the attainment of all Joys. ( ^npsp^pflWaraiWi; 

eiiwi ) 

?qfra«W— who has attained all desired objects or things giving 
happiness, strat* Ptf^W: ^rar: «TW: WPF^i:) ^ II 

MANTRA I. 12. 

^rgi^rsj vTra: ^f^^o5T ff 

^ uutt 

12 . (TMs Supreme Being) should always be realized 
as present in one’s own soul, because there is nothing further 
than this which may be worthy to be known ; having 
considered the nature of the soul, the objective world (of 
experience) and God, this whole three-fold (is known as) 
Brahmam — this has been chiefly declared (by the Vedanta). 

NOTKS. 

This verse, by way of conclusion, puts the whole theory of tb©' 
Vedanta in a nut-shell, and says that the Highest object of knowledge is 
Brahm. 1 atrfSwgt sp^ 1^- 

(o) always (b) eternal (9f^snfif)j in this, case <«pr. will 

be associated with ^ )• 

'3nw&’5!ra[ — present in one’s own soxd ( «l5*IWH. )• 

%— hecanse (there is nothing further or higher than this). % JOajl 

ti - ;S'P' 

worthy to he known '■ 

— Nominative, in the sense of Accusative (^iNsf =s»*^®R', 'IfeftSfP? 
vp^). The individual sonl (^i^). *. . ^ , 

sfiNPH — the collection of phenomena -form of MliyS, the objective 
World of experience (^iPPsra^ 

t>8Wi; (C3od). ^ , .--I'v.-V 

«|f5ifr*Havihg cqnsid;ered the. nature of ..the. threefold, divMpn 
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59®^— all Ais threefold, BOttl,&c.,i 8 Brahmaaa (<a% 

ri3T»^)-"tH8 has been chiefly declared , in th® boohs on 


mantra I. 18. 
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tie sticks, bat it is visible after the friction, in the same way knowledge 
of Brahm is not revealed before meditation on Om, but is revealed after 
that meditation. I 

sRfIsr « 

Atml. is compared to fire. 

Body is compared to fire-producing (first) wooden stick. 

Meditation is compared to friction. 

Om is compared to ^cond fire-producing wooden stick. 

MANTEA 1. 14, 

^ TO# \ 

14. Having made one’s “body (as it were) tbe (first) 
fijre-producing wooden stick, and the syllable Om as the 
second wooden stick, (one) should see, by means of repeated 
friction in the form of meditation, the Luminous God like 


the fire-producing stick, will stand for the human body or the human 
heart — the place where the truth will be revealed ; while 3wn% will stand 
for the instrument or eatise of true knowledge. ^ ^ 

sM w 3-d<R^ Rwi*sfw«iP5i#a _ , V 

; ' (o) or (h) like fire or treasure, 

&c., extremely hidden. But fire is better, to be consistent with the per- 
simile. . - 

..... . ■ ■ ■ MAIfTEA I. 18. i 
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NOTBS. 

This Terse further illustrates aud strengthens the same Tiew. There 
are means of obtaining the Unseen Supreme Self, not somewhere outside, 
but in one’s own mind. Just as oil can be obtained by pressing m^maTo. 
seeds, butter by churning milk, water by digging, and fire by fnotion, so t^ 
Supreme Self can be obtained by meditation, I 

*1*^ wr: srwfti 

B . 

(«{^ n.)= clarified butter ( ) 

’^s9=in hidden springs or dried up streams ^ 

in one’s own soul or mind ’W) I 

— mental and sense-concentration, for that is said to be the 
rtf tanas. 5Wai 


16. One should know that All-pervading Spirit wlio 
is present like clarified butter in milk, the means o£ whose 
Obtaining -are Spirits al Science and concentration (of mind 
and body) and who is that Brahm, Supreme, and present in- 
side (as the Self of all) ; and present inside (as the Self 
of all). 

NOTES. , 

verse specifies the Self to be searched and calls Mm Brahm* ^fiOT 

*R!g is® n , 

dn milk. - , ‘ 

^ ■literally, who has presented himself (as the essence of all), 

|ixst as clarified butter is the essence of milk* Who stays in all as their 
^a^ce. , H ; iv 






OHAFPER 1, 16. 




Jipra[(o) 1#= cause. T 
= spiritual science and gw = couceutri 
■g mm g??rT5JrOT*r 3^ tsO II 

(6) Who is the cause of acquirin 
tration. Through His grace alone 


g spiritual knowledge and coucen- 
we can get true knowledge and self- 
control ( 3n?«-f^gT f^rfirgH: ) n 

It should be remembered that concentration is the means of getting 
knowledge and knowledge the means .of getting salvation. So the 
Supreme Being is the chief means of all these. 

«Rin^ ii 

gqfSwg; — (a) 37= near, inside, as one’s own self. staying, 

present. 

3<TJi?r!Rt5i ipfa: f5w>»iF3: sRtferas? ii 

(b) Mysterious being ( ) I 

= Supreme ( ) I 

Repetition of is in order to show reverence and to 

indicate the end of the Chapter. \[ 

Here ends the First Ghapter. 



first concentrating the mind on the 
^^npreme Being for the manifestation of the truth, and 
(.checking) the organs of sense (fi’om evil inclinations) and 
having then realized the fe'upreme Light of Lights, intro- 
duced that Light in the whole of creation.— (Vijn^nahhaga vat). 

NOTES. 

The subject of this chapter is meditation and its methods. In the 
last Chapter, meditation has been pointed out as a means to knowledge. 
Irr this Chapter meditation has been further elucidated. 

Four different interpretations have been given on the first versS 
of this Chapter, All are agreed, however, that the verse deals with 
meditation and its glory. This verse and the four following occur in 
the ^ukla Yajur Veda XV. 1-5. The verse has been given, says Narayan, 
in order to show the Vedic authority for yoga and meditation. According 
to Vijn^nabhagavat, this verae shows Cod to be the Source or Cause of 
meditation, as already pointed out in According to Sankar- 

Acharya, this vei*se constitutes a prayer to the Creator for power of yoga, 
ind, in his opinion, it means,. : — , . . 

r ijI / r' -Tlie mind (as well as other breaths or senses) must be first con- 
i( 3 exitrated..on the Supreme Being. The Creator, having seen the light 



CHAPTER II, 1 


of the Divine Fire (by introspection) <2nd meaning of for the revela- 
tion of truth, has introduced the light in this body. (May He bestow 
on our senses illuminating powers ! ”) 

(This last understood). 

{a) m ^ ar 11 

(р) SPOT « 

(с) ?Rt si«OT J awPEWt «w««i 

gaat sTOT^RTrf^ ^.qi^aflraT ptarett^Rptrai# ^tn: ti 

(u) g*3JW: concentrating (^5Pl^) non-cansal \ised for causal 









SVETASVATABA UPANI8AD 


#l4 (a) to created beings that were created from the five 

elements” standing for all the five elements, srant f 

Or, (h) in the body ( ) I 

«iiP!m5j.=«f{^ + «fTOig[.=«rTf??t(bronght) Vedic subjunctive of f. 
and m in the Vedas change their f to (brought or introduced that 

mind or light ). ( ^ ) • 

MANTRA If. 2. 

'f€?f ^ I 

g^fST mn 

2 . Under tlie command of tlie Self-Lnminous Creator, 
with our mind controlled (by His grace), we try with (all our) 
strength, for meditation, the means of getting salvation ; 


We have been created by the Self-Luminous Creator, 
so that’ with our mind controlled and (equipped with) 
power, (we may reach) Heaven. 

NOTES. 

This verse indicates the resolution by the seer of the mantra to 
perform yoga ( Sf?wf lia^sr ^ srpierm fsnf ) « . 

g^uvrar— with our mind controlled (by His grace) ( 

jwni) I 

(a) under the command or sanction ; or 

. . . -As the ^atapatha Brfihmana explains, we . are in the creation 
(■ ) "of the Creator, i.e., we have been created by the C/rea:tor. ( fit 

BfttfeRTO ' 

(o) (for meditation), the means of getting ^ or salvation. 
( W ) with this sraawit meaning “ we try ” is 

(h) for the sate of salvation (which is sung by heavenly ‘people) 

. mantra ii.s. ... 


tving controlled , with mind the organs ol 





wirMiifei'Mw 








CHAPTER II, S. 


wliicli go to the world of sensuous pleasure (or heaven) 
and which manifest (by) insight (or wisdom) the Light (in 
the form of) the Luminous Briihin (or the Self Luminous 
Sun), the Creator stimulates those organs 


Indra, &c., who go to Brahm, the abode of bliss, and who 
manifest, by their insight or wisdom, the Light (of) the Self- 
Luminous Brahm, the Creator commands those gods. 

The Vedic form of Indeclinable Participle, which, 
ia formed by adding ^ to !5tl=%5rf^=(a) Having controlled, or (b) hav- 
ing employed or en gaged («B3ft I 

(a) The organs of sense ( ) • 

(6)— The gods Indra, Brahmg,, &c. ( %riic) » 

an abode of joy, meaning, (a) the external world 
of pleasure ( filwsiicrac ) or {h) Brahm, the abode of perfect bliss 

( ^ ) I 

= «ra: Present participle Accusative Plural of % to go, and =*^5^: 

( ) I 

So the whole means — going to Brahm or to the sensuous world. 

1^— By wisdom or insight ( ) I , , 

Self-Luminous ( ) I 

(u) (from the same root from which ^ is derived) = 
Light. 

Or, (h) ^^33^% is the name of the sun ( ). 

— Making or manifesting. Future Participle Accusative Plural 

— (a) stimulates, from to stimulate^ Vedfc subjhhcttVer ‘ ' 

' #2^2 (Implied meaning ; may he stimulate).^ 

; • (5) Commands, sanctions (or gives them grace) < .j, , ); 

'uuTro. ' ' ’ 

‘l' 1 ' '' ' f. ' ^ ^ n , f >■ r 'J 

‘vL ■ . ' Tfeia je,iW^& 0 |adesX«*).,a gwt,ihat our organs 

^ ths wdrM', 6*f sehse _ pnd to ,the 

"WfAmCMtxMs to’. OoaV'$race;fi&WS the^ feekers 





^VBTASVATAEA UPAt^ISAD. 


organs of sense ; (by tliem) great praise should be done ot 
(that) Self-Luminous Creator (who) is All-pervading, mighty, 
and Omniscient, and (who) the wdse Being, quite single- 

handed accomplishes His works. 

— Organs of sense or perception ( ). 

Wise Brahmans ( ^ 

— All-pervading, from srr to fill t sqT<g?T, Jrr ) 

i-ty . ■ 

‘ ' . / ^^*erat--(Of the) All-knowing (51^^). After this, some com- 

tfi; 'Mlfttatorh associate and some bring nnder- 

' stood Brat 53 * 1 ^ — wise men control their mind, &c., in actions 
(sacred to) the Oreator. 

— (In the Vedas, Upasarga is not necessarily pxat immediately 
before a verb. It may be pnt at a mnch greater disiance from the verb) 
=flw% does, accomplishes. 

flarr : (a) works ( ) (object of ) or t^T {h) Rigvedic 

prihit (subject of with object understood. 

— full of wisdom, wise (Siwri^ • 

^=*135 >5?, quite alone or single-handed. In explanation {&), 
is also the verb to 15;,>nd so the third line will inean.:-- 
“ The priest performs his (God’s) work; and He the wise (God) 
Being accomplishes his (works) alone.” 
great. 

thorough praise ( ?rtP?rrg(?^J ) after it (o) is under- 

i -stood or, (h) if a man controls his mind, &o., in God’s works, then God will be 
K«||se4’‘ or glorified ^ 

verse lays down that the seekers after God should liighly 


GHAPTBB 11,5. 31 



MANTRA n. 6. 


^ ail ^ i 

im\ 

5. (0 Heart and mind !) I fix botli of yon (on) that 

Brahm who exists from time without beginning. May my 
praise, with salutations, go forth, in various ways (to God), 
like fame by (in) the path of a wise man. Hear (the praise), 
All ye Sons of the Immortal, who live in Heavenly abodes. 

NOTES. 

Tliis verse expresses tlie resolution on the part of a Salvation-Seeker 
to follow in the footsteps of great sages and to praise and realize God 
by means of self-control W 'I? 

551: ssm u 

3 ^ — I fix or control { ) 

WPj; — both of you [a) tHeart and mind) (WIHD')- 
{h) 

The tongue and the heart — The tongue standing for other organs 
also. The mind and the organs of sense have already been pointed out 
in verse 4 as required to be controlled, 

(e) the Individual Soul and God ( i.e., I make 

both of you one ( )• . 

(cZ) sfWf (standing for all organs) and oblations of food (TOira^Rl|^ 

^;). , . 

— Ancient, existing from time without beginning 
II 

— with salutations ( ) i 
-praise ( ’ 

, %— go forth in various ways • to God 1^^^) jSi^, ,» ■> ' 

'/ ‘ Or hinds. 

, \ (o) means- a wise man (m^)n just as 

the fame of a wise man goes forth in his path, ih) or in my path alone, 

Who kmow Yoga, (a) # 5i*‘^PT (6) 

wK''rf^ II ^ 

-j:' H ear that ppia 6 ''(?r *5 ?#!«.)■ 
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(The mind of an nnprayerful man) becomes only ab- 
sorbed in ceremonial actions, in which fire is . burnt, where 
the wind (makes noise) when checked, and where the Soma 
jnice is greatly emptied. 

-i S. ViTekananda : — Where the fire is churned, where 
the 4ir is controlled, where the flow of Soma becomes plen- 
a '(perfect) mind is. created. " ' ' V'- r-- . 

NOTES. 

This vei-se has^ been quite differently interpreted. According to 
VijnSnabhagavat this verse and some following verses describe the condition 
of yoga. According to Nftrayana, it treats of the birth of the human body 
and (mind) an instrument of Yoga. According to ^ankar^clifirya, this 
verse describes the condition of unspiritual and unprayerfulrnen, who, 
therefore, deprived of the grace of God, are merely drowned in the per- 
formance of external ceremonies. 

(а) i ii 

(б) gar: aq; 

lOTf — If 

' f M where (*iw) in the a mystical circle 

above the organa of generation, fire (in the supposed isrfiNwqr#, according 
to Yi()ga,Pb.ilc®bphy) is inflamed during the condition of yoga. 

dr iflfiamed. #far^) « ; 

(fi) where, fire as in a is bui'ut (wr^Wl^) H ; .. 

(a), where -wind is checked— *»at stands for a portion 
called which iaan artery, called the middle artery, 
4^-: and'^'fpr)^ HoW,’ lie wind 'Corong from i^rafR, 



— 


GH AFTER II, 6, 7 


is cliecked at the artery called during the practice of Yoga. — See S. 
Vivekananda’s Raja Yoga — pages 53-55, Longman, Green & Co. 

(b) where, during the course of a sacrifice, called SRTRI, &o., the wind 
is checked, and so makes a clear loud noise. gWtl I 

sffsajitfesTO iiWli ) 11 

(a) During the course of Yoga, the Yogi contemplates 
on the moon as if standing on the portion of his head called, ( *15 )j 

and this contemplation gives him the bliss of nectar. The moon ( ) 

is said to be full of nectar ; and, as the Yogi meditates on the moon he 
feels the moon actually dropping its nectar throughout his body, and so 
giving him blissful joy. 55 1 

55 ii5^ «no5# n 

= is greatly emptied or melted, i.e., oozes out nectar. 

(ti) Soma juice. 

55— (a) in places called SJSpstTPJT and i5«rt 

TOFsfera 55^05^, 11*5151 5) I 

{h) in the yajna ( ) t 

Ararat — (a; becomes concentrated on its object of thought '^55^gil5»v 
515# II 

(h) is absorbed in, becomes attentive to (55^). 

MANTRA 11. 7. 

asr I rra 
irsii 

(7) One should win the love of the Creator who 
is the Chief Cause of the world. Thou shouldst practise 
faith in that Being who is Brahm, existing from time wiftk: 
out beginning ; in that case no (need Qf) doing 

ih gobdral) will'disturb theel'"' ' 


./03Sh;s1i01i^ Brahm, existing' from tim'e''’"withomt 

. beginning, with nectar produced from the moon (during the 
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This verse has been differently interpreted. According to SankarS.* 
cliftrya, it exliorta a man to win. the grace of God, for, without that grace, 
he will not understand Yoga and will remain drowned in Karma. Accord- 
ing to VijSanabhagavat, it describes the method of meditation. 

(a) srira: i 

(b) «*nswTO[Wf — I 

(a) By the Creator. 

(h) By the moon situated on the 

siig^__(a) An etymological explanation of the word the chief 

cause of the world. ^ ^ ^ ^ ^ » 

(&) (the nectar) produced or flowing ( ). 

’ should be loved or served by; should win the grace or 

tba^ 

■f lvT'-' ■ in the mystical portion of the human body called 

• ' -(a) faith, shelter, refuge, home (or contemplation) (i%Bf 

wirferarw, i 

(i) A locality (a portion of the human body) for the worship of 
Brahm. This locality is called I 

— Do or practise. This is the Vedic subjunctive of Vito do, or 
present tense of I (with f irregularly added) in the imperative sense 

(a) The construction of public woris, like gardens, wells, &e., 
for the benefit of the public. It stands for Karma in general. fTOWll^- 

(6) filled, horn, fruit— i.e., Brahm as a fruit appearing (to the 
thinker) in the place called ^ I 

Another reading is — previous actions— actions of the past and 

' ■ ■ _ ■ . , . ■ 

(a) does not. throw or bind ; does^not disturb your atten- 
■-’Rrahm. towards external things. Wheii true knowledge is 
^^P^^f^I'-neoessity of Karma is gone. For-Karma is binding only so long 
jreul-j^atiun of one.% unity, trith the Gver-Supreme. Soul. 







GllAFVBR II, 7, 8. 


(h) (Brahm) does not delay. That is, if yon will meditate on Brahm 
in this way, He will give yon the fruit of His own Vision very soon. 

MANTRA, n. 8. 

(8) Having equally balanced the body, with its three 
portions raised, and fixed the organs of sense on the heart by 
means of the mind^ the tvise man should cross, by the boat 
of Oin (or knowledge of Brahm), all the dangerous rivers. 


k .suh|eet. to,;^destj?fe,' 





^vetasvataba upanibad 


MANTRA II. 9. 


9. Being moderate in his activities (the yogi), naving 
forcibly checked the breaths in the body, should breathe 
through the nostril when the breath has decreased (in (quan- 
tity). Being careful, the wise man should control his mind 
like a chariot, to which refractoTy horses have been yoked. 

. NOTES. 

This verse points out the method of Pr&iiA.yama 

sipapr(5«%) 1 

sjiftstr — Having greatly or forcibly checked I 

^—*111 this body I 

activities are moderate, avoiding extremes 

- ' Having decreased in quantity or power referring to Prfina, 

: or the limbs of the body 

t 

= To which refractory or uncontrollable horses have been 

yoked 3 ^) • 

gif “Chariot W sutf %) i 

spura: = Oai-eful, vigilant, should be always suspicious of his. organs 
of sense, even though conquered, W 


— Should hold or control 


Mantra ii. lo. 


10. One should perform yoga, having resorted to a 
place which should be free from wind and should he solitary 
(or should have a cave), which should be level, clean, free 
^m pebbles,, fire, sand, as well as from noise, watery places, 






CHAPTER II, 11 


11. During (the practice of) yoga, the forms of miSt, 
smoke, the sun, wind, 'fire, tire-fly, lightning, .crystal, and 
the moon— these are forerunners, which bring about (i.a., 
indicate) the manifestation of Brahm. 

NOTES. 

This verse describes that stage, when, after PranEyira, has be6n 
fairly practised, and the organs of sense have been mastered, the vision 
of Brahm is not far off. Daring this stage visions of Bright thing^ app^r 
to the yogi — things the brightness of which is bnt the di m mestT eflectioh 
of the dazzling Light of the Self-Laminons Being, mwww 


-Thdogh the’ form. tho ' wind' i$ invji 

evidently felt ' through the movement of leaves, ;etc.-- . . 
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' glpworm. # 

—Crystal. 

iCJ^W^—Forerunners (sjiOTffft^) I 

means manifestation 
Bralim is hidden from view by the curtain of he; 
soon as that curtain is removed, Brahm is revei 

5R?RI%) I 

MANTRA II. 12. 


yoga (coasistmg in the control ot the hve elements) has 
ibeeh acMeved (then) no disease, no old age, and no death 
(will he) his (who has) acquired a body full of the fire 
of yoga. 

NOTES. 

This verse describes the process of the conquest of five elements, 
and the fruit of that conquest, by yoga ( 5 ^ 3W awtf =9lf) I 

= (a) 5igl^ = conquered, mastered. 

?r5g ^ ^ I 

#= ether ( w) («rT^?t:) or ; 

(6) this whole adjective qualifies wflt understood. 

Then ’a'g^^= born and the whole will mean — “born of Eartb, 
water, fire, air and etber” (t»^: ?§rai^) t) 

*rai5R^-— (a) consisting in the free control and use of the five ele- 
ments. 1 

{b) the body, made up of five elements wfl^) 1 

the (chief) characteristic of yoga. 

— begun to operate, achieved (in the body) in {b). (sffftr* 


*body full of the fire of yoga. Yoga is compared to 
’^Ifffestrofs all evil aiFir |1 




CHAPTER 11, 13. 


MANTRA IL IS. 


mm www 

13. (The yogis) describe the first commencement 
of yoga as being lightness of the body, good health, free- 
dom from attachment to senses, brightness of colour, fine- 
ness of voice, good smell, and urine and excreta small in 
quantity. 

NOTES. 

Four stages of yoga have been mentioned ; — (1) (2) ^ (3) 

(4) ! This verse describes the first stage, called ft 

'araRHl apjftT^reatT i cwt 'rfr^sfv ^ i 

^rr: 1 

— lightness of the body { ) I 

?nfN^ — freedom from ill-healtli W^:) I 

, means sensual or attached to sensnal pleasures. 


= means brightness, clearness. . . 

#85 — Goodness, fineness. 

.( =g[ ) These are said to be small, even though 

he may take much food » . 

; means appearance, manifestation^ commencement, 

'salting in. ■ 

'■ The first “dawn” of Yoga (mmt ) I 

--’T • MANTRA 1114 . - ' v'.y:; , 


; y as a disc (of gold or silver), covefSd wiffr, 

■d|a.s%' shines /fuil . lustre wiien_^ it is' , ■well^washedr ' 

same, way, ihan,';havihg'"4horou:^|iiy.lrs^ the., 

■the- ''Spirit,- '^h'«|;i'beihg.;,qBeyirithi,GQdjjrbecoin free fr^tu 

^sojr'rowland.-atta'ihs'Ms' "(desired)- obj^i'/;" ^ =' 
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tiled ^ ill which 

WI*ft 


This verse describes the secona stage oi 
man; becomes divine. 

^*fef5r II ^ 

1^— Disc (of gold or silver) ( • 

.'^xtli dust 'or {h} cleaned with ’fTCR or) ashes ( ) 

^n%9i3(; — besmeared, covered { ) 1 

fl^— full of light or lustre. 

-is the Vedic form to express well washed ( gtitawra 


gi[l = g[^^—lilte this ; in the same way. ^ 

: Having thoroughly realized ( ) II 

Man (one having a body). ' > 

ipg:— Become one with God. { TOna?^^F*WWaO 1 
i fai^ ss Who has attained his object ( *TO W^i ^ ) II 

’ . ' from sorrow STOb irohl whog^ 

son'ow lias fled away. 

MANTEA IT. 15. 

5TfTSS5fRRt5t 5 ^Hl'TU^ f®: I 

a# ?rRm I# i=5?i% iimi 

15 . When (a man) of self-control sees here (in his 
heart) the Reality of Brahm only by his own self, as if with 
a lamp, he is released from all bonds, having known the 
Self-Lnminons Being, who is without beginning, unchange- 



g^p«' 


CHAPTER II, 18. 


5— -Emphatically — only by his own self (wwiw) H 
fS -In the heart I 

also hints that one should see unity between his soul 
and God s) » 

:— Controlled : ) t 

«ra* — Uncreated, without beginning ( wnfip? ) I 


!— By all things of Ma,y& or Avidy§ { 'HftwRRwC: ) i 
Unmixed, untainted { ) J 
MANTRA 11. 1«. 

srr^^ mr? ^ f ^rnr? fr ¥ fw 

I ^ sncfj ?5f 

16. It is this Ltiminous Being alone who pervades 
all the directions. It is He who was first'horn (as Hiranya- 
garbha) ; it is He who is immanent in the womb (of the 
Universe as Vlrdt) ; whatever is horn (as individual soul) 
is He ; and whatever will be born will be He with faces 
everywhere, He is present within (as the self of) all human 
beings. " 

NOTHa ■ • 

{a) This verse most forcibly describes the unity of the individutd 
soul with the Supreme Soul indicated in the above verse. 

(6) According to NirHyan, the verse indicates the 4th stage of Yoga 
called Rwttu J 1 . ‘ ■■■- 

f^«qW9PSlWlf I' 

f--(emphaticaHy) only or alone C«p?')r ■ 

_ arf^ !— Direeiaons, or sr may be combined with " ’li 

•' ^ 5iig !— «'\yas first born as Hirapyagarbha i( ftfvgipil 

' * '■ i Bi,... - > sti. ^ r: ' i 1 '«!. HJa 

WIWI *ITO 

111 the directions. ■ ' ' - 'y, 
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*w j — As VljSt ia the womb of the Universe ( wirissh^ssaff^fiw - 

■*! „ , „ r> f «> \ 

’PHlW TOT J It 

aiff i-^Referring to innnmerable ^ or individual souls that 
take births ( stwsftitwsif ) it 

: — Future Passive Participle (whatever will be born). 

= Within, as the Self, i I 

wtTOilsi 5Rft?ifflw t ii 

All human bmngs. Another reading is — 0, all human 


— ^(o) Present everywhere ( «#« ) 

(h) Whose faces are the faces of all creatures. ^ art^ n gri^ 
5RW II 

(e) Whose faces are everywhere. ^3% % g^ ?r?«t II - 

MANTRA II. 17. 

- i - if^ ?lais5Rj%r'<Tlliti^ il#5lTswti} ii it ' 

17. Salutation, salutation to that Luminous Being 
pervades fire, who pervades the waters, who peryades 
whole universe, who nfirvarJAH r>lor,+c! 






CHAPTER in. 

\\\{\ 

MANTRA in, I. 

. '%.. fs g Cl f\ Cvs''% r\ V *\ e\ 

5r*w ^n^T^Rtw f ^rthtj H=nw^RRTOT froimJ i 
511 ^ 3^ ^ ^ m\ 

1. Those become immortal who know Him who, the 
one Lord of the web of M%^, governs by his (Sovereign) 
powers, governs all the worlds by his (Sovereign) powers ; 
who alone remains one (without a second) and the same at 
the time of Creation, Destruction, and the interval between 
them. 

NOTES. 

The Second Chapter dealt mainly with yoga. This third Chapter 
deals specially with the hnowledge of Brahm and other technical terrns 
used in the Vedanta. This verse describes the meaning of Brahm, 
«S# ^isTOT \ m ’Si !?irrf'T?i^r5rf*r«Rit^ sf 

grHraw i swfi tt 

— The Lord of MfiyS. The word jfila means (a) a web, like a 
spider’s, showing the vast spread of the. web and the skill of its ipwiteri. 
So the web is MSy4, whose Lord is Brahm. wl%«fr 
sraw f^WOTts^an^FRi: II 

16) Snare or net, i.e., M%&, so caEed because, like a net, it is hard 
to get rid of and people are entangled in it. WW »n?lT 

1^— Eules or governs. Second 6on3ugatioa~Ved%j -i«u|i^ 
The sr of the first conjugation is optionally retained even in 
'2iid conjngation in the Vedas ( 

: t«^fe4-^by the powers of a Governor (ruling or sovereign ’fbwei:s|- 

! 'V, j41th0iU.^h -.Hi® poirer . is only one, ^ yet,. on account of mpr»MoIE...^eGt», 
• lfeh«.p0W^-*-oifi8e is ^poetically described as rnaay- • 





aSn-Mi-,* 




^VETASVATABA UPANISAD. 




CHAPTER III, 3. 45 

(&) The counter-theories against ?edanta cannot stand, as they try to 
■proye the esistence of a Second Being. All these theories are untenable 

( imranfJr ) g 

(c) The gods and sages, therefore, did not believe and see in any 

second ( %^9igiaTi#rl%sr> sj : ) n 

(d) or is another pMha, and then it clearly refers'to Eudra. 

Being One, he does not require or wait for a second, or, as He does not wait 
for a second, therefore, He is one ( WRt ) I 

showed His wrath. Perfect Tense of i Another reading is 
i.e., withdrew or desti'oyed the worlds ( ) 1 


3. He has eyes everywhere, He has also faces every- 
where, He has also arms everywhere, and He has also feel 
everywhere. (He), the One Luminous Being, while creating 
heaven and earth, fits (human beings) with arms, (and birds) 
with win^. ■ ■ ' . ' ' 

' * ■ ■ • - ..y j 

■ ■ '. />■ ‘ . ' NOTES. ; ■ 

' ^ ‘ ‘ • ' ......... ^ i -H'ifs’ ■; i, 

, This verse strongly lays down that God is' the only and real inaste)^ 
jf aH created things, and that even the organa of sense, which man calls 
hfe.bwn, are. God’s. For, according to the Vedanta Philosophy, God! 
pervades the whole body of creation and innumerable animate bodies in 
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wHaving eyes everywhefe, or on all sides. The eyes of all 
ereatnres are His eyes, as He is the Self of all. rparPST '9'^^ »P®r 

)• The others are to be sirnilarly explained 

«&iRI ) II 

%sra9?li; — The «r of «nif is dropped at the end of a compound, except 
after the words etc. ( *n^ ) 11 

S Was also ( ) 1 

jSr XJpasarga before or before I 







QBAPTBE Hr, 5. 


the cause of prosperity, stability, or ascendancy. The 'a 
after stands for the cause of destruction also, | 

I %jk: H 

Protector of the whole creation ( «rf^: ). 

Another reading is Greater than all or the universe. ( 

) « 

Hlfl': = itfH H = All knowing or seeing ; the great 

seer, from *IOT to see (flfl^’Sr) 3PlfP5^ ■9 gj tl 

— in the beginning of creation ( » 

may fit, equip or fill t| 

MANTRA. IIL 6. : ^ 

m ^ f^pnr I 

5. 0 Rudra, .0 Spreader of iiappiness, from Thy joy- 

giving nature, look at us (or shine on us) with that happiest 
personality of Thine, —that personality which is benevolent, 
righteousness-revealing, and not terrible. 

NOTSS. ■ ” ' ' , 

This verse and the one following 'are prayers to Rudra, for the 
manifestation of his Being . gei sn^q# If,, 

fijraff-— benevolent or pure (WW ?r5T 3iqtl%dqflqr#3T) tl 
wtwr — not terrible, cheerful (Wifift, SIRW) It 

wqw^sinl goodness, righteoussoesf) 

J^yeale^ manifeter (goqsm%sft) it 
35 ^ (Vedic form) = M 

; ?rawqT---!iraR^^ happiness, and, as a.n adjective qualifying 

■a^ it metos “having -the greatest happiness ” 

■ mtheVed4nta, stands format beihg,^sp^q^^r.a||^” 

J wHcb^^y^S, happiness to gods rnid.Rving beings. that .■^Ich gpriads' 
hj|]@|i;Pess., j , .for bappiness, .. . .and . 1 for .(sprfeadf). ■ ' 

' - _ ' 

*W5''<^''’'teity,refea; *t!o'tfe'' Kailas- ■mGantaia,'!th©' abode 
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mir 


MANTRA ra. 7. 

cRTj ff??T mx 5g^ \ 

qft^fs^rRfrhr # mw 

7 . (Men) become immortal, having known that God, 
who is beyond this world, (nay), who is beyond Hiranya- 
garbha, who is Mighty, hidden in all created things, accord- 
ing to their form, and who is one pervading the universe. 

NOTES. 

srat ’ir (a) beyond or above this world ( spra:' ) mentioned in tbe 6tli 
verse SNRfJ 'ft) II 

(b) beyond Virfit or Hiyanyagarbba, fiRtai: "rf g 

(c) After having pleased tbe Lord (and won His grace, tben he gets 

knowledge, and then immortality). ^ tpsrragt 

:gE5iTS5iSn' H 

afPR (o) beyond Hirafyagarbha <r) 11 

Q>) Supreme Brabm ( qf ^ ) II 

«l«nf5R5nf (a) according to their forms. Jnst as fire or sunlight, when 
placed in different receptacles of various forms and colours, assumes those 
various forms and colours, in the same way, the Soul of all, appears ' fo be 
different according as it occupies bodies of various forms. W—— according 
as, like, Swr: form or body. «|sn ■qroiil i q sn fSr ^ r4 i ■'<1^^' 

(6) !WTssstrue (q«n4'^p^C f^wi) (Supreme Self) t| 

— One who enters or pervades (^tpst: RTcq U 

MANTRA in. g. 


SITWT: ^ 

know that perfectly pervading Being, Sig 





1 '■ 
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■ In-J-lns verse, ^ tie' sage'gives expression to ins own experience, ana 
empliatteaHy declares that nothing but the knowledge of Brahm leads to 

SS]|^ftil|Cp 3 t<ti * * ' ' ' 

iiigisnf#d 

■■ ■ - : ■ ■ .A. 

II 

know (sfl^) 11- 

^^|»erfect, Pervading everywhere. §?= universe or body. ^ 

pe^ades.- h(^, igJI i&§ H . 

snf^5i=l^“”Whose colour is like that of the sun, Luminous 

i(^!wrf^aR!r gp# ^ at# *R!i II 

aro: — Darkness, Avidyfi (stfestrsn;) ]| 

, i,. beyond ( ).ll 

** . ' ^ff?a|^ss crosses or conquers death. Death hei’e stands for 

■i^yt; ^hich. is.' the gena of ,aU miseries sdtet 

■' ' ■' , , .. , 
v>’: \ , spftra — ^literally, for going (to salvation). (^tiJ^iFWftWI, ; 

MANTEA.in. 9 . 

V. «jwnwt Hwrefe r R.F^<u^ j r n ! ftqt Hsqnftsfta 


~ 9.' Tliis whole (universe) is pervaded by that Perfect 
*5p#ig ihan whom there is nothing higher br lower, than 
is hoi^^ Or’ ^6ater ; who stands alone 

.in.Bis'^gibl^^^ ' . . .. 

NOTES. 

, This TKerse Strongly declares the Unity of God. Ihere m notMag 

‘.i|e«d.hnt‘ ,Ae ., Supreme’ Self, and the knowledge of ' thd iaeantfilE© 

#0 Self (t^ :i^eal Etiasnde}.; 


<n|1h#6r (spjipzij) tr ' - - • 

•0) i^ther, other. “ fhin , whoioi- ‘thto ii 
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CSAPTBR III, 10, 11 


•Smaller, minuter. Comparative degree of sn 
'greater, comparative^ of SRM or f3[ U 

-Like a tree (in a windless place) (f^gtrai 


— (a) in Lis glory or greatness STOSB^ wftPsi ) i| 

(b) in liis luminous nature or being (?5|?isnpi^ M 

— tiled, pervaded (<11^1 1 H 

MAOTRAIII. 10. 

Srft 

«r f n? on 

10. Tkose become immortal who know that which 
is beyond the Cause of the world, which is without form 
and without pain ; but others undergo only misery. 

NOTES. 

(a) NNJ, from this universe (mentioned in tbe last 
verse by tbe expression ^ u — beyond, i.e., the cause of the world 

(t.e. raAy^). SrRgr = beyond even what is beyond the world, nn: ^ 

to# to TOTOwf^f®»s‘« B 
{V) beyond or much before ferom t (aa: ^»TOifa: TO ’I^) H 

(c) above or Higher than matter and material things (st|5f^Tliaiaf 

' ' ' ' '' 

9iaw«i^--TOra: disease, pain 
TO—but ; on the other. ^ndjswf 

, WPiaPa = siftfiiFeSPa undergo greater and greater misery. Approach 
misery. as an Upasarga before a verb implies nearness, proximity. 


11. (As He is the possessor) of all the faces, 









SVETABVATABA UPAmBAE 


NOTES. 

[ This verse strongly declares the omnipresence of God 

iwata} II 

-(a) All the faces, all the heads, and all the necks 
are his aaffiSf aa? ^ ll 

(6) the faces, heads and necks of all are his. ar II 

— 3fl=(l) (The cave of the) Heart ; (2) mind or Reason 

; , w=present, l^g. Sfiqf f# at %ra: ii 

— The Lord of Powers. *Pi stands for six kinds of Powers : ( 1 ) 
Ihfiiience, (2) Righteousness, (3) Fame, (4) Prosperity, (5) Knowledge, (6) 
ll^haciation. «toi: fets ^<naifwi 

^<VtT B 

MANTRA in. 12. 

t e iffissr^ I 

' 12. Verily, the Perfect Being is the mighty Ix)rd, 
the heart, the Lord of this very holy attain- 
ihent of (peace or salvation), the Light, and Imperishable. 

: NOTES. 

This verse indicates that God is the giver of purity, of true know- 
ledge resnlting from that parity, and of salvation resulting from that 
true knowledge. «pr ST^ SE^nf 0 

55ri^ — of the heart or mind ( sr? 5 r; ) II 

:h./.’.„ ‘*ra^“-prompter, stimulator, controller, giver of purity, Tby with- 
h^t hkua-extsmal thin^ atfd headiag it tb jnner Realities. 
(3t*Ti^«s another commentator translates aw tsr^tor 

(of the heart). sr??^ S f ra» H wiq>^ SFi% srai^: 

srrHf* — very holy (gf^4qtf) attainment ; (a)(sr#),* 
salvation ( «rq?Pifqq| Wf ). This accusative case 5 n%‘ is g( 

Sf^ fstTR: (the Lord of attainment) ; or, (i) after sn%\ 3%qt (S[S(§^ 

the sake of (our) salvation (si^{, 

Eternal ( qrf^snsdJ', ^ret: ) j- 
- - — Lights Luminous^ Being ’( qqsjWsssr: ), g. . , 







GHAPTER III, 13. 


MANTRA III. 13. 

■ .. . ' tL ’N. «r\ 

3Fr?THTsfi?f^r ^ 

13. The All-pervading Being (situated in the hole), 
about the size of the thumb, the inner Soul (of all), has 
thoroughly entered the heart .of all human beings ; He is 
known (through reason), the ruler of the mind and situated in 
the heart, and through meditation. Those who know him 
become immortal. 

NOTES. 

This verse explains the thought, given in the 11th verse, of God’s | 
presence in the cave of the human heart U 

^[jpuratJ— 'It is believed that God is revealed to' man in the cavity 
(about the size of a thumb) of his heart. So may be translated in 

two ways : (o) situated in the cavity (about tlb size of a thumb) of a man’s 
heart, (fe) metaphorically, God himself may be called .as being about the 
size of a thumb, as He is revealed in such a small place. 


—thoroughly entered f^RRf aftss) R 
l?r— (a) by Reason (situated in the heart). 

(6) by negative arguments. For, according to the Vedfi,nta Philos- 
ophy, God can be known only negatively- We can not positively affirm Whtfl 
Hk attributes are. (ilFrom ¥ to take away or prohibit) Wkfi 


kpoWn or revealed {^fRis, H 

MANTRA ni. 14. 
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14. Tliat Perfect Being is one having thousands of 
heads, thousands of eyes and thousands of feet. Having 
encompassed the earth on all sides, He rises above it by the 
measure of a span. 

NOTES. 

This verse is a complement to the last verse. The 13th verse des- 
cribes the minute size (about a thumb) of God; this, the 14th verse, describes 
I His' Greatness and immanence everywhere. 


stands for innumerable or endless 

sWftt I 

— On all sides, within and without n%:) [ 

\ ipan'— ’Having surrounded, encompassed, pervaded («ir=«l) I 

srsjfeggt,— rises above (the earth) (si#?? I, 

.. V i The measure of ten fingers of a span, 

symbolically, expresses the. ||ought that God transcends i 
|fe^|^,vu«yerae and limits . ? 

" V. . 

' (h) Hiranyaga'rbha (made of five objects of sense) and \ 
five'elements) God transcends both of these. 

..(e) (tran^ending) may4, the five elements, mind, reason, conscious- 
ness and self^jfconsciousness 

(d) ten , .Organs of sense or the ten directions spsf gi) ' 

MANTKAIH. 16, . ! 


i. This, only, 
immeaa n^rahly 
^f^"5S[SBr 


' ■ Ip. All that is past, prepeut or future is only the Per- 
rect Bflung. He is ^Iso the Hord of Salvation,, ^hd (yagas- 
cendsMatever wprh^ jhpndmena (tl^ier^ m ), . ■ ; ' ' 

■ TMa verse stotm^ylays dotra the Hnity pt God»d'th»> 
^j^Shpapaienal yorid with God.. . . The 14 th yer^e decJaxeaGe^ ^ transcend- 
. -tlas„ tisanseeMento ww.-mav suff^fest that thor-a 


ilM 





VWAPTWn HI, 16. 


twQ entities,. God and the Universe. . tPhis suggestion is removed by the 
15th verse, which, -lays dowh that the world of phenomena is false, that it 
has no existence of its own, and that whatever exsitence, or reality there is 
in the world, is the basic Reality of God, ^ 

am -a mf i a# at 

sr^aim«ta at^arf^giaggamata ^arf II 

it — ^Present, “This” visible world (aftt SJat—ataraa:) I 
»is*ra[— Futnre (af^wa;) I 
WSaimEa—salvation, immortality (^lar^a) I 

?t*%I=(a) whatever is eaten up, swallowed up, or destroyed 
by true knowledge, i.e., the world of phenomena or m&ya ; (6) 
whatever exists (the Lord of that) ; (c) whatever is fixed or regulated ; (d). 
Nfirfiyana reads ?j5ta = other kinds of enjoyment, referring to salvation^ 
which transcends all other pleasures. 

(a) a i . m 3 n a B Br B i^ t aimi ^wiaarita laist mm I (b) a^(#t 

| {c) ^sftta— a fei «ita »?gf ^ata imd^ftamBi 

(d) » 

i = transcends, excels, increases (m^Rjta aafir, 


MAHTTEAin. 16. 


ing.encojfipassed or pery; 
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MANTRA III. 17. 


|fg[ \nm 

17. He is the Light of all the organs of sense, their 
facnlties and their objects ; He is free from all the organs 
of sense ; He is the Lord and Governor of all, the Great 
Refuge of all. 

, , NOTEE , ' 

This verse removes a suggestion which the 16th verse may hint, — 
that God has really hands and feet, &c. He himself .is not bound to the 
org^s of sense ; on the other hand, He is their Life-giver and their sole 
toaster. He it is through whose power they can do their work. He only 
■ r seems to have the organs of sense. 

(a) ip?'r = the faculties, as hearing, sight, &c., and thd 
^-rneans Light (ie., the giver of, digh,t.‘^WiiiBflS) ' ixi 

;>!i'<?spfenence M). 

Or knowledge (i. e., the Giver of the experience or knowledge attributed to 
the organs of sense and their faculties). 

(&) — who only appe'ars to have the organs of sense, &o., ae 

He is the master of all. 

WT II ( 6 ) II 

j'V.uIr* — free from all the organs of sense and faculties,. &p«i^ 
elands for the faculties anJ bbject8'(§S50 al^.'^ 


‘h ' ~ sig Lord and Governor. 

) A Lord may not be a Governor and t'ersa, therefore', 
: both the attnbutes have been put. The neuter attributes have'he'en put 
|;'.;J: iiJPih6 nominative case. SRg' mean the nominative,, though Ihefolffii 
IS accusative-—aVedic peculiarity. . ■ „ 




Wtj— Refuge, Rrotector I 


“jfriend, 
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^ ____ 

^ \\xm\ 

18. In the body having nine openings, or in the 
(city having nine gates) the soul, connected with the body, 
wanders out (in the world). He is the Controller of the 
whole world, animate as well as inanimate. 

NOTES. 

Ttiia verse describes the individual soul, and its identity with the 
Supreme B.eing. 

— ^Having nine gates or openings. These openings are 2 eyes, 
2 ears, 2 nostrils, 1 mouth, and two openings of the private parts. 

fRr% it i' 

5w %sci% II 

gl =« the city ; the body, metaphorically, spoken of as a city of nine 
gates. Or 5^ may mean (in the body), literally, that which is filled with 
the eight ingredients 3ft) II 

connected with or master of the body (%’St*q»qqF^) - 

r#r — (a) That which goes out with Buddhi, PrAna, &c., i. ^ thh 
individual soul. From ,/iq( to go. (f^f^: ?R( 5^0 

(b) That which destroys Avidyfl, and its effects, i- e., the Supreme 
Soul. This is an important expression establishing the ideati^' of ihS 
individual soul with the Supreme Soul. It is the latter, which, connected 
with the body, becomes Jiva. ^ 

srl^«n!ti4i totcw I ?rs ^ 

ppm H ^ ^ 

wundefS or sporte in the world* • It is the -ndimflSl 
from’5ft#’#ott. ' (Chis Su^ielBte Bmffg ' Himself/' 

World, wanders there in different births. 

>: qwFsw 

’ ■ ’ ’ ' ^ 

the 'estewal world, in order to receive the-ol^ectSTtC 

'teldni 6r above the world in. which he seems to wahslbri'^' ‘ 
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■ 19. Having no liands and feet, He can reach fast and 

can grasp ; without eyes,- He can see ; without ears, He caa 
hear, (without a mind) He knows what is to be known ; there 
% no knower of His ; (they) speak of Him as the First, Perfect 
and Mighty Being^. 

: BfOTBS. ' '■ 

Several of . the above verses (as a#a: «n%<n^) have described the 
as connect^ with and related to the world. This 
verse describes the true reality of Brahm, absolute, and discoanected with 
w orld, ' ^ 

srsn^n?.'— who has no hands and feet (w j 

literally, quick, reaching far, owing to omnipresence, quickly 

grasper, though having no hands (wfRrr, Wir^Rfh) t . ' ; 

a d^—He knows (without having an organ like the mind) WWiisf^ 1. 

^ W «R?T dwr— (a) No one can thoroughly understand him, (6) there 

'teR^fl|^th«.fwis^enQe,£scept„HiEa, there can be no, on© else to, know 

^ 1 .• . 

rjnfi-fe-eay. the knowers of^rahni,(«®ilfflR) t ...i.-,; ‘ . ! 

The Ohi®fof.»& : 

k^l^Whung being subject to- Him. ,. ‘ . . . , . 

' , ’ ■ . „ ■ ' - MAHTRa in. so. ' ■ •' ^ C, , 'i 


R:{ft — Controller. 

inanimate, or stationary. ^ — animate 

or 

moving. 

^ * 




'MANTEA III. 19, 



fN - - - ■ ^ f% 

^PIIlWRT WRt 

?V ' ♦, . 

— e.-*v . « 


5 
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20, Minutei* ttiaa the minute, and greater that, the 
great, the Soul is situated in the heart of this creature. By 
the grace of the Creator one can see that Mighty Controller 
who is free from appetites, and is redeemed from sorrow. 

SOTES, ' - ' 

This verse lays down that spiritual vision depends upon the grace 
of God i 

than the minute f 

minuter, subtler I 

greater. (J^s) f 

— group of all creatures I 

placed, present* situated ferad I 

in the heart or mind w) I 

«ia(>3*i; — free from sensual passions or appetites 1 

=» passion. Another p&tha is : which means the same for the seer. 

«ig! s»5n^« (a) By the grace (siUR[) of the Creator (iaTl) or (h) by 
the purification of the organs of sense or the heart ('^,in com- 
pound, meaning which support the body). 

great and not' greatness, as usual ( wiSi*OTIJ"'*ra MWl^f sf 
U 

MANTRA m. 21. ’ 

fro Rfg5^i 

sRTf ^ \M\\ 


I know tkat Beings. 

though old, the Self of all, Omnipresent owing to his imma- 
®.eiie4, whose absence of birth the expounders of Bfahm (p 
: is ;well-fcAown) always declare. 

■■■’'&» yaeae.poto.out ths.ex;^rience.;of..tbe s^e ,who...EaS':.rbaliaed 
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«FSRf--urtciiangeaBle, free from waste H 

SW— (a), New tkough old existing from eternity 


means Pervading, immanent. So immanence, 

) “ appearing in different forms of effects” 

is the literal meaning of 11 

(а) means absence (wipt) so the whole means, ab- 
sence of birth. 

(б) also means death — Birth and death is whose 
(God’s) work, i. e., He is the Creator and the Des- 
troyer ; or, 

(e) with the 1st fools j) is the subject under- 

;■ stood ; “ the fools declare whose birth and death ; but 

• ' - ■ the expounders of Brahm declare Him to be Eternal.” 

><«») (b) ^ fSrIisr ^ swat^ (e) 

iS‘ well known or the (well-known Brahm, eternal) st^^) 9 
Here ends the Third Chapter. 


s'ly-T- .. r,'.- ; 







mantra IV. 1, 


I fttRt B jftpr^iT iprar 

ii?n 

1. He is the Luminous Being, who, being One and 
without form and name, creates, by connection with MtyS, 
and beeping the words and forms (in His thought), numerous 
forms and names of many kinds, in the beginning (of creation), 
and at the end destroys the Universe. May He fit us with 
good wisdom. 

NOTES. 

This Chapter mainly repeats the thought of the previous Chapters, 
in order to emphasize it. This verse contains a prayer to God for true 
hnowledge. . 


WFfj— (a) w means name (literally, that by which anything iS 
'Or. form (fit,, that which ii described). So the whoio means, 
■'‘•'^thow'fbiMor'niime.’; ‘ . 

(^) «pS also means caste and aRpJ wiU, therefore, mean, without 
(ie., having no) any caste or attribute (unqualified). 

^ ■ *' (e) Another riding fe irt instead of In this case, hieaae 
.i^!^r<W^IW®|^ia‘_;;‘deiemibrf being the caetse 

(d) mi also means the letter % which being the first letter of Ito; 
j^rsfait Alphabet, is further changed into many forms, (short, long, etc.|'^ 






'.rT- 
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5ifW— Of many iinds, referring either to or to 

wfe^mrat.-~Oa acconnt of connection with (or meaning) Jtrat («rep4 
It 

(o) (as explained above) forms or names (b) qualities (c) 
letters. . 

(a) Having kept the Word or Design (and forms). This 
expression embodies an important Theory of the Vedanta, according to 
which the “ Word ” has created the world. This belief is held by other 
religions also. (Compare the Bible — '“In the beginning was the word, etc.”). 
Now this Word really means the design of God which He keeps in mind 
before creating the world. stands both for forms (literally, that which 
is used) and names or the word (that - by which is meant), means 

kept (in thought). 

\ tpss^ts^ ^ ji('’ '«Cf 

(&) Not accepted or cared for. = selfish motive (i.e., creating 

Without any selfish motive) ( 


(c) Having kept the meaning in itself, referring to ’^fWT or ^’5— - 
i.e., full of meaning. ( ) 

— Creates in the beginning 
<9 — and destroj^— non-causal for causal ( 

MANTRA IV. 2, 


,, 2. He alone is &e. He is the snn, He is air, He is 

also the moon, He alone is the bright group of planets, 
He .is .Hhranyagarhha, He is the waters, He is virdt. ' - 

_■ NOTES. ■ ‘ 

verse hndthe two ’ following sfrongjy^ d^elarh, th© Fahtheisiic 
philosophy -that hli is God. i’S «5S( ’B’S sT'^git 

wlone, is connected with every word in the ‘Verse (tpt sa®^< gsr» 





GHAPTEB IF, 3, 4. 


(h) the hright BrahmS i^wr) 

(c) semen 

air — (a) Brahm4 or Hirannyagarbha (^owrfsm) 

(b) Brahm (air 5Rig[.^5Tt«i) 
irsffqj^! — Virat 

MANTEA IV. 8. 

fft 5# 3»?R^ ^ ^ f»trd 1 5# 

sWf 5# sirat lU ii 

B. Tlion art woman, thou art man, thou art. the young 
man, thou art even the young woman, thou art the old man 
who goest with a staff, (in short) thou art born in all forms. 

NOTES. 

This verse further strengthens the Pantheistic view, and lays down 
that the Supreme Soul is the only reality, while the division of Age and 
Sex is only imaginary, ?rRft^ ) 

Thou, the Supreme Soul itself or God w). 

= goest or wanderest (one Commentator also says, 
deoeivbst); [self-control] (pR[^ 

— in all forms or in all conditions ( sn«ffSWW!g enr ) 

God appears to he bom, as it were, in different forms by the Power of his 
MdyA, just as the reflection of the moon mafees the moon appe^ to have 
many forms, while the moon itself is unchanged sti 5J^ 

qf^VoQW^ J,(^ I ^ snstT^fStT^I^W Uf*pjr m f5r ft#:. 

MANT3U IV. ’ 4. - . 


W HtJl 

art the black bird (or bee) ; (THotF iiiif 
th@ red-eyed .(bird), the _ cloud, t^.seas^b/. 
On'.account of Thy:, transo.eudih,^ 

'tMh' all 







svetMvataua ufanisad. 


NOTBB. 

This verse, while farther streagthening the Pantheistic view, declares 
that God also appears in the Lower Animal forms (i%4»nf^ 

sfl^ «raif! — black bird or bee 

— green bird, like parrot (SPSlf^). 

— ^red-eyed bird (ifEW: qi^). 

«r*i in which there is lightning, i.e., cloud (^s). 
— on account of Thy transcending all Time and Space 

mantra rv. 5. 


5, One male goat (or uncreated being) follows, while 
"sbfving, one female goat (or unborn entity) which has red, 
|;^Ht|^ind. black colours, which produces many various 
f^latee^ of similar forms. Another he- goat (or uncreated 
Being) abandons her by whom pleasure has been enjoyed, 

NOTES. 

This vei-se metaphorically describes the causes of bondage and 
salvation, and the difference between an unwise and a wise man. It is 
the unwise man, who, being a slave of Prakriti (like a he-goat slavishly 
following a female goat) suffers bondage ; while the wise man, keeping 
aloof from m&yd, and abandoning all attachment to material things, 
'leihaige Mk In this verse there is also a reference to the (individual soul) 
or ^ which only becomes as such by being mastered by" rndyl, while 
the Supreme Soul is never affected by Prakriti. 

B k? jfRWRt 

itt ^ I fTBTir nvifectr 51^ sa| i 

■ar ?nfr- 

t Hi a®r#% firsK 

shfr^goat or an Uncreated Being ; 'being also held 









CHAPTER IV, 


— Having the attributes red, white and black : — 

(a) The red stands for fire, the white for water, and the black for 
the Earth. The attributes of fire, water and earth must lie hidden in 
their Prime Cause, Maya, because the attributes of an effect must be 
present in its cause. 

{&) The red, white, and black stand also for tlie three Gunas, Rajas, 
Sattva, and Tamas respectively. 


arsnt —creatures or offsprings (born in many divisions) 
iawf# sisw:). 

— having forms similar to the forms or attributes (of fire,, water 
or earth) possessed by her. 

SRP — ^He-goat, the individual soul or the unwise man (1^— w). 
serving or enjoying (iWH:, ■. 

(a) resorts to or follows 

(h) sleepe in ignorance SRiRlf)^ 

(c) exists while following . (material things) (af-l^st^dfaw 

' ' ' aREffI— abandons or destroys 

igfBsfiflni; — She who has enjoyed the pleasure. This expression 
embodies the Vedaiitic theory that the Soul does not really enjoy the 
pleasmes of the world. It |e mSy^ and her weations that enjbyl TS? 

only__reaiE Boul) 'is unaffwt’^’",B^®Sj^' 
and therefore does not enjoy the pleasured of the woHd-^the creation oi 


ffnia-tlie.' false- iadi^ 
^fbotthe Wi#'mattri 
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MANTRA IV. 6. 




6. Two beautiful-winged birds (or two beings of 
! good movement) ever-connected, and friends, resort to the 
i -same tree (or body) ; of these the one eats the fruit of varied 
n 5^; ^tfMjtiye) taste, while the other shines (or looks) without 

.. NOTES, 

This verse explains the thought of the last verse in another met- 
9phor. The individual Soul and the Supreme Soul have been compared 
. to t^o friendly birds, occupying tlie same tree, one eating the fruit and 
i“s the other avoiding it. The individual Soul acquires its characteristic 
K)f worldli because it tastes the fruits of the world— plea- 
aied-'pain-t-and attributes pleasure and pain— (really the qualities) of 
itself: "So it is. bound to the world. The Supreme _Soul, how- 
|4|)^&^r!fi^|t^iigthefruit, remains quite free from the world.,, A similar 
is expressed in other religious books (as the Bible and the Quran) 
where Adam is said to have fallen from Heaven on account of having eaten 
the fruit of a tree. 


0 — p = Vedxc declensional terminations are often dropped, and 
vowel is lengthened (i^ of good wings 

dr'Ha^m^dtgood movement (sjftEspw^) (1| ^ • th® wing8.pf 

the Jlva are Dharma and Adharma, and the wings of the Supreme Soul 
are M%S and connection with it ( sfNw } 

*^3^ 3® means connection ever connected with each other 

STarEui* #ar ?ifeF§nii^ 

friend^ friendship implied between God ns Broteetor 


same (3«%# ?nwRniq) 

The tree is here the body, The.wqrd^ff, 
The ^pian bo# also may be 





GBA'PTEB.IV, ?, 


—It is the Perfect Tense of ^ with and has a sense in the present 
(or all tenses). Embrace, resort to, occupy. 

^431 flcf ^ i ’ift’pr 

^rit i 

Another or one, referring to the individtlal soul or 
— the fruit of the tree — pleasure and pain, the result of good 
and bad actions (^5#^ 

<E?n5 — Adjective, qualifying 
(o) Of attractive taste (wrofesf^) 

(6) Of varied taste ( ) or Adverb, modifying Sli%, 

relishingly (?3if «istT #ra% ^ 

wfe— tastes, enjoys, eats (^) , 

not tasting the fruit of actions ( «t3|®aPi:) 

««K— God (t^s) 

«<fii-*uti>KfiI^~looks or shines. Intensive of \/q5t5r to shine. 

(wluftr tR*RtR^, n5R?rt m, jpijs: it® 

MANTRA lY 7. 

1% Pwwrsjftnstr itmR! i 

w flnwft f h ift ' si s i)^ ! nvsii 

7. The individual soul, entangled in the same tree 
(or body), being deluded, grieves on account of powerless- 
ness, when he sees another Being, i.e,, God, pleased (or sen-- 
ved.by Him) and His greatness, he is freed from sorrow: 

NOTES. 

This verse is a complement to the last verse, which described 
chiefly the cause of bondage. This verse says that Salvation can be 
attained by the realization of God and his Unity with the individual 


" iS^r—the individual Soul (^s). , ‘ 

PwJT!— Exceedingly drowned, forgetting bis real happy self, identi- 
:^ng ilself mth the body, e^ngled ({^ jpst.*, ?i^F*«ii*rir*) 

i' a' ' J')' iiitlisDwi |a) »^bwing' ’ to ■ pbwetlessne^ {bj owing' ^ to .. wfcf-abtemeht 
’fe). .'Oh;y^shist''''dl; forgptriftg -his .'divine 'natrue^ which pvei^had’OWed by' 
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3pWw:-^Gmng way to delusion or perverted views. ^!f 

tpdsn*n# ^ 

. 5i'i^if%— ‘sdrrows or grieves. 

V , ' — (qualifying f^) served or pleased by birn {^cm., #381;) 

'St?'*WC— another Being, different from material things, or supposed 
(falsely) to be different from the individual soul (infi%srrf#¥^IS5?n?, 

■; sreq — His (fsEt^) greatness or his own greatness 

. •« is understood after this expression. 

- V . ; j^-~.wheh he sees thus, t|ien (i[flr g^). 

MANTRA IV. 8. 


8. What will lie do with (the study of) the Rig (and 
other Vedas) who does not know Him, the Eternal, Supreme 
and All-pervading Being (like ether), in whom all the gods 
"'‘'’pld.'lliid,;Big‘'(and other Vedas) sustain their existence ; those 
'Who know Him in this way, they attain the True Stage. 

NOTES. 

This verse emphasizes the oft-repeated thought that only the know- 
ledge of the Supreme Being, and not merely the study of the Vedas, can 
bring salvation to man ("RURU^f fgplgf 

— The Rig and other Vedas. The word Rig stands for the other 
also (^ 1 5c<n%if %T:) 

-the imperishable or Eternal. 

*i ■ 0) ia the Omnipresent Being ^ fr 

‘ ■ ' ‘ ‘ 

— ‘Supreme («!fi), 

modern form sqkrfSr. Here alsq, aa.usuah 

ffifTfeSwddcfehibnal termination is dropped " 

, . , (a) In the ether-like Omnipresent Being. 

. - (S') -In the Creator, arrow being, the Vedantic rikme of the Creator. 







CHAPTER IV, 9, 


9CT-— by tlie mere study o£ the Rig and other Vedas (mstnarem^a^). 
— in this way, i.e., having studied the Vedas and worshipijed 
God (those who follow these methods and then know Him can attain, 
salvation). 

I 

attain the true stage (literally, sit or stay truly 

a’<Tf^R#a). By attaining their true nature or Swarupa (or) become successful 

I *tw I ^t). 

MANTRA IV. 8- 

gTOR i uft f^^^srtfersnsvt *nw ns,ii 

9. The Vedas, the Sacrifices without Soma, the Sacrifi- 
ces with Soma, the vows, the Past, the Future (and the Pre- 
sent), (in short) whatever the Vedas speak of, is horn from 
the Supreme Being. (He), accompanied with Mayt, created 
this universe, and in that (universe) the other (individual 
soul) is fettered by M^y^. 

NOTES. 

This verse speaks of the Supreme Being as a Creator in a specie 
sense, viz., when He is accompanied with Mfiya (?^€ 

^^<^—(o) The Vedas (tsirO* ’ "" 

(6) The Vedic Metres, as Gayatri, ete. ' •; 

(o) special kinds of sacrifice in which Soma is not drunk or' 
teed (stiwro:). 

5T or (h) those sacrifices (in which the animal is not slaughtered), in 
which the sacrificial post (to which the animal is fastened) is not ttted 

. ' , , ' ’ (a) the SoMA sacrifices, sacrifices" in wfecil''iokil4il''&*^y... ■ 

te drnajr^lifce th© *fybtistonjia . sacrifice, ... . - ! ' 

I ; ' . , (&) Sacrifices in which the sacrificial post is used. 5&5lP6r«l^gi'.‘ • ) 

;i,‘|8) , ;wotehip ..(various kinds, oH 
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' - is bora (from this Brahm uaderstood) »Rin3( s®P5 

Some Oommeatators read — standing in apposition to all the 

things mentioned above — “ He creates all these things or all these sages ” 

flJ#— The Lord of MSyl., accompanied with M§.ya. This is an 
important statement, as it lays down that Brahm, being Himself quite 
free from action, can be taken as a creator only in a special sense, i.e,, 
when He is conceived of as the Lord of MS.y4 or as accompanied with 
M&y4 HP# HTO# I *|!5«Rsnf^ ir 

in this universe 

«PH|: — the other, i. e., the individual soul (aftws) 

bound, fettered, obstructed Wb 


mantra IV, 10. 


- '- jq; Tire material cause (of tbe uniyerse) should be 
feitowu as alone, and the supereme God should be 
known as only the Controller (or Life-Giver) of Mdyd. By 
ffis portions this world is pervaded. 

NOTES. 

This verse gives a definition of Mayfi and its Lord ( ^ far h J|1*B 
HTi: ) 

; material causa or origin of the Universe, Wherever, in 

this book, the material cause of the Universe is spoken of. that cause 
^puld be technically known as Miyfi. fSTffi r m 

^ Jn trf ni# f^wratsBsfiqig;.) 

3 Ts an excluding or limiting particle. Should be known as M4yS 
only, and not anything else ( 3 ^#Sfwpi#) ' 

Should know. Potential mood of “ to know ” second 

.qwb^tiptt.'. . ' 

^ ®^'^Tbe Lord, Oontroller, or- the Support of M4y4. 
tfierelore, is not independent, but dAUAurfa 







CHAPTER I, 11 


By this portion. The human mind supposes two of the 
Supreme attributes of Brahm existence and appear- 

ance, to be separate conceptions divided into innumerable portions. “ This 
is silver;” “This is the sky ; ” “The silver appears,” “Tlie sky appears” ; 
in such infinite expressions the attributes “ thisness ” or existence and 
appearance are supposed to be different portions — an imaginary division. 
So this whole world is full of these divisions (“ Existence and appearance ”) 
of Brahm, — divisions imagined by the human mind. 

Or, these divisions may be M^yfi, and its Powers. The Supreme 
Being gives existence and appearance to MSyS and its powers. So the 
human mind imagines as if the qualities of Brahm, existence and 
ance, have been divided in the form 


appear* 

of M4yfi and its Powers. 

^ stngj?— «ngi3:*rg | mm 

MANTRA IT. 11. 

11. (One) attains this highest peace, having thoronghly 
known Him, the Governor, the Giver of gifts, (including 
salvation), the Luminous and praiseworthy Being, who, 
being one, governs (or supports) every cause, (primary al 
well as secondary), in whom this whole world is absorbed 
(by destruction) and assumes various forms (at the time of 
creation). 

NOTES. 

This verse describes the place and relation of the Supreme Being 
with ri^^ard to 'dreatloii. ' He is the independent^Goveiaii^ . Support 
jl ||e whole world ( ). ' 

Every causO (%^== cause), primary,- jsia.,, flIUF, 'U®d| 
peopadary, the five elements. (^ Uffif wut ' ' 

*^^-?^;':-.^*"~’tbepuu^Ie^. cause, ^ i e., Jtrai 


pr supports by. giving apphfraiic©' apdi 
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goes idgetlaer, i. e., is absorbed by destruction 

Another Commentator translates it as “ gets stability (fesrfd 
^ goes to or assumes variety- 

Becomes of various forms at the time of creation 

Another Commentator translates it as “ undergoes destruction ” 

. ‘ : Giver of gifts including salvation, (wwi^awr ^»trr ^raR0. 

• -‘|%SJJ|'----praiseworthy 

- Having realized by faith ^9r)- 

— Perfect, highest, whence there is no return (adverb or 
adjective) ?jrfpg=s salvation (ip?ll^?{|3W^, 

' MANTRA IV. 12. 


pf?t nt^t! 

lis verafe has already been translated and annotated in verse 


It is the same verse as 4, Chap. III. 

, , Except this change — 

Instead of “ who created Hira^yagarbha in the beginning of crea- 
tion,” translate — 

“ Who saw Hiranygarbha being born.” 

Vedic Grammar *r as an augment does 
not necessarily precede the Imperfect Tense. Another peculiarity of 
Vedic Grammar in this word is the use of Atmanepada instead of 
Parasmaipada. 

‘ Saw ’ is used in the sense of “ Felt a desire that Hiranyagarbha 
should create the secondary creation, and introduce or propagate the 
Weda^'^ /■' ' * . , - 


Another Commentator translates '?T*ra== Wfftg — “ Know the Hiranya- 
boriF'aa ' really the' 'Suprem® Being” 



^ \\\\\\ 

IS. May we worship with oblations that Luminous 
and Blissful Being who is the Lord of Gods, on whose sup- 
port (all) the worlds exist, who governs this (world of) the 
biped (man, &c.) and the quadruped. 

NOTES. 

This verse declares that the Supreme Being is Lord of the Gods, 
and that salvation-seekers should worship Him (^WRE, srfit 
)(r®i5gr* =9 \ ' 

— Lord or Master I 

depend upon ; are supported by (®l^ — feiaTs) t 
— the Vedie form for a being dropped by a peculiarity of 

Vedic Grammar — governs I 

Biped, man, &c.,— Genitive case, governed by the verb I 
quadntped, animals, &c. I 

®«^se=( ?ot) Him, who is bliss itself. This word * is not a Pronouff* 
yet, owing to a peculiarity of Vedic Grammar is added to it *R4a 
happiness — (some Commentators take ^ as an interrogative Pronoun, in 
which case the verse will involve a question — “ Whom should we wor- 
ship — ”? and the answer will be the other portions of the verse] 

.• ^ ' tft^»with offering ot oblations (wwwiJRfsf!)' 't 

ft^—should worship. Potential mood of to worship 

(«Ea|TO; i 

; , ^ MANTRA IV, 14 . ■ ; 
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NOTES. 

This verse repeats the same thoughts expressed in several of the 
above verses, for the sake of a clearer understanding. 


Minuter than the minute, sgS’TO;;— «t#- 

^ s 

?twEr»TO®!) I 

— (a) ^flr# literally means an impenetrable mass. This world 
of phenomena, the effect of M&yS, is compared to an impenetrable mass of 
fortifications which is hard to overeonie. While the Supreme Being is 
spoken of as an untainted, unaffected, unattached Eye-witness of this 
confusing and formidable mass of phenomena. 

(6) Another Commentator translates as Darkness, and calls 
the Supreme Being as Hidden (understood) in darkness, i. e,, invisible, 
oWhag to- human ignorance or M&ylt SNts) i 

or- benevolent \ 

1 MANTRA IV. 15. ‘ ' ; 


■ 15. He alone is the Protector of the world at the (pro- 

per) time, the Lord of the universe, hidden in all .the 
(created) beings, on whom the Brahmanical sages and Gods 
concentrate (their minds), Plaving known Him in this way, 
.ope breaks the. bonds of death. 

'T . , NOTES. ■ ■ 

This verse refers to the greaksages who realized the Supreme Being, 
that we also, following the same methods, can attain salvation. 

arraqfc# *^0% i 

**’^*?^ sit '-the, proper time, i e., at die time 

living beings in the past worlds 

StahiBfi^^time ot the WbiddX^* ’ WAll 
-tmitod, become one with (^Pi<*pi«j:) i-' "’r 

concreutrated 'tixo'ir ’tnmds* ob 






CEAPTER IV, 16 , It 


the Brahman— seers or sages { ) 

I in the ways, as described I 

— Barkness (ignorance), MSya ( OT: aft JTff^ ) 

%j%-— Destroys, breaks ( ^ ) I 

MANTRA IV. 16. 

^ »Uu 

16. One is released from all bonds, having known the 
Luminous Being who, being One, pervades the universe, 
who is hidden in all created beings, who is blissful (or bene- 
volent), and who is extremely subtle (and valuable), just as 
the essence (of butter) is superior to (and subtler as well as 
more valuable than) butter. 

NOTES, 

This verse, in addition to the thoughts repeated above, speaks of 
God as the most valuable, the most lovely, and the subtlest object for the 
human mind ( q???! ) I 

>Ri? — to) Superior, (fe) or found above wR 

.Clarified or molten butter „ 

JTSq— ordinarily means cream ; here it means the moat valuable,’' 
the most highly prized and subtlest essence ( UR sfH^ i^PRi sr ) 

— repetition of (twice) is for the sake of emphasis. , 

i;pf5 ' ■ ’ • , 

mantra IV. 17. 

^ sf^T JiRRT 

‘_BQii|-.-LumiQous Being, whos6t;#orjk, 

,^';^fe;Sk|i!jeijae ,3oul,'"and always ^oroughly ehtei^ the heart . 
beiifgs,;'Ere''Is known through (reaso.n), '#© 

«iEd|;aad -situated in the hearty and through meditatioh^; 

^[^^‘’^»Mbwffiifit>become imm^ "* 
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Omnipresent, and attainable by those who become true Sannyasis. The 
2nd part of this verse has already been annotated in III. 13. 

gi^;5qi^ # t f ! l^ T fip :ra[ grlW^4 t 
^ means act or work, effeeb. Whose act or effect is the 
Universe ; i.e., who is the Creator of the Universe ^ 

OTWPl ) I 

jjgRjjp — The great or Supreme Soul ?n5W =3) 

MANTRA IV, 18. 

18 . (In that condition) when there is no Avidya, there 
is neither (the conception of) the day nor night, neither 
Existence nor non-existence ; there is only the One (without 
. a second) untainled Being — that Eternal, that Being who 
^^^vthe adorable • nature (or form) of a Creator. From him 
(g^l^isdoio. (handed down) from time immemorial, has pro- 


a.v-; • ■ NOTES. 

This verse emphasizes the monotheistic Ideal. In the condition of 
perfect and absolute wisdom, when ignorance has been entirely destroyed, 
dualism entirely vanishes, and the One Existence of the Supreme Being 
only is experienced. The conception of opposition is no more ; for it is 
the Supreme Being alone who is x-eally existing at all times. 

Or, when the reading is NRJ instead of the verse describes the 
^ndition of Universal destruction. At that time, as every thing is absorb- 
Cause, Miyi; the dnal concepdon of and difference bet- 
ween day aitd nigbt does not hold. ‘ v 


mt “siT53?KfN[,” 

destruction o£ A ?idy& 

or( W')'afiothef teading^thegtatn'o^th# original' 

■ ^''1 j^wi{%,5Plr wsROT ) I -■ ^ 

/Existence (conception' <A). 








CE AFTER IV, 19. 


(o) Non-existence { ^siyn^i: ) (6) effect ( ) J 

This means the dualism between existence and non-existence is no 


more. 


— conception of the day ( ) * 

— untainted, pure. ( srf%?n%Rjrtsg:j ) l 

—One without a division or a second, free from ignorance 

— (®) means adorable, worthy of being chosen, or 

sought for (sppifNl*, after which form or nature (gRP#pgr^) 

Who has the adorable form of a Creator ( Heqr?^! ) 
even by the Cod Savitri, who superintends the Sun 


is understood, 

or (6) Adorable _ ^ 

snji — the wisdom (of the Unity of God) ( ) 1 

SRSn flown, arisen, proceeded ( sjfW ) or pervaded the minds 
of sages and Sannyasis (#snilE| singn) i 

g?f^ (a) Without beginning, or traditionally coming down from 
Brahma ( am?? tjrwi ) i 

(&) ever fresh, though old ( gwsf^ sNbrr «??R w )l 

MANTRA IV. 19. 

^ ^9# ?r 'rferiWfg; i ^ ^ si^m 
wfer 5=rm UUH 

19. None can grasp Him above, in the intermediate 
directions (obliquely) or in the middle ; He, whose name is 
“ great iame,” has no comparison. 

■ ' NOTES. 

This verse points out that Brahm is incomprehensible and incompa- 


l6ti understood) (*! 1 _ . ' \ '' 

or in t6e intermediate 'dirwtioiife't^^^^l' 
can grasp. Subjunctive . (Vedic) of it^the of Hf and f 
'to.j*r M3 the Vedas (iprtw*.* J 

f— <»mparison, ie,, anything to which he may be compared. 


« a €omjpbuhd,.t1ms^ience'ii^ans, 
kf’Hi>eiva^*ng every thing) fame’’’' { 
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(6) or whose name has great fame 
(c) or, whose great fame is well-known (*nfl[=famotis) (*iSr *11*1"— 

MANTRA IV. 20. 

^ q- viqi^ «ho|| 

V 20. His Bemg does not stand in the range of vision ; 
no on© "dan see Him with the eye ; those become immortal 
iv'ho .knovr Him present in the heart, by reason and medita- 
tion, in this manner. 

NOTES. ' 

This verse points out that Brahm cannot be known by the organs 
of sense, but by Reason and Meditation, as described above in the Second 




CHAPTER IV, 22, 


. mugs— Free from birth, etc. Birth here stande for six hinds o1 
change or evils (a) birth ih) old age (c) death (d) hunger and thirst (e) 
sorrow (/) ignorance. So ^sngs is Vocative Adjective addressed to God, 
meaning, “ Thou art free from all changes and evils, as birth, etc. (sikrirt 

— afraid of birth, etc. | 

Resorts to (some one else like myself (subject 

understood) ; or just as another resorts to Thee, in the same way I), 

sn?# I 

Another reading is sPTsr, the meaning of which clearly is “ I resort 
to Thee.” 

benevolent, encouraging, cheering, or capable (?^), of destroy- 
ing the miseries of the world 

gr) 

MANTRA IV, 22. ' 

^ ?FI% JTT 5T ITT iTi' 1^5 ITT ^ 

^ imn 

22 , Do not bring destruction on our children, on our 
sons, on our life, on our cows, and on our horses. Being 
full of anger, 0 Rudra, 0 Destroyer of pain, do not kill our 
brave (servants), (as) we always invoke Thee with oblations, 

‘ ' ' NOTES. ' ' ' 

This verse contains a prayer to God, for the preservation of all 
material things as well as human relations, as they assist in the acquire- 
ment of true knowledge. Or, just as salvation-seekers pray to Him, in' 
the same way Prosperity-Seekera c4n also pray to Him, in the manner 

srfer i.irw n malt 


^0) yhhdmn in general ( ) 


ife.'the; moat 


of all children 
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(6) grandsons (li#) 

^ (a) cows ( tjigf ) 

^ ^ Vedas, tEe means of true knowledge (^aRJSpwsif*!- 

— (o) horses qsf) 

(&) organs of sense 

AT ft Rqj Do not D estroy. Prohibitive use of the imperfect Pre- 
^ to destroy or injure ( ^ ) 

wt^t^brave servants (ftJWHii 

Exasperated, from to be angry (^: *^) 

^^^Do not Destroy. Prohibitive use of the Aorist of 
^full of oblations, with offerings (gi^l g%t:) 
fa:=«ia)~«rtg, always- 

ITiee. 

worship or invoke (gsnappl, ®n^?n5Rl| 

Sere ends the fourth Chapter. 





CHAPTER V. 

MANTRA V. 1. 

t ^ , 

ini^ fl?TTR% 1?^ II 

1. The two (Ignorance and Knowledge). Ignorance is 
perishable, while Knowledge is imperishable ; and He is 
different (from both of these) who governs Knowledge and 
Ignorance, and in whom, the Hidden Being, the Eternal, the 
Supieme Brahm, and the Infinite, both Knowledge and 
Ignorance exist. 

NOTES. 

In this 5th Chapter, the nature of the Jiva or the individual soul, 
already^mentioned in the third Chapter, is described in greater detail. 

’wjTsir g:^s«Eni5r ?rai^t 5r«nf^ ^ 'tuswif 5ii9!?cf 

This verse distinguishes between Action (for which ignorance or 
Avidya is another word) and Knowledge, The fruits of Actions, religious 
or moral, afe always perishable. They may lead to a temporary Heaven; 
but Knowledge and Knowledge alone can bring eternal salvation to naan. 
Therefore, the seekers of the Highest Ideal should give' up actions, and 
resort to means for the attainment of Knowledge. 

atpd^-rW**^ are adjectives qualifying- Sir u^feftfeod,'" hr 

(a) The Supreme Brahm or {h) beyond Hiranyagafbha. 

9 ) < su#T ) f^^-placed; situated, 

(adj. . ■<|udifying Tlie Principles of Knowledge ^ajid if 

:iisk5l6nce.:id4-'--‘iEcti'bhi:' m6i'S#^_,j|heiir;,'i^wstence- in. the Swpi^me 


ini the Hidden Bettig. 
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ov, (h) may refer to knowledge and ignorance, the nature of which is 
not manifest to ordinary beings ( ) 

^ Perishable ; but here it means the caiise of death or world ; 
having a perishable fruit 

SI13 — Imperishable, i.e., the instrument of immortality 
m — who (the. Supreme Being). 

g = and. He is different, in whom Knowledge and Ignorance exist, 
and who governs Knowledge and Ignorance ( *! 5 [ m 

MANTRA V. 2. 

vt ^ 

I sRp ^ srnront ^ 

n H 

2. (He sltould be known) wbo, being One, governs 
the Causeless Cause, Maya, all the forms, and all the second- 
ary causes, who, at the beginning of creation, nourishes 
with Sciences the infallibly wise Hiranyagarbha (when) 
born, and who saw Him being born, 

NOTES. 

The thoughts expressed in’ this verse have already been explained 
in verses 11 and 12, Chapter IV. At the end of this verse “He should be 
.known by Salvation-Seekers ” is understood, 

causeless cause, MayS ( 

every place ( . 

^ Secondary causes ( ) (I,) “CanseR ' 

Of infallible knowledge t^b) The Seer of 

tJbia UMceri ( 

' . JRjtii-^Oreated, horn ( ), 

Hiranjagarbta. Iiia„ny „eaaa the galfloa jelW 

eeloar Bm^agarbha i« aaid to have been bo™ from a golden egg 

^hi6h has the same colour ( ^ ’ 

■ 0^ a Rage, either the founder of the S4nkhya Philosophy 

00 Vedanmi or (c) the name of Kapila, an 








OHAPTEB V, $. 


spt^roi: sr g ^atwrarar >5^3;: ti 

«Jjff — Before creation (ana HtTa; 

— Nonrishes ( ). 

^r#: — Sciences of many kinds, 
a to be connected with «R^g; ^ a a aratirtr ). 

*j^^=sr<?CTg^ \sawj Vide IV. 12. 

MANTKA V. 8. 

1^4 ^p[T firfl?rRfR[^ i 

^fT f^mr iww 

3. Having transformed eacli group (of cause and 
effect) into various forms (in many ways), this Luminous 
Being withdraws (them to their) ground — -Maya ; then again, 
having created the Lords as before, the Supreme Soul, God, 
holds supreme sway over all. 

NOTES. 

This verse describes God as the Creator and Destroyer of all- the 
groups of causes, collectively and individually. 

srniRmf^ ^ 

^rsc^*nf — 

att#~-each group of cause and effect, i.e., the groups of the organs 
of sense, breaths, etc., taken collectively { )» 


■ ' ''ISg^-^intd various and -many 'forras.- . Ch'ah^n^ 
or types into many individoal and particular forms ( ). 

; the ground in the- forin of MSyfi, ( - 

‘ ■ ‘:^i?tftf-=^withdraws or destroys. , ■ - ' ■ ■ ^ 

'■'V , ■<*l^;i*»|l^^r;^,®^d-.^eeal,i^ityr;.Nomihat^ for Acousltiye;''. 

!fho |Go^s,..L^ or. Guardians, like Hiranyagarbha, etc- (tRfin 


in the isfiyious creation ( #!rt ) 
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. '■ ■ ^ MANTBA V. 4. ' 

3 s^a- Rl 4 # 5 l^) l !;w>^NN^ *15:11^1 

4. Just as the Sun, giving light to all the direc- 
tions, above, below, and the intermediate sides, shines ; in 
the same way. He, the Luminous Being, the Lord of Powers, 
Adorable, and One (without a second), governs (all) the 
6au^. 

NOTES. 

rhia verae speaks uf God as Self-Lmuiuous aud Controller of Ail. 

1^*1^ literally, obliquely, — tlie intermediate directions, as Nortli- 
Bast, etc ( TOt^fT!) 

shines ( ) 

- -just as. 

?sra3^i^-r“the Sun (like a bull) yoked, to the work of supporting the 
world ( pstroc). 

$rf%SWRW-(a) means cause, mra means nature or quality. 
Those which have the characteristic of cause, i.e., the causes,” viz., 
the .five elements, etc. ( spRpsr^jn^ 

(b) also means MdyS,, the cause of the whole world, aud 

the substances of the world belonging to Him. So it means, 

“ M&y& and substances.” ' 

i important reading is refers to -the 

Being Himself, the Cause of the Universe and ^t«n^ means, the 
substances (ether, etc.) or the nature of substances. So ” the Supreme 
cause, who governs all the substances (and their qualities).” ( 

‘ ■ MANTBA V. 5. ■ ■ 




OHAPTBB F, 6. 


One (without a second), governs this whole universe, and 
who unites all the qualities. 

NOTES. 

This verse speaks of the Supreme Being as a Great Evolving and 
Progressive force, working out the development of Primary and Secondary 
causes. At the end of the verse “ He alone should be known ” is under- 
stood ; or, the word m.in the beginning of this verse is connected with 
in tlie next verse. “ That being rc?io... develops.” 

srfli 

5% I wm 

q: Vedic neuter form for the masculine f^nwtgjqs) 

the inherent nature or attribute of things, as heat is of fire 

develops pr matures, i.e., evolves the inherent nature of things 
and makes it fit to operate (?rtRSBT«l%jqf qw 

qr^Ti^ —things requiring development ; maturable things, e,g., various 
art$ and sciences 

— may transform, i.e., transforms. 

ii^K — The qualities, Sattva, Rajas, &c. 

joins or unites (literally, may join- or unite) 

mantra V. «. , ■ 

^ i II^II 

6 -He is hidden in the secret Upanisadas of the 
P^ifR^yagtlrhha knows .Him, .to be the cause* of ■, -Up; 

^d»‘;(dP'of'^'pir3:^a those,. the'gods'Iffiflfe^^:.: 

«-ho, in former times, knew Him, being identified with Him, 








ligi 


^VETAivATAEA XJPANIBAD. 


pads, are a profound portion of tlie Vedas (tffsff itti ipn *h«airf 

(b) More profound than the profound Vedas (#?sr girsj g g r t ^ i% 

for also means mystery or secret (confidential session). 

(c) (Hidden) in the Vedas, ceremonial portion of the Aranyakas 5fsi 

and the Upanisads (the Vedanta) ^ISs^retsi gf*f ^tRWri 

— Hiranyagarbha (srgn ^^wsm^s) 

= -knows tfir snsi#) 

The Cause or Creator of the Vedas or of Hirapyagarbha. 

5i«^-— Identified with God ; become identical with God ; become 
divine (t^WPlT, 

: Ir-certainly, verily, as is well-known (1^ g rre n%(| ~ts: 

MANTRA V. 7. 

7 He, who, connected with qualities, performs action 
for the sake of fruit, is alone the experiencer of the (fruit) of 
the same action. He, assuming all forms, and having three 
qualities and three paths, the Master of the breaths, wanders 
by his own deeds, 

. . ' NOTES. 

' The last verses have described the Supreme Being, on the know- 
ledge whereof the welfare of the individual soul depends. This and the 
Mowing verses describe the nature of the individual soul.-the special 
subject of this Chapter. (??r5jf ^ sft# 

^ jrarj ' 

■ Ihis 7th verse indicates that action and experience of its fruit are 
not the essential qualities of the individual soul, but that these qualities 
are due to the obstruction caused by that soul’s conhectiori with the body, ' 
the organs of sense, and other qualitiesi Sattva, Rajas, &e.— the creations of 


means the performer of action, 





GBAFPBB. V, 8. 


0 rmt ( ggilsgRf: ) shows the cause of ction, and means 

whose- connection is with the qualities called and5IH:’».’ 

A little of Rajas, mixed with a predominance of Sattva, leads to actions for 
the sake of knowledge or salvation. A little of Sattva, mixed with a pre- 
dominance of Rajas, leads to actions, lor the sake of (temporary Heaven.) 

A little of Rajas, mixed with a predominance .of Tarnas, leads to actions 
the fruit whereof is Hell. ’ 

^ i ftrsf^rN^cr <r^3^!i«Rgt5rJ 
li 

qualifies after which 'K5ns!r is mider- 

stood. Experiencer of the fruit of the same action ( 

= alone (He alone) qsf I 

Having many forms ( siRTf?i: ) 

Having three patljs ( l%wn: ) fully explained in T. 4. 

^ arrtlfrf^q': the Master of the breaths and the organs of sense ( 

g “?!r srr^siJrf ) 

wanders in this and other worlds. The Vedic peculiarity here 
Parasmaipada, instead of Atraanepada (for the rule is that the 
V with TO, when conn^ntfirl 



1 



pure consciousness. The phenomenal or apparent attributes are due to 
the super-imposition of Reason~the home of desires and the creation 
of Mfk (also called the inner organ or upon the true, pure 

pdhsciousriess, the Soul. So, essentially, the individual souHs identical 
^ith tW Self-Luminous Brahm sftwei 
fi ' ^itjfagwT *aTf i 

#ig5tn5t: — ^Explained in III. 13. 

^fijg^WIs—Luminous like the Sun 
.essentially divine natui’e of the Self. 


This expression indicates the- 

..essentially divine natui’e of the Self. Just as the Supreme Being is Self- 
Luminous like the Sun, in the same way is the individual soul essentially 
Self-Luminous like the Supreme Being ^^95^75 I 

Now, in what way can the individual soul be called Self-Luminous ? In 
'the sense of being the witness of knowledge and ignorance, i.e., he knows 
that he knows something, and also knows that he does not know some 
other things. So he has a knowledge of knowledge as well as a know- 
ledge of ignorance. 

sTRilir” ffcT irg r^ qr ^ 'arsffUr” 

— Connected with (or full of) desire (^3B5'T). The 
operations of the mind (“may I get this’’) and egoism. These are the 
apparent or phenomenal attributes. 

^ — ia) the , qua- 

lity of Reason or inner organ — desire, &c. 

(6) the quality of the subtle body, finiteness, division, &c. 

V -These also are the apparent or phenomenal qualities of the indivi- 
dual souh . .' 1 ,'; 

By the quality of the Soul, i.e., the Supreme Being. This 
essential divine attribute is Self-Consciousness. 

) This quality and expression should be feouueeted 
Mth 5tB? H The nature of the individual soul is revealed only by self-con- 
\;|eionaness, and not by any other method. tst 

i WKWtflgi — or — a probe or a pricking instrument. 

-j meaus edge. The edge of a probe is very fine. So the size of the 
^Mdji^l soul is very minute. Now, what makes this .size so - minute ? 

®’^ddhi, or reason, the lower, eonsciousue;^, whicb' 







GHAPTBB V, 9, 10. 


HOT (pricking instrument) ?r?5iq%rr»IR I 
^[RTJWr^i 5^* 1 

.The lower Self, sr^: is another reading, meaning the same 
thing, sift to be connected with SfRmnra: (sft: siR l g flfi^iitrsi^q;) 

MANTRA T. 9. 

stWRRWFRS nw ^ I fluit sik; B 

e HS.H 

9. Wiien tlie one-tiundredtli part of the edge of a 
hair is (further) divided (in imagination) into one-hundred 
sub-portions, the individual soul should be known to be as 
minute as that sub-portion, and it (the Soul) is capable of 
Infinity. 

NOTES. 

This verse is a further explanation of both the sides of the indivi- 
dual soul, phenomenal as well as essential. The phenomenal, owing to 
the obstruction caused by ignorance, &c., is very minute and narrow ; 
while the essential aspect is fit for Infinity, i.e., is the Supreme Being Him- 
self — One, without a second. • 

?rwtn3^ 

'aif ) 

— Of the hundredth part of the edge of a hair (i^wiRR 

R! wcRi^rwin; gt?ar) 

Wcktl ^ — ^further divided into one hundred sub-portions in 

imagination («:^a), because actually it cannot be divided. So the indivi- 
dual soul is as minute as the one hundredth portion of the edge of a hair. 

i5t!fraf?r![t?iiw! gmft w Jprar sfftisft^pt) 

; ! =^f-.used' for emphasis (sisranpt) (kUPStNi) For infinity, 

for. being Brahm, i.e., essentially it is only the Supreme Being, the One, 
Isdthbut a second 

— is fit for, capable of (^ra^i) 

MA^TTRA V. 10. 


It is neitber woman, nor is it man, nor is it 



^VBTAivATABA VPAMSAD. 


neuter (herinaplirodite). It is influenced (or connected, 
bound) by whatever particular body it takes. 

NOTES, 

This verse points out that the sexual or nou-sexual qualities do not 
essentially form part of the nature of the soul. These qualities are 
physical, and the individual soul attributes these to itself owing to ignor- 
ance. 

. » 

A hermaphrodite (neither man nor woman). 

— is influenced (attributes those qualities to itself). Another 
reading is — is bound or connected 




MANTBA V, 11, 


^ iiuit 

11. ,Tlie growth and birth of the individual soul are 
produced by (depend upon) feeling, contact, sight, attach- 
ment (or ceremonial sacrifice), as well as by the gift (show- 
ering) of food and water. The individual soul successively 
attains forms in bodies, in accordance with its actions. 

NOTES. 

: This verse describes in detail the causes of the soul’s journey in the 
world in various bodies. 

— The first cause of the attainment of good or bad bodies is 
feeling or desire Bad feelings (or desires) lead to bad births, 

and good feelings to good births. The radical cause of the bondage to 
births, good or bad, therefore, is feeling or desire. A similar thought is 
expreseed in the Oita— im &c 


SWi 



CHAPTER V. 


ing to the nature of the things, and so will be the birth, &c,, resulting 
therefrom 

zfk — The sight of the same external thing. It is a Psychological 
fact that in the Process of our cognition of the external world, touch 
precedes sight. This sight, similarly, may be good or bad (sfe: 
snqtgs qriq rt g^ f ) 

— ^Attachment, good or bad. Another reading is — the 
ceremonial which may be good, as Agnihotra, &c., and bad, if perform- 
ed for magical or malicious purposes (in general any manual action or 
physical deed). 

This stands for other external actions done by other organs also. 


RlRRliagT (a) arm {literally, morsel), means food. water. By 
the showering or giving of food and of water. This charity may be good 
or xnisguided. 

siTOfS-ii *01 1 1 

(b) food, water, and removal of pain or pleasure fromVsfSS 
to cut). ■ ... '' 


(c) Or, ^ank|irach&rya combines RRK^fgqt with as ai: 

analogy. Just as the growth of the body depends upon food 

and' waiter ; in the same way does the soul attain different bodies, in accord- 

ance with actions.. 


the birth and growth of the individual soul.: The 
word “ growth ” is significant and stands for other changes, as . decay, 
old age, &c., also, (^imj aisiT ^ I 


IIH’— according to action^ This.-' and the following words 

yei^.api an explanation of the' -fiiit h^lf in -i-' . ' 


means order. ' following (every action) succes- 


* 
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^ — the individual soul characterized by the subtle body 

S5!n^ — in positions or bodies, as of Gods, men, animals 

l«n%) 

— attains (all the (organs of sense, &c.) collective and 
individual forms. 

(wfisr «ff5ras snim s^raife) 

MA.NTEA V. 12, 


12 The individual soul accepts many (bodily) forms, 
gross and delicate, by its own qualities, by the qualities 
of its actions, and by the qualities of its thoughts ; another 
cause, also, of their combination has been seen. 

NOTES. 

. This verse particularizes the forms mentioned in the above verse. 

{ wfSr ?9Ri ST^ ) 

— (a) gross, as of stones, or even those in which earthly 
element is predominant. 

(5) large, as of elephants, &c. 

wrar :{r#tT%) 

— (a) subtle or delicate, e.g., the bodies of gods, or those 
in which fiery, airy or ethereal element is predominant. 

( ^#!nf5r m ) 

(6) small, as the bodies of mosquitos, &c., 

(a) By its qualities, Sattva, Rajas and Tamas which are the 
qualities of AvidyA, by which it is influenced itself. 

(&) By the qualities of its impressions and experiences of desirable . 
or undesirable things. 

(c) By the qualities of the soul, existence, >ognition and happiness. 

: fa) 

i) « (c) u 

accepts, 





— (a) By the qualities of the rtiind or inner organ, desire, 
knowledge, &c. 

(6) By the qualities of the subtle body. 

(a) ( gjt; ) 

(h) ( wrair, ?K?T jgft: ) 

— of the various bodies and the individual soul, 

=gf) 

—Cause of connection or combination. 

Another, i.e., Previous Consciousness, i.e., wisdom acquired 
in the Previous birth. The cause of a particular birth is not simply the 
qualities of knowledge and actions possessed immediately by tlie deceased 
spirit, but also the nature of the mind or consciousness in the previous 
birth. It is an allusion to a statement common among the Upanisads 
that the form of a particular birth depends upon the present (1) know- 
ledge (2) actions ( ^ ) and (3) the nature of mind or mental 
calibre in the previous birth ( ) 

ss: wtr 5S: I 5 "i^SfSgrr ^ 


MANTRA V. 13. 


■ ■ NOTES. ■ . ■ 

This verse has already been translated and annotated in VI, 14, 
except that, instead of “ minuter than the minute,” translate “ without 
beginning and without end.” 

In the above verses, the causes and forms of the soul’s imprison- 
ment and journey in the world have been described. This veise points 
put the way, of the soul’s salvation. 

y r ■ . .mAntRA V: I4. ' • ' - ^ '' ' 


ji I „.''***< ■■ 4( ^ 1 " ’ ^ t 

?Raf!^aFCWwsR^ qsretw^isipqf} n mi 

B )1. • "l . ^ ^ ^ , 

hose abandon the body (fof ever), who know' the 
Being, who is' attainable,by (a pure) heart, who 
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is spoken of as “ Bodiless,” who brings about Creation and 
Destruction, who is SHra, the untainted, and the Creator of 
powers. 

NOTES. 

This verse, in conclusion, briefly describes the Chief End and its 
means. 

as to be attained or grasped. 

— purified heart. ( ) I 

— («) means place, support, receptacle or body. 

means name or 


«n^—- spoken of in the Upaniaadas as “ whose name is Bodiless ” 
or “ who is called as having no body or support.” 

\J>) who is without place or body ( HI® ) and without name ( wrw ) 

(a) gff|cR$!T I 

t areq sr I 

*tiwiratlir— fa) = creation ; ^»?Rr:= destruction. The maker or 

bringer of creation and destruction ; 

or, (6) who brings about the destruction of creation. 

( «irawra$r: m \ i 


(c) or creator of the Vedas and other sciences ( «srry 1 
(a) RwnfiE*nnr55i5#!r i 

.r,' : : JgSPir Jium I , 

(e) ^5R^WaFr ^ar I 

hey abandon the body for ever, never t( 
l^feernaf 'salvation.' tamt .isatfrjf ^ -asifei. '»«»*'= 



CHAPTER VI. 


MANTRA VI. 1 . 

1. Some wise men speak of Nature (of things) as the 
(cause of the Universe) ; others, being full of delusion, speak 
of Time (as the cause) ; but it is the greatness of the Lumi- 
nous Being in this world by which the wheel of Brahm (or 
the Universe) is revolved. 

OTJBS. 

In the previous Chapters the dependence of self-control, &c., on the 
grace of .God and the need of prayer have been pointed out. The sfcki- 
butes of God, therefore, whose grace has been so much glorified^ and 
prayer to whom so much emphasized, are the most important subjects 
which a salvation-seeker likes to know. This Chapter, therefore, first 
rejecting the other imaginary causes of the Universe, describes in detail 
the attributes of the Supreme Being. Although this subject has been 
already dealt with in the previous Chapters, yet. this subject being pro- 
found, requires fuller explanation, which is given herein. 

?*w^ i ?ispsi?r ^ 

The nature of things (already explained in 1. 2). This stands 
for all other non-Vedie theories, i.e., theories propounded by those who do 
lb*: believe, ;in' '‘d^e Vedm^- . : 

to Bpbak), wise men.' ■ 
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(world), who is consciousness itsell, the Creator ot iime, 
possessing faultless qualities, and Omniscient, the world of 
effects (as is well-known) assumes different forms (of) Ether, 
Air, Fire, Water and Earth— this should he considered (hy 
seekers after the Truth). 

NOTES. 

'■ This verse emphatically declares that the Omniscient God alone is> 
the Supreme cause of the world, and that the so-called causes of the world 
(ether, heat, &c.) are merely the different forms of effects produced by the 
operation of MayS and its Lord. 

— Encompassed, pervaded • 

— Consciousness its^i I 

^OTR:— Creator of Time. Another reading is The Gov- 
ernor or Destroyer of Time. *r) I 

pit— Having faultless qualities, as sinlessness, &o., or having the qua- 
lity of Power in the form of Maya, (pfl Rl) I 

— Omniscient or the Lord of ail sciences. (a# sn R tgft i r, 
arar” RJ) I 

^ — The world of effects ; literally, that which is made. aRTORr, 

gpra , ^ I 

' ' assumes many forms. The word f%af§ is significant. It means 

unreal change, just as gold when formed into different ornaments is said 
4p have changed. Really the gold has not changed. So all phenomena 

■ " it unreal changes to the true thinker, and the world is also called 
title Reality Brahm. The world assuntes different forme by 
‘thb of the LordV' '' 
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— riiese should be translated in the I’eal order of 
their creation ethei', air, fire, water and earth. Now these are the 
original forms or f^s. Or, the grammatical connection is--(if^P?^ 
dcG. standing in apposition with “ The effect called ethei’ assumes 
different forms under the control of God” and so on. 

i iisigrr t*«roRnwjT ht*i5T- 

f = as is well-known (f f % srf%^) | 

This should be considered by the Seekers after the Truth. 
That is, the true process of causes is in the manner indicated above, and 
thinkers should follow this process while meditating on causality. Other 
so ^ called independent causes are only subject to the Supreme Being. 

■ MANTRA VI. 3 

3CT«if WkrsfJra? imi 

3. Having done His work, having renounced (all 
attachment to) works, and then having brought about the 
communion of the individual soul with the Supreme Soul, 
(one gets salvation) by means of one, tw'o, three or eight, 
and by (the lapse of) Time, as well as by the subtle. spiritual 
(BQQr^l.iqnalillcatioiis.^ ' , , ... u,”'.' „! 

^ ' Or, ■ ■ , , 

Having created that world of (original) effects, having 
(them), and hating bronght abcut the co&hfffation 
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KTOTIS. 

This verse has been quite differently interpj-eted. According to th< 
majority of commentators, it describes the process of the attainment o: 
true knowledge and salvation resulting therefrom. According to ^afikaj 
Schfirya, however, this verse describes the evolution of original effects 
(the five elements, &c.) in the process of creation and their grouping intr. 
. various combinations, as the verse repeats the referred to in the 

2nd verse, which undoubtedly deals with creation. 

(b) I 

>; (a) God s works performed for the sake of pleasing God. The 

performance of religious acts like 

(6) (The world of various original effects as the five elements) 

— [a) Having performed I 

(6) Having created (fjfr) [ 

^l^-(«) Having thoroughly renounced (all attachment to^ works 
or controlled the mind. ^ I 

(6) Having looked beforehand 

?I#T — (a) 

tations) with the Supreme Soul 
(b) Of the individual 

^ Havi 

form of I- ■ ■ 

(6) Hav 

With the 

the communion 

or eight (li, ^ 

to the Guru. ?T«n^*devotiontoGuruandtoGo 
7 spnitual, systems or stages hearing, reflecting. ' ai 

repeating. eight elements of Yoga & g . • ' 

Interpretation, &G, teehW^-l 
elements, 


at the world to be created 

of the individual soul (in both the interpre- 

<i?4?r gsT^Wir) I 

soul with the five elements (gitsr 

about union or communion in the 

unity or identity ^ | 

-.ring combined (jS^ihwi) i 

1st interpretation, &c., have two meanings (a) 
18 obtained either in the course of one life, or two orthrPA 





QEAPTEE FI, 5, 4, 


By tlie lapse of time. Ie this or the next birth 
ipsilfS!^^ ^—(combination) with time. 

W|cii3^:-~(a) Moral qualities as kindness, forbearance, <fec, ff5GTOll^ 


mtmmi 
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, mentally concentrate on; absorb in'Ctheir 

trne panse) ; meditate on their true reality 1 

(&) Dedicate to God (f^afikar) I 

^ (aj At the disappearance of their (separate and individual) 

existence, owing to the realization of the Unity of God. 

■W?i# account of the destruction of attachment (l^afikar) 

' ^^^^^♦‘■^Destruction of performed action ( fgw ?R|q|; Sira?) I 

means from matter and material things. 

Di^erent. Different from (or freed from) May^and material things he goes 

U ■' ' o‘' MANTRA YL'S' ’ 


file reaUzed as the Original Cause (of all) ; 

three <nl I f (bodily) attainment, beyond the 

toe-fold time, and also independent of (the sixteen) powers 

(He goes) having worshipped Him, having many forL the 
cause of all existence, the Tme, Praiseworthy. Luminous and 
already situated in his (the worshipper’s heart), 

NOTES, 

^-^The cause of all ( ^ j , 

don 

nito. or oonnoolioo. NowZ" attain- 

ffleans the cause. God is said tn h. « ^ “e individual soul % 

d^8, ie.,-He is said to stimulate men to t 

tne^s, He who stimulates men to good^or 

causes of the attainment of various hfdi-i " ' ^ ^ 
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me cause ot bodily eonpeetioM (or connection witlx AvidyS is 
also said to, be M8,y4 and. so tbe Supreme being is tbe cause of M4yil, 
which Maya is the cause of bodily connections. 

id) The causes of connection or combination are nature, time, &e„ 
and the Supreme Being is the cause of all these causes of connection. • 

This verse describes the worship of God as a means of true 
knowledge ( ) I 

I (4) ilftraftrf iiwsErtjrwt 

1 ^l§T. 

*5IHf ! (c) cHE?! (rf) #rm 

^srar^TO^ififif ^’srwRr w 

— (a) Independent of (the sixteen) powers. 

{b) Without limbs or parts. 

(a) s«w»Rti(4i5crT ^ ifir I (b) “ fraw; 

ippi ^ #»sc5it 1 

— *iws= The cause of the existence of all. = The True. 

icfir ¥Rr^j i i apt 

"3^ — Already present in his (the worshipper’s) heart ( 

afeq; sRijOTi ferag; ) „ v . 

after this of the above verse, or of the 7th verse is 
understood. ( ijiilf I “%ra” qw gr ) I 

MANTKA Vr. «. 


rfef Ttiit ?rraRWP!W^ 

Se, owing to whom this uniyerse revolves, is aTbove 
erent from the world (or body), Time, and form, 
knowji the Uplifter towards Dharma, the Destroyer of 
]Lprd;pf‘pdwers,^ present in theTj^as^&elipmdr^D, 
=:;^ip:ort, 9f thp. U-niverse (he,, the; kpow^-r) .^oe# :-as 'a 


NOTES. 



This verse expresses and explains the Divine ath'ibntes ( 

) I 

The Universe or the body ; already explained in IV. 6. ( ^SRlRfg': 

sOpftf « ) I 

— fa) Form (b) MAya, literally that which is made or changed 
into several forms, (c) class or caste. 

(a) niTO (ft) ^ (c) 

q^Jr— Superior, above ( ) I 

qjBp — Different ( f^aiqRSRTq: ) I 
gq^:— The Universe, the world of Phenomena. 

— Moves or revolves («nq^) } 

— ^The uplifter towards Dharma ; He. who leads ns to Dharma ; 
the producer of Dharma ( ^ inqq%, ) I 

qtqgf — The Destroyeivof sin, ( qr? ) I 

■ Present in 

means home, receptacle or support. The support of 
all or of the Universe (f^^qraRs) I 

gn? 3 r -Having hnown— after this “q#, &c.” of the 4th verse is under- 
stood. 

MANTRA VI. 7 

UTftJarwiT vni a i 

vstur >n:«i 'nsnrf^vm ^ ii\su 

7. May we know that Supreme and Mighty Governor 
of governors, that Supreme God of the gods, that Supreme 
Lord of the Lords, who is beyond (Maya and material things), 
SeM-Luminous, the Ruler of the Universe, and praise- 
worthy. 

/. , NOTES. 

This verse describes the unrivalled supremacy of God and the ex. 
pftrience pf those who know Him. ( 


The Great gods or .governors— refers to Brahma, Vifpu 

^ ( afr ) i 

. °‘'dihary: : god0,':as: Agni,:,::Ind^ 





GHAPTBB VI, 7, 8. 


Of the Lords or guardians of the world. It reiers to ggf w% 

t'fee., Indra, &c., are not superior to the Prajapatis like 
( =qf^!rf ) ir 3 !i'35tiqcftHrafh 

Beyond MS.ya and its ei;eati!res ( si|gf% 

"Wa: ) I , 

This word has two-fold meaning, (a) It may be parsed as 
an imperative mood and in that case the verse becomes a prayer to the 


8. His body or orgau does not exist ; His equal or 
superior has not been seen ; His supreme power has been 
heard to be varied ; and his knowledge, power and action 
(are) natural. 

■ NOTES, ■ _ 

This verse points out the Perfect Freedom of God, His absolute in- 
dependence of means and motives, as well as of the body and its organs. 

1 «R5Ti5rai h it 

*BW — Body or End (motive; ^T) i 

, ^K^—Organ, means, instrument . 

i ' \ ;„^|Wri^^:*;^Hatural, inherent from Eternity,, not received .accidently 
' j^frdhf Otiiside, hot depehding’on any"'orgari"{ ) (*Rltrar) l 

>• *9t— ‘This expression, being a bollective compound, should 

, have been in the Neuter Gender; buj; it i's retained in the feminine owing 
Vedio Grammar. This expression has been variously 
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I (a) ^ flRllT *3 {b) Jp5!%?ir 

( ^l%«ra sTHSTf^O H ?rl frww^i 

MANTRA VI. 9 . 

5T ^jf^iS^rT 5ft% ?r %f^T ^ ^ mi 
m TOinfWwqt ^r ^[m ^%53ri%rrT ^ 
n i a 

9. In this world there does not exist any Lord of 
His, nor any Governor, nor (there is) any characteristic jeroof 
of His (existence) ; He is the Cause, the Lord of the guardian- 
deities of organs ; (there does not exist) any Creator or 
Sujierihtendent of His. 

NOTES. 

HThe eighth verse has scope for an objection. The Lords of Power 
(mentioned in the 8th verse) as Praj^pati, &c., have a Superintendent 
Hiranyagarbha over them. Similarly there may be a Superintendent of 
God. This verse is an answer to this probable objection. No such 
Superintendent of God exists. sR sfrfetraf srarn?^ sb; 

wf H 

(a) This word literally means a symbol or sign, a characteristic 
and inseparable attribute which may suggest the existence of its possessor. 
Now God is really unqualified, therefore no quality can be a proof of his 
characteristic existence. Again, by the inferential or inductive method, 
some is no doubt inferred from this world which apparently and 

clearly is an effect, but the natupe of the cause cannot be inferred, so 
a characteristic proof is wanting. Only the Vedas give us the character- 
istic nature of God. 







OHAPTBB VI, 9, 10 


--SR? 5 [ SB an organ of the body. ^iPSfrf^t == the Guar- 
dian deities of the organs of the body — God is spoken of ' as the Lord of 
these deities. According to Hindu mythology every human organ is 
superintended over by one particular deity, may also mean the 

individual soul, which is the master of the organs of the body. With this 
sense, the expression means, “ Lord of the individual soul,” 

(o) d’snwRrqu (6) 

51^^ Vedic form for spffelT ^the causal sign q being dropped) 

( sifSirgT 3R^gi i 

-Superintendent or Lord ( ^ ) i 
MANTRA VI. 10. 

srwR^t j t? 

5E^5RrTf5iiri^ H n 

10. May He grant us absorption into Brahm, Who, 
being one^ and Self-Luminous, has, by His own ' Will, con- 
cealed Himself by (qualities) bom of MSy^ just as a spider 
(conceals itself) by threads. 

NOTEa 

Having praised God in the above , verses, the sage in this verse 
prays to the Supreme Being for the most cherished object of his 
heart,-— fealimtion of TJuity with God- 

gpl*H»T: — A spider (literally, one who has threads on^ his navel) 

( ) I “ 

SPSTR#; — Qualities born of M^yS (a) either words and ideas, (^) or 
desires. , . ' ' ■ . , ■ ^ ‘ ‘ „> 

(<») srapt i ' ■ ' 

^wragj— -Without any motive, by His own will, independently. 

TOHfisr:, I 

' ■ ■ trrti^dr*-has ebncealed' (himself ^ ) 1 -i-' - 

’?r^---may grant ()^ ) an .. (frMi ■ 

•ydth-»^>i.e,,-u&il^©atfen.-. Absorption, •An«^ai^,,a<eadingis 

•;*»&, -Ae El'emal Brahm. ^ 

:■ '• m « Tami if:?' 
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MANTRA VI. 11. 


NOTES. 


This verse very elaborately lays down the Vedantic theory of the 
Soul, refuting or rejecting the counter— theories and objections. 

' -One, The Vedantic theory of the soul is that it is one and 
thus excludes the theory of Ny&ya and S^fikhya which believe in many 
souls. ( ) | 


— Self-Luminous or animate. Some philosophers, as the mater- 
ialists, believe in the soul as merely inanimate or essentially unconscious. 
The Vedinta rejects the theory and lays down that the soul is* all animate 
and conscious ( ^ ) I 


51#^ Hidden in all creatures. This is a reply to those who 
ask why, then the self-Luminous soul is not seen — the reply is— that it is 
hidden from ordinary human observation by the veil of ]\£^y^, though it is 
certainly present in all creatures... sr I 

-Now the next objection arises. Granted that the soul is 
hidden in all creatures, but it may be so like thread in the pearls of a 
garland, and thus may be divided into limited portions like that thread 
(which is excluded by the pearls). The answer is^ the Soul is All-per- 
yading. No doubt the thread becomes limited, because it does not 

pervade every portion of the pearl; the Soul, however, is unlimited be- 
cause it thoroughly pervades all things. 


?l#?3P5Rl?W-Now arises another objection. Granted that the Soul 
even then the Unity so emphatically laid dftFn'S 
«^.A.^^^down,^for _ the 'believes: in ' and .teaeSes; pnlyt^ 

'* 



WWW 

11 There is one Self- Luminous Being, hidden in all 
creatures, pervading all, the inner soul of all, the Superin- 
tendent of actions, living in all creatures, direct seer, 
conscious without (organs, &c.) and free from any quality. 


•4 




'* r 


CEAPTEB VI, II 


iiisistence, the Soul ; while “pervades all things ” shows that there are at 
least two existences-rthe Pervader and the things pervaded. The reply is 
He is the Soul, the- essence, the inner Reality of all things. 
The thingness of those things is not a separate, independent entity, 

this “ thingness ” is the Soul itself. For the soul, pervading all things, 
exists also as the soul or real nature ( ^3??^ ) of those things. ‘ ' ' 

The above expression suggests another 

objection. If the Supreme Soul is the soul or realitv of particular 


The above expression 
objection. Granted that the Soul is the 
pleasure, he becomes an 
believed by the M4ya Philosophy. 

living in all creatures as their 

i 

— Another objection arises to the “ Essence living in all,” If he 
is pot an absentee s6ul, and is on the other hand, the soul of all, then he 
must undergo pleasure and pain and say “ I am happy ” I'am the doer ”, 
&e.^ The reply is, no. The Soul is the direct seep of all those feelings 
wMch arise in the human mind. It is an interested (though not attached) 


suggests another great 
mere Superintendent of pain and 
absentee soul quite aloof from the Universe, as is 
The reply is, no ! because the soul is 
essence. 




^Another objection : — If the Soul is Eye-witneSs ^ it 
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must have eyes to see ; the reply is, no, for it is conscious ('^) without 
having any organs, &e. 

■iw = only ; free from all dependence on other things. 

(*ts stif i %t h f sst- 

I 

'*JIsr — Now comes another objection from the Nj4ya Philosophy. 
If the Supreme Soul is the knoWer or a conscious Being, you believe in the 
possessor of the qualification called “ consciousness ” — a separate entity ; 
(for the NySya Philosophy believes in consciousness as a separate entity 
from the knower). The reply is, no, because the Supreme Soul is without 
any quality. Strictly speaking, the Supreme Soul is not “ conscious,” but 
consciousness. The quality and its possessor are one and the same 
thing, only different ways of looking at it. 

ilf Iracr mi— i 


MANTRA VI. 12. 

12. He is the one Controller of Actionless Beings, 
who shapes one germ (of Mfiyfi) into many forms ; those wise 
men who see Him present in the Reason,— theirs is eternal 
happiness — and not of others. 

, ' - ' . NOTES. 

In this verse the fruit of the realization of Unity has been mentioned. 
The advantage of realizing the Unity of the Supreme Soul as described i: 
the llth verse is eternal happiness. (sTf ^ 

>8(451 mf) 

— Controller ^ ff^) i 

Actionless things. This may signify (a) inanimate 
^pgs, ®8 the ether, <fec,, (&)tlie individual souls, which are really actionless, 
because action is the nature, not of the individual soul, but of tfio 


I" 

u 


I . GHAPTEE VI, 12, U. 109 

I (a) !3r:§rRf toWTH I % %IT 

5WcJTit *5r«^gr (e) ©rfwmHt srrf^ Jirfiri^ 

j ^51* — the germ of May! (WRT^sr*) ! 

— present in the reason (f^ fIsicPJ:) I 
— realize (si^ 3rR%) I 
* — wise men (^i^i%rFa:) | 

— eternal (f^3P3C) i 

others, absorbed in non-spiritual or external things (?PIRJ?- 
MANTRA VI. 13. 

I ?RKnij e tq q ^»i [ (^»ni = q grar ^ gsi% 

u^qift! 11 II 

13. He who, being One, creates the means of enjoy- 
ment (for) the many, is the Eternal of the Eternals, and the 
, Intelligent of the Intelligents ; having known that cause, 

knowable by knowledge (SMkhya) and self-control (Yoga) 

(a man) is released from all bonds, 

NOTSS. 

In this verse, as Prof. MacDonnell holds, there is an attenrpt to har- 
monize the SSbfchya, Yoga and the Veddnta Philosophy with one another, 
as there is mention of and Yoga in the verse. The Vedantist commen- 
tators, however, do not hold this view, and they interpret and §Wi as 
knowledge and self-control respectively. . ‘ . 

ilV;';. 'i besfi vswoQsLy ,read by different 'c^mea'taio#,'* Some 
re^lt ahfollow8^:-•- ■ ‘ . 

mm: \ ,.:g n Kg w : : 

TOT iTO- » 3 arflOT^iif ^ ?t# 

“ ' : ; ' ^ With this reading, the translation will be as follows :— • . ' -• ■ 

- i. JHS^Mho,:i>eihg Qaej ; 

,& '^tein^bf ! t|«'E|^|ts^, ,^dYb© latell^at of the ipteihgents thc^ 




-\v, , ' -1 . 
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wise men who see Him present in the Reason, -theirs is eternal peace and 
not of others. (Wise men) believe him (to be manifest) as “ this,” and as 
Indescribable (as well as) Supreme happiness (itself , bow maj I ukerstand 
whether He can be known or not ? Having known that cause, knowable by 

knowledge (S4fikhya) and self-control, (a Yoga) man is released from all 
bonds.” 

Those things which are known to be Eternal, as the indivi- 
dual soul or the sky, &c. ’^) | 

those which are known in the world as intelligeht 

ftw-The m of ttoir Eternity or these tkiogs appesr to be Eterral 
beosuse He is Elonal. Jji—atmt W fenroftSt , 

similarly to be explained as I 

■ -Creates or gives i 

r“*“ ofenjoyin.nl. 

?J^~that Brahm. I 

1551^ “ this ” ^.e., clearly knowing him (?JT^) ! 

^^—beheve. Subject “ wise men ” (understood) (%W;) | 
indescribable in" language. (snvaqTTW^Rnj) 1 

I. pr'oS't:" ^ 

this "showing to be immediately tnowaWe 7(nd*irir°” '’■'n ““ 
Id on the other hand, they o^i ^Him indelithle ^ 

m the mind of the disciple whether He is tao’wable or not. t'lL 



GEAPTm VI, 14. 


VI. 14. ■ ■ 

vrrf^ 

W^smmt { ^ TOtTi75¥rTRr ^ ^M=(i 

|i|r|iill^::t 

^ 14. Neither the sun shines there, nor the moon and 
4he stars, nor these lightnings, (then) how this fire ? Every- 
thing shines after His shining ; (in short) this whole world 
shines by His light. 

NOTES. 

Thw verse has two-fold signification. In the first place, it points 
out that Grod is Self-Luminous and quite independent of any external light. 
Moreover, nothing external can reveal Him. Being Self-Luminous, He can 
reveal to man only by Himself. Secondly, in continuation of the last verse 
where God is spoken of as the Eternal of the Eternals ; in this verse 
He 18 descnhed as the Light of all Lights, thus {He is Self-Luminous and 
illuminator) of all. 

^ srfrnir 

— In Brahm. 

**I^f~^hines— literally in Brahm. 

the sun can not shine ; ie., the sun can not give light to Brahm. ^ 
Sf I 

— How, then, can this fire shine there ? — the fire being the 
weakest light of all those lights mentioned, can give light to us mortals 
alonp. I 

, '^ns^X-'-Whil^ Hh is shining (Prd^nt Participle) I 

srg*n{% — Shines after. Just as iron, &c., can burn while fire is burn- 
ing, and not independently. 

; . I wr i 


lis whole world (®PfR0' 
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MAKTRA VI, 15. 

aF*i: qfSTT ii?vii 

15. (He alone) is the one Destroyer (of bonds) in the 
midst of this world, he alone is the fire (which) has entered 
water ; .having known Him alone (man) overcomes Death, 
there exists no other path to the attainment of salvation. 

NOTES, 

111 ths 1 3t]i V0rs6 it I 133 bssn pointed out that man is roloasod from 
all bonds by knowing God. This verse explains why this release is 
effected by knowing God alone. 

^ I ffJEUT^ 

One. And not any body else (?n«t! I 

’From the y ^ to destroy. Destroyer of the bonds of 
ignorance, &e. Destroyer of M4yfi. There is also an allusion to the swan 
who lives in the lake ; this particular swan is the only one who lives in 
the whole world which may be compared to a lake, (ff^ 
f ^ i?in#!Rsr ««$) 1 

(a) Fire— in the order of creation according to Hindu Cosmo- 
logy, from Fire water is produced ; moreover the VedSnta Philosophy be 
lieves in the identity of cause and effect; i.a., when fire the cause is 
changed into water the effect, it is really fire which has assumed a different 
shape, and so it does^ exist in the form of water. So with this sense of 

means in water.*^ 

^ ^ 4 OTf I ^ ^ 

(I 

(t) stands aiso for the name of M who destroys or burns 
away ignorance, lic. - ^tferf^rflsiT nmim ) j 

(c) God is compared to wfiir doming out of the fire-producing::';: 
yr^den-sticks as explained in I. 13. 


in water {as explained above), ' (6) in the hunian body 



which is said to have been form Art a-F / •■ ■ > , 

like p™ wata?. ^ ““ 

(a) With the senses, (6) and (e) ?r^: means God. ■ ■ , 

(“) (b) tticfliiT I “q^fiqroifllr mm 

MANTKA VI. 16 . 

I '^TO>^T%5Tr%^5:%: 

/n the Creator of the Universe, Omniscient, 

( le Supreme) Soul and Cause (of all), conscious (in nature), 
the Creator of Time, possessing faultless qualities and all 
sciences, the Lord of Mayg and the individual soul, the 
Controller of qualities and the cause of salvation from the 
world (as well as) the Cause of bondage in the form of stay 
in the world. 

" ' ■ ' NOTES, 

for the clearness of understanding, this verse is a repetition of the 
sa^ thought and suggests (by implication) how to attain salvation. 

(l^TOW W f SJW fWW I 

3n?a^!^(o) The soul as well as the cause (of all). ' 

(6) The cause of all living beings having individual souls (fatflsif) I 
(e) Being himself ?rr5fr the cause— causeless. 

(«) mm 'gTs# ^il^qr itriit (6) , 

(0 ?u3ir fim m 


BSB 

/ j 
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tion from the -world. ( is the stay or remaining in 

the world ( ) ; this stay in the world is a form of bondage, 
therefore the bondage is called '^Rferf^l^prer. Now, when Brahm is not 
known by man, he undergoes bondage ; in this sense Brahm (being not 
known) becomes the cause of a man’s bondage in the form of stay in the 

Or, (6) Who is, the cause of emancipation from ; existence of, and 
bondage in the world I 

MANTRA YI. ,17. 

— .. fN, -N- -N -N 

^ isprar 

17. He, full of that (light), is immortal, abiding in 
his divine glory, conscious in nature, pervading everywhere, 
the Protector of this world, and who always governs this 
world. There is no other cause (capable of) governing (the 
Universe). 

NOTES. 

This verse speaks of God as Independent of external means and 
abiding in His own glory. ( "Wlf ) I 

— (o) Full ,of that light, mentioned in the 14th verse, (h) The 
■Sbtd of the, Hniveree. The -woM standing for the universe, and ipr== 
fosassssing. (c) That very thing ; the same, i.e., naentioned 

in the 16th verse. very same. 

(a) “?resr ih) l%s«rtfHr (c) 53 

W I IT5(5 I 

-Abiding in His divinity or His own glory. |?®r=* divinity 
or divine gloiy; sSresT"* living, abiding r 


' '• 4. 

'-Ah 


for governing the universe % — the ^ause which 





CHT'! 


QRAFTBUYI, 18, 19. 


19. . (I resort to Him w|io is) witSboiit parts, .fee# 


a*feaiim ,s£ 
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NOTES. 


While the Phenomenal Brahm as revealed through creation has been 
mostly described in the above verses, this verse describes Brahm in itself 
— the True Unqualified Brahm, 

I I 

— undisturbed, that which cannot be modified. Unchangeable 

fil[ig?r_j’rom whom all faults ( ) are gone ; faultless, without 

defect. ) I 

— (a) Untainted, unaffected, uumixed means a mixture 
or darkness, (fi) Causeless. 

(u) f^TO: (b) ti 

(for the attainment of) salvation ll 

— (a) A means of crossing the ocean of the world ; a bridge for 
reaching salvation by crossing this ocean like world. 

Or (b) in mean an embankment (which 

supports a country from floods). So the Supreme Being is called an 
embankment which supports salvation, i.e., on whom this immortality 
depends (a) ’Sff, (b) i 

— Just as fire, first hidden in the fuel, becomes mani- 
fested by consuming that fuel, in the same way the Supreme Being 


1 resort to is understood here from the last verse. ( “sRirf 
) I 

MANTBA VI. 20. 

UUT 11 Ro It , 

20. When human heings, not knowing the Luminous 

skin, then there will 

il'lllftend:, of. (their) misery^. 


V 
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OEAPTEE VI, 20, 21. 

NOTES. • 

This verse, as interpreted by ^aikardcbfirya in the Gita, suggests 
and teaches the absolute impossibility of termination of human misery 
so long as man does not know God. Just as it is impossible for a human 
being to put on the sky like the skin which covers him, so it is impossible 
for his miseiy to iterniinate if he does not know God. 

will put on or cover. 

— ^like the skin. ' 

«tft5rPl— Having not known. 

MANTRA VI. 21. 

'stfiirsti^: aNra ii ii 

21. JBy the power of penance (and self-control) and by 
the grace of God, SVetasvatara (first) knowing Brahm, 
thoroughly expounded to the most respectable Sannyfisis 
(called Paramahauisa) the Holy, Supreme Being well -served • 
by groups of sages. 

NOTES. 

' This verse contains the only historical and personal reference in 
the Jjook, and that also, as the commentators say, in order to point out 
briefly the methods of realizing the Supreme Being. 

( TOg qf’ g q : ) i 

^ ' SW: srorara;— The word implies three things here (a) Penance 

the performance of hard austerities like the fast called {b) The 

■: regular performance of daily duties, (c) Self-control (called the chief of 

- fenances). - ' ■ ' . '' ■ 

'.y.;,' : ''■\'iB^\(%5li(*»’^'K;noWihg^^ *.e., ’ having known' 'Brahm 

4 ''«N^A&r‘(haidng;kaown)’V'then;^ — <l«^)t 

my‘'\ V*! ^ — ‘The Upasarga is used here itf-tho, sense ;of''‘ extreme 

iVs*’: ‘ r^sp'ecfeljillt^r i|#^teehns here a^Sanny&sin;- 'these -are .divided 
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into four types, tlie highest and the most respectable type being called 
Paramhansa. So it means, “ to the most respectable Sannyasis called 
Paramhansa.” 

fEWfer 1 1^5 ^ gt qqgR^r i 

iRlj — The Supreme Being, referring to Brahm tRW stf?i m 51^^ 'nW3i;)l 
— ^expounded, propounded, described (stNesti^) I 
— is connected both with sfkra and (o) “ thoroughly or well 

described” and “ well served.” 

spigrfq^n^ sRwiigTO i liNrai i 

suft|p^qggj 3 j = i^: — group or collection. 
ggg=served (an adjective of Brahm understood) 

" Served by groups of sages.” (sewNif I 

. MA3STBA VI. 22. 

qua 5 ^ i auaraTOW 

HlSStWrfilssjiq qr S^: II qq II 

22 . TMs knowledge, extremely confidential in the 
Yedanta, and taught in tbe previous creation, should not 
be imparted to one whose (heart) has not been purified, nor 
to one who is not a (pure-hearted) son, nor to one who is 
not a (pure-hearted) disciple. 

' ' ’ NOTES. 

This verse points out the extremely profound nature of the Science 
of Brabm and adds that only the pure have a right to be taught this 
knowledge. jg^ «rsif^i^s ) 1 

are the concluding portions of the Vedas ; the word 
Ved4nta is used here in the singular to denote the class -of those portions 





CHAPTER VI, 22, 28. 


even of the Vedanta, which, tis pointed out above, contains other 
subjects also. 

taught, propagated (a) In the previous 

crention. Showing that the subject is very sublime and worthy- of rever- 
ence, as coming down from times without beginning. 

(b) In the portion of the Veda called praise ” in which 

the Vedanta has been eulogized as worthy of acceptance. 

( 3qit?»5tsT ) i 

whose passions have not been subdued (or pacified) ; 
whose heart has not been purified ( a?# ) 1 

— to one who is not a (pure or worthy) son ^ { 

— to one who is not a (pure or worthy) disciple I 

g^: indicates that (otherwise) the non-observance of this restric- 
tion will lead to Evil, srswRiqRjRRj gsi; ) | 

MANTEA VI. 23. 

^ <m uf^srr ^ astr i ^ifirar 

5rai: SPEUfTO UfTUH SR5I!EP% 11 II 

23, These subjects, as described (above) are revealed 
to that great soul who has devotion to God, and as much 
devotion to (his) preceptor as God. 

■ NOTES. 

The above verse has described purity of heart as an indispensable’ 
condition of gaining Supreme knowledge ; this verse requires another 
condition : —merely Purity is insufficient; devotion to God and equaj. 
devotion to the preceptor is equally necessary. 

Genitive in the sense of accusative— to him, the deserving 
B^kei’ and the devothe b| his preceptor ( ^ ) I 

‘"(i) .lififii^s-Hconneoted with ect') ( Of great Soul or mind V| 

r'- ir^ealed ot manifested ) | ' 



8VBTA8VATABA VPAm8AD. 


Tlxe repetition indicates the conclusion as well as the grandeur of 
and extreme reverence shown to the subject. ( *51 ) I 

Here .ends the Sixth Chapter as well as the Svetdsvatara Upani§ad, 
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